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PREFACE. 



In offering the present essay to the pub- 
lic, the author is far from being insensible 
to the literary defects that may be charged 
upon it, on the ground of repetition and re- 
dundancy. If an apology, however, be 
needed on this matter, he desires to rest it 
on the fact, that the principle of the argu- 
ment is supposed by many within the Eng- 
y lish Church, and by the great majority out 
:^ of it, to be not only a peculiarity of Roman- 
\ i ■ ism, but at the same time unauthorized by 
the teaching of the primitive fathers. From 
**■; an endeavor, therefore, to obviate all mis- 
j ^ apprehension of this nature, a too frequent 
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4 PREFACE. 

recurrence of the same idea, may be thought 
to prevail throughout the discourse. It is 
hoped, however, that, where this is found 
to be the case, the subject is either express- 
ed in different language, or presented in 
other modes of illustration. 

It might also, perhaps, be thought, from 
the title which has been prefixed to the es- 
say, that a sufficient appeal has not been 
made to the writings of the Oxford divines, 
in order to warrant the appellation of " Re- 
marks on the Oxford Theology." 

The reason of this designation, however, 
was not so much to notice the particular 
modes of illustration and argument, which 
these writers have adopted, and which can 
nowhere be so well understood as in their 
own language, as it was for the purpose of 
avowing the author's concurrence, in tho 
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leading principle of their views, an the sub- 
jects of the following discourse* The name, 

it is conceived also, which has been given 
to the sentiments of the Oxford divines, so 
far, at least, as they bear upon the subject- 
matter of this discourse, instead of designa- 
ting the tenets of a particular party, is one 
which will be found equally to apply to 
that " Faith which was once delivered to 
the Saints," and which is " built upon the 
apostles and prophets, Jesus Christ himself 
being the chief corner-stone," 

Should it also appear to some, that the 

views expressed, in the annexed pages, on 

the doctrine of justification, are not quite in 

harmony with the opinions of the Oxford 

writers on this subject, especially as this 

might be supposed from a difference in 

some particulars of language and illustra- 
1* 
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tion ; to such the writer would say, that* 
for his own part, he conceives himself to be 
perfectly in accordance with them in their 
main principle, and that he thinks it a duty, 
at the same time, to render them his tribute 
of sincere acknowledgment, for the great 
benefit he has thus far derived from their 
labors. He is also free to say, that, from a 
perusal of their writings, he has been both 
pleased and encouraged to know, that, on 
the principle which he conceives to be the 
main point of their doctrine, — viz., that of 
justification, he had already adopted similar 
views, long before he had the gratification 
of meeting with any of their writings. Ow- 
ing to his absence from the country for 
some years past, it was not, until very re- 
cently, that he was aware of the existence 
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of any such publications as those of the 

4 < Oxford tracts." 
i 

Should it, moreover, be deemed super- 
fluous, to have dwelt so largely, upon the 
distinction between the law of nature and 
the law of Christian faith, the writer can 
only say, he trusts no small concession is 
•due to the fact, that this difference is not 
one of a mere speculative character, but es- 
sentially connected both with practice and 
moral feeling. He would, also, remark, 
from a personal knowledge of the religious 
views, that prevail, to a great extent, among 
the intelligent and scientific classes of the 
French people, that much of the infidelity 
of their country, is to be ascribed to an in- 
attention respecting the above-mentioned 
truth. The extreme and laudable caution 

which is universally allowed to mark the 
1* 
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inquiries of their men of literature, in every 
department of physical research, is, natu- 
rally enough, introduced into their investi- 
gations of moral truth ; and, in so doing, 
they act upon a maxim, which enforces the 
entire exclusion of all such principles, as 
cannot be ascertained, except by an express 
revelation of supernatural and divine intel- 
ligence. The authority of the laws of na- 
ture is often admitted, to the rejection of the 
Lawgiver Himself. In all cases, however, 
the immutability of the laws, is not only 
recognised, but the conviction of its un- 
doubted truth is acted upon with a zeal, 
that seems to forbid the least inquiry, wheth- 
er there can possibly exist with the Divine 
sovereignty any other distinct principles of 
government, in relation to the moral con- 
dition of our species. It is, perhaps, need- 
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less to add, that this is simply to be ascri- 
bed to an ignorance of the scriptural fact, 
in regard to the fulfilment of that law, which 

was accomplished in the person of the Son 
of God. The laws, they invariably say, 
never change ; and with this incontestible 
truth before them, without the recognition 
of further light, the conclusions of too many 
in regard to the destiny and hopes of man, 
are thus necessarily connected with dark- 
ness and scepticism; nor does the writer 
think it will be denied, that much of the 
.concealed, as well as the openly expressed 
infidelity of our own land is to be attributed 
to the same cause. 

V. L. 
New York, April, 1841. 
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The justification of fallen man by his Maker 
stands, confessedly, the most prominent doctrine 
in the sacred writings. That the subject, there- 

i 

fore, should have so much engaged the attention 
of the Christian Church, as her history shows in 
every period of her career, is by no means to be 
wondered at, when we call to mind its para- 
mount importance, in the great plan of her sal- 
vation. The special interest, moreover, which 
has been recently excited in relation to it, as' 
well in England as in this country, by the pub- 
lications of Some learned and distinguished mem- 
bers of the university of Oxford, may fairly be 
presumed, to lead to still further inquiries into 
the knowledge of a matter, which is so intimate- 
ly connected with clear and impartial views of 
the Catholic and Apostolic faith. 
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The writer of these pages, therefore, will offer 
no apology for his appearance before the Chris- 
tian public, on a subject of such general and in- 
creasing interest. He thinlcs, also, from the 
manner in which this great doctrine is brought 
forward and discussed in the Oxford writings, 
together with the distinguished scholarship and 
honest decision of character, and, above all, the 
truly Christian spirit of gentleness with which 
their reasonings are conducted, in respect to the 
differences between them and their theological 
opponents, that the time is not far distant, when 
the different branches of the Church of Christ 
will be awakened to the necessity of a more 
thorough examination of their standards, and of 
a more liberal and charitable exhibition of tem- 
per, than has hitherto marked the prosecution of 
their researches after truth. To attempt to re- 
press the freedom of inquiry, under a persuasion 
that the doctrines of the Church were already 
sufficiently understood, and that, too, when the 
times and the occasion call upon the professors 
of the Christian faith, not only for a more ex- 
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plicit avowal of their creed, but for a more dili- 
gent study and practice of its principles, would 
be not only unworthy in itself, but would prove, 
in the end, to be at once vain and abortive. 

As we presume that the discussion of many of 
the questions which have been raised in the 
Oxford writings must, ere long, be generally 
brought before the Christian public of this coun- 
try, it will readily be seen how important, how 
essential, above all things, under these circum- 
stances, will be the exercise of a truly evangeli- 
cal spirit of mutual kindness and forbearance. 
But in whatever manner the argument be con- 
ducted, good will, indeed, come out of it ; and 
we may, also, under the blessing of Providence, 
humbly anticipate the result, to be that of a more 
liberal feeling, as well as a better understanding 
of Christian differences of opinion, than we have, 
yet, seen to prevail. We think, also, there is 
every encouragement to believe, from what has 
already transpired, that these expectations will 
be fully realized. Among these signs of the 
times, we cannot lay too much stress upon the 
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truly apostolic temper, in which the Oxford wri- 
ters have conducted the defence of their princi- 
ples, against the attacks of their theological op- 
ponents. In this, we think, indeed, that an ear- 
nest has been, already, given, which will not, 
and cannot fail, in the end, to be generally and 
thankfully acknowledged. And, although, from 
the bitterness and misrepresentation with which 
these writings, as well as the character of their 
authors have been assailed in their own country, 
it would not appear, that we are very speedily 
to reap the fruits, to which we may, in hope, 
look forward ; yet, so far from considering this 
with any feelings of despondency, do we, even, 
regard it as an omen, for the coming of a better 
and a brighter day. For, although the cause of 
truth and catholic charity will ultimately prevail 
in practice as well as doctrine, yet we believe it 
to be a law in the Providence of God, that its 
preachers must suffer the ill use and persecution 
which He, in his wisdom, has annexed to its 
promulgation. 

As an illustration of the principle, in reference 
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to the writers in question, and the .unfairness 
with which they have been condemned, by their 
brethren of the same Church, through the sole 
influence of prejudice, we will cite, merely, a 
single case in point, on the authority of the Lon- 
don Quarterly Review, for March, 1839. — The 
extract is as follows : " Even bodies of clergy 
have been found to join in the same clamor, 
with the same ignorance. Not very long since, 
the clergy of a whole district in the west of Eng- 
land met, and resolved unhesitatingly to enter a 
protest against the Oxford Tracts. The protest 
was on the point of being made, when some one 
suggested that it might be better to read them 
first ; and as it was found this preliminary step 
had been universally omitted, the society re- 
solved itself into sections, to read what they had 
determined to condemn; and the protest was 
postponed till the following meeting. We give 
this as a specimen how little we can trust the 
real temper of even an age which boasts so 
much of its gentle, tolerant, equitable, and en- 
lightened dealings, especially with theological 
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opponents." — Of the result of the following 
meeting, we are not informed ; but we are as- 
sured, however, that, since the Church in Eng- 
land has been led to a careful examination of 
these writings, a very different and indeed oppo- 
site sentiment in regard to them has been awa- 
kened ; and is now cherished by a very large, if 
not the largest portion of , her members. 

From what we have, now, said respecting the 
Oxford divines, we wish it to be distinctly un- 
derstood that we are, by no means, prepared to 
adopt each and all of their particular views and 
doctrines, but, at the same time, that we see no 
reason, from what we have thus far read of their 
writings, to object to the general strain of senti- 
ment and principle inculcated in them, and that 
they are, in our opinion, by no means at variance 
with the standards of the English Church, and 
"the daughter Church of America." We ac- 
knowledge, however, that we do not feel our- 
selves authorized to express our views more un- 
reservedly, in regard to all the subjects embraced 
in these tracts, simply because we have not had 
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the time and opportunity of examining them, 
with that care and diligence, which their charac- 
ter demands. With respect, however, to the 
fundamental principle of their creed, on the sub- 
ject of justification, our views, it will be seen, 
are substantially the same as theirs, whatever 
difference may exist in some particulars of lan- 
guage and illustration. This, to use the words 
of their opponents, is acknowledged to be " the 
citadel of their strength, — the central point of 
the corrupt system, — the jiqwiov yevdog* from 
which all the other errors are derived;" and 
" this fundamental point" is moreover said to be 
" an erroneous doctrine respecting a sinner's justi- 
jication" With the Oxford divines, in this re- 
spect, we profess the same belief, and feel not 
the least hesitation in affirming, that they are 

* This epithet of the irpwTov ipevSog, which has so very 
recently been applied to what they call " the corrupt sys- 
tem," is another striking instance of the strong prejudice 
which prevails in our country, in relation to this subject. 
The extract is from the " Princeton Review," for October, 
1840. 

2* 
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perfectly in accordance* with the articles and 
homilies of the English Church, in which, on this 
point of justification, she diners greatly from 
the standards and formularies of most of the 
other reformed Churches. In support of this 
latter opinion, we quote the following very 
striking language, from the London " Christian 
Observer :" " The doctrine of 'justification by 
faith only/ is the chief characteristic of the Via 
Media Ecclesiae Anglicanae, by which she stands, 
of all Protestant Churches, confessedly ike first." 
The different views, therefore, which exist 
between two classes of professors of the Chris- 
tian faith, on the great and fundamental doctrine 
of justification, are, by no means, of a minor or 
subordinate character; but, being widely and 
essentially apart, in doctrine and principle, are 
calculated to affect deeply the interest of the 
Catholic Church and the cause of Christian 
morals. The serious errors, indeed, which pre- 
vail on this subject, in the present day, and the 
great zeal and diligence which some, among the 
clergy, have, of late, manifested, in urging their 
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fellow ministers in the Church, to the necessity of 
a vigilant enforcement of them, as they say, at all 
times, " by line upon line, and precept upon pre- 
cept," is a motive surely of sufficient weight, to 
call forth the professors of an opposite sentiment, 
to a humble but firm vindication of their most 
holy faith. In respect to the duty of a Christian 
minister on this subject, we entirely agree with 
Bishop Mcllvaine, although, on this article of our 
Christian confession, our opinions are widely 
apart, and, to use his own language, as if they 
were " two poles of doctrine, as far asunder as 
the north and south." " Always," says Bishop 
Mcllvaine, in a late charge delivered before the 
clergy of his diocese, "should" a Christian minis- 
ter " be studying the improvement of his minis- 
try in this main branch of its message. " He says, 
moreover, " feeling my mind entirely settled in 
the doctrine, but desiring, as heretofore, so al- 
ways hereafter, to be improving in the method of 
illustrating and enforcing it ; my whole object in 
this charge will be, not the teaching of what you 
may not be supposed substantially to know 
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already ; not the correction of any errors on this 
subject supposed to exist, among you," etc., but, 
"my object will be answered, if I can contribute to 
make any of you more deeply sensible of the 
relative importance of this doctrine, in your 
ministry, and very earnest, to get the clearest 
views of it, in all its parts and connections." 

Such sentiments, respecting the duties of a 
watchman in Zion, none will, I think, be dispo- 
sed to deny, and we cite them, moreover, to evince 
our concurrence in their behalf, on the great 
importance of this scriptural doctrine, as con- 
nected with the practice of scriptural morality. 
They will be found to accord with that teaching, 
which St. Paul, in his epistles to Timothy and 
Titus, so particularly and earnestly enjoins, upon 
all who are invested with the office of a Christian 
Bishop ; — to " hold fast iheform of sound ipords" 
which they can hear of him " in faith," " which 
is in Christ Jesus ;" exhorting them to speak the 
things which become sound doctrine, and " sound 
speech that cannot be condemned ;" — " holding" 
also, "the mystery of the faith in a pure con? 
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science." Now all this is peculiarly exemplified 
in the teaching of the Church of England, both 
in her homilies, where she regards the doctrine 
of u Justification, by which, of unjust, we are 
made just before G-od," as " the strong rock and 
foundation of Christian religion" and more par- 
ticularly in her article of Justification by faith 
only, which is not a justification by what is called 
by many the external obedience of Christ, since 
this can never be imputed to any other being, in 
any shape whatever, much less by an imputation 
of it to the persona of men. 

Bishop Mcllvaine is farther of opinion that 
there exists in the peculiarities of these times, 
"a special fondness, on the one hand for the 
practical, as distinguished from the doctrinal, 
accompanied with a disproportionate tendency to 
the active, as distinguished from the contempla- 
tive, in religion." In regard to this subject, our 
sentiment is, that there would be a greater degree 
of harmony between the practical and the doc- 
trinal, or a less disproportionate tendency either 
to the one or the other, provided the main doc- 



22 OXFORD THEOLOGY. 

trifle of our religion was so taught, as to show 
the necessity of works of faith, in heing indis- 
pensably connected with the character of faith, 
and its high claims of Christian grace and cha- 
rity. 

In order, therefore, to exhibit the leading 
opinions which prevail, with those who oppose, 
what they term, "the serious errors" of the Oxford 
divinity, on the subject of justification, we pro- 
pose to refer, occasionally, throughout our dis- 
course, to the works of Bishop McIJvaine on this 
point, more especially as he appears to the pub- 
lic of this country, as most prominent, in opposi- 
tion to the main principle, which is advocated by 
these distinguished scholars and divines. His 
views, moreover, on this doctrine, contain, it is 
believed, the substance of what is held respect- 
ing it, as well by many within the Anglican 
church, as by those who do not profess a mem- 
bership with her body. On the subject of justi- 
fication in particular, his principal* work is con- 

* The work referred to is entitled, as copied from the title 
page, " Oxford Divinity, compared with that of the Romish 
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sidered by some of the most conspicuous oppo- 
nents of the Oxford writers, " as intended," to 
use their own language, "to counteract the bale-' 
Jul effects of the doctrine, on this point, so indus- 
triously propagated, by certain learned professors 
in the university of Oxford, by means of a series 
of tracts and other publications. As these tracts 
already fill several volumes, and treat in a serious 
and learned manner, of a great variety of sub- 
jects, it would be an almost endless task to follow 
them through all the ramifications of error coo* 
tained in them." " Bishop Mcllvaine," they add, 
" instead of attacking their opinions successively 
and in detail, like a skilful general, has ascertain- 
ed the citadel of their strength," and which they 
say consists in the Oxford error on justification, or, 
in their words, as before noticed, " the nqmov 
ytevdog" " of the corrupt system."* As Bishop 

and Anglican Churches, with a special view to the illustra- 
tion of the doctrine of Justification by Faith* as it was 
made of primary importance by the reformers j and as it 
lies at the foundation of all scriptural views of the gospel 
of our Lord Jesus Christ." 
* " The Princeton Review" for Oct. 1840. 
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Mcllvaine also informs us, that " he can say/' 
" with great truth/' that he " has devoted a long 
time and a great deal of pains to the study of this 
system" we are corroborated in our opinion, of 
the expediency of citing, in the course of our 
essay, the exposition of his views, as embodying 
those, which differ from ours on the cardinal princi- 
ple of justification. We, therefore, add here to 
the above, the following extracts from his pen : 

" He is constrained to say that every further step 
of insight into what is indeed a thoroughly 
wrought, highly complex, and deep-laid scheme 
or system of doctrine, (much as the name of sys- 
tem is rejected by its advocates,) has produced 
but a deeper and deeper conviction on his mind, 
that whatever the intention or supposition of those 
who maintain it, it is a systematic abandonment 
of this vital and distinguishing principle of the 
Protestant faith, and a systematic adoption of that 
very root and heart of Romanism, whence has 
issued the life of ail its ramified corruptions and 
deformities ;" a system " of the house and lineage 
of Popery ." " But to go over the whole body or 
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divinity, in all its members, for the sake of esti- 
mating the character of this, were an endless 
task. We must select some great fundamental 
principle of the gospel, which, viewed in one 
aspect, makes the main doctrinal feature of the 
Protestant orthodox faith; and viewed in an 
opposite aspect, makes the main doctrinal feature 
of Romanism ; and to which, as it is held by the 
two opposite parties, may be traced the chief 
peculiarities which rise up before the public eye 
and distinguish them respectively, each from the 
other." 

Perhaps it might be thought unnecessary or 
superfluous to quote passages at such length, 
since the works themselves may be so readily 
referred to. If this, indeed, were a subject of a 
mere literary character, we should not be dis- 
posed to question such an objection, but, on a 
matter so deeply interesting to the feelings of 
those who profess such opposite views, we trust 
a due allowance will be given to our motive, in 
wishing to prevent any misapprehension of what 
we, as well as the opponents of the Oxford tracts, 
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conceive to be the cardinal point at issue in our 
respective views. We are, therefore, free to 
say, that we feel no hesitation in affirming, in the 
words of Bishop Mcllvaine, that the " fundamen- 
tal question which will thus serve as a position 
whence we may command the whole field of 
inquiry before us," is about the matter of "a 
righteousness internal and inwrought by the 
Spirit," for the justification of our fallen race. 
" And this," he maintains, " is the key to all the 
labyrinth of Oxfordism, precisely as it is also to 
all the sinuosities of Romanism." As to the latter, 
" of course," he says, " they deny it," and adds, in 
another place, " that a man may teach Socinian- 
ism and deny that it is Socinianism. We must 
not take his word except for the fact that such is 
his opinion. A man may concoct a poison and deny 
that it is poison, and by mixing it with ingredients 
foreign to, and contradictive of, its natural pro- 
perties, may take it himself without death ; but 
we must judge of its legitimate tendency, neither 
by his assertion, nor his foreign admixture, nor 
. its effects upon him, but by its own properties." 
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Now, before entering upon the immediate dis- 
cussion of the question before us, we ask, can 
men be otherwise than the friends of Christian 
morality, who labor, in the word to convince their 
fellow-men of the necessity of faith, in the heart 
of man; before he can ever be accounted by 
God, as a justified penitent ] And is it charitable 
to stigmatize as upholders of the " mystery of 
the man of sin" and, as the enemies in doctrine 
of good works, such men as are most sedulously 
engaged, in depositing within us, that good gift 
of righteousness, which is inseparably connected 
with the fruits of the Holy Spirit, and which, if 
it have any agency at all in the heart of man, 
must act within it, from the very outset of his 
justification, to the end of his faith, which is the 
salvation, of the soul in a perfect man beyond the 
grave 1 Such being the simple truths of our religion, 
it may be asked why, then, should the Oxford 
writers bestow so much learning and elaborate 
study upon the explanation of so plain, and so 
intelligible a doctrine as that of justification % 
The answer to this is, that if this doctrine had 
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not been so much obscured, in modern times, by 
the explanation of teachers, in their use of phrases 
different from the scripture phraseology, in- 
stead of their attending more closely to the apos- 
tolical injunction, of " holding fast the form of 
sound words," there would not, certainly, in that 
case, have been occasion for so much pains- 
taking effort. It must, also, be borne in mind, 
that the difficulty consists, principally, in the 
clearing away of the rubbish, which has been 
heaped around it. At the same time, it cannot, we 
think, be denied, that the simple truths of the 
gospel, when taught in scriptural terms, may 
enter into the mind of " a way-faring man though 
a fool," and this, without his having either the 
taste, or the understanding of analyzing the pro- 
cess which he may have actually experienced 
within him. Such, then, being the admitted 
fact, is it not matter of the highest interest to the 
cause of practical Christianity, to witness the sci- 
ence and literature of the university, engaged, as 
instruments, in shielding her elementary truths 
from an unauthorized connection with the 
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terms of "man's wisdom," and with analogies 
unknown to the revealed message 1 In reference 
to this subject, we quote, from the writings of an 
eloquent and distinguished divine, the following 
striking passage. "It is well, that the simple 
preaching of the gospel, has its right practical 
operation on men, who make no attempt what- 
ever, to comprehend the metaphysics of the 
operation. But if ever metaphysics be employed 
to darken the freeness of the gospel offer, or to 
dethrone faith from the supremacy which be- 
longs to it, or to forbid the approaches of those 
whom God has not forbidden; then must it be 
met upon its own ground, and the real character 
of our beneficent religion be asserted, amid 
the attempts of those who have, in any way, 
obscured or injured it by their illustrations." 

We now proceed, more directly, to the con- 
sideration of the particular subjects proposed for 
discussion, agreeably to the title of our essay. 

In the first place, then, the law of nature 
claims our notice, as a preparatory step or intro- 
3* 
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duction to the explanation of our views, in re- 
gard to the doctrine of justification. 

That the moral law of our nature is known to 
the whole of the human family, and that a sense 
of its obligation upon them, is both felt and ac- 
knowledged, as far as its claims are supposed to 
be understood, is a position which will, we pre- 
sume, be generally, if not universally admitted. 
And, although, the only perfect explanation of 
its character is to be found in the sacred writings* 
yet these expressly inform us, that its work is 
written upon the natural heart and conscience 
of man, by the very circumstance of his creation. 
But this, however, is only a knowledge of God, 
without that of the gospel of God. It is such a 
knowledge, moreover, as does not lead a man to 
love the law, or comply with its dictates from a 
feeling of regard to the authority of the Law- 
giver ; but, on the contrary, leaves him, in re- 
spect to it, to his own natural will, which, the 
scriptures unequivocally assure us, is " enmity 
against God/' And, independently indeed of 
the gospel, the whole of man's history and ex- 
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perience informs us, to what a lamentable extent 
it is disregarded, and set at nought, by our piti- 
able and fallen species. Few, I think, will 
question this truth, or refuse their assent to a 
striking testimony respecting it, as expressed by 
an eloquent and learned historian, in the follow- 
ing words : " that the avarice, wickedness, and 
ambition of mankind may be assigned as the 
general causes of the dissolution of nations," 
and " that history is little more than a dismal 
record of the crimes and calamities of the hu- 
man race." 

Now it is a false admiration of the gospel with 
some men, who seem to commend it and glory 
in it, merely because they suppose or imagine, 
that the holy law of God is destroyed or abolish- 
ed by the gospel. Others, again, on the oppo- 
site side, erroneously suppose that it is only the 
ritual or ceremonial observances of the Jewish 
law which Christ came to end, and that the law 
itself which is the law of nature confirmed by 
God on Sinai, is not fulfilled for believers, but 
that their obligation and relation to it, as such, is 
still unchanged. 
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These two opposite extremes of opinion, we 
often find expressed in the reasonings of men on 
this subject, and it is obvious, they are equally 
erroneous, and equally at variance with the plain 
declarations of the scriptures. — With regard to 
the law which was delivered from Sinai, to God's , 
ancient people, and which is contained in the 
ten commandments, we now have its full and 
perfect exposition, not only from the lips of our 
Lord himself, but also in the whole history of 
his life and death among us, and in the writings 
of his holy apostles after him. Its substance 
and its end is, now, plainly manifested to be the 
same, as it was in the beginning. In Him, we 
perceive how or in what manner, this mystery * 
has been accomplished; "Even the mystery 
which hath been hid from ages, and from gene- 
rations, but, now, is made manifest to his Saints." 
For in him, the law was fulfilled, but not des- 
troyed. He Himself and his righteousness, is 
the end of it for believers, who are, therefore, 
no more under the law, but under grace. 
Though fulfilled by Him, in all respects, to its 
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entire and perfect satisfaction, agreeably to his 
Father's will, and for the sake of his mercy to 
the humble and contrite Sinner, yet for the 
honor of his justice, it can never cease to reign 
with unabated energy, over the hardened and 
the impenitent For his word, whether " spo- 
ken by angels, 1 ' from Sinai, or by the lips of the' 
Lord in our own nature, " endureth for ever, 
and " his law is from everlasting to, everlasting. 

But, although, as believers, we are bound by 
the Gospel to hear and search the law of Moses, 
yet are we, by no means bound to observe it, or 
to look upon it, in any other way, than as one 
which He, Himself, has already fulfilled, for his 
people, while it remains, still unsatisfied in the 
power of His anger, against the unbelieving, and 
the hardened. 

If indeed we regard it, in any other manner, 
is it not then plain that we magnify the law, 
above him who made and fulfilled it;-— that we 
count Moses of more glory than Christ; — that 
we give more honor to the house of Jacob, than 
we do to the holy one of Israel;-— and that we 
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pay a greater reverence to the " testimony of those 
things which were to be spoken after," than we 
do to Him who is the Faithful witness Himself, 
— the " I am" of whom it is written " Lo, I come 
to do thy will, O God," the "Alpha and Omega," 
" the beginning and the end, the first and the 
last V 9 

It is evident, then, that the substance of the 
law, as delivered or given from Sinai, is to belie- 
vers the same, as that given in the gospel by Christ 
himself to his disciples. For Christ, is the sub- 
stance and " the end of the law for righteousness " 
to believers, under all the dispensations of Divine 
Providence. But the law itself, being the power 
of divine justice and wrath against sin and diso- 
bedience, is not the Christian liberty and faith. 
The former has been already satisfied and ended, 
for all who are willing to accept of the benefits 
of that vicarious sacrifice, which was, vnce made 
at Calvary, for all the true and spiritual worship- 
pers of God, in every age and nation of the 
world. And it is, also, evident that the blessed- 
ness of the atonement, was not communicated 



OXFORD THEOLOGY. 35 

by the law, but only through the promise of 
grace, and that, more than 2400 years before the 
delivery of the former from Sinai. Under the 
economy of the Old Testament, it was Christ not 
yet come in the flesh, while, under the new, it 
is Christ who came and died in the flesh, but 
whom " now, henceforth, know we no more " 
" after the flesh," but after the spirit, through 
the promise of the Holy Ghost sent down from 
Heaven. For through the good message of the 
Word, or Gospel of Christ, to our fallen parents, 
their hope, by the mercy of God, was graciously 
restored to them in the faith of the promised 
seed ; in whom the broken law was to be ful- 
filled, and established for ever,, in the righteous- 
ness of God, to all his believing children. As 
Christ then is to believers, the end of the law 
of Sinai, — and as that is still the reigning law 
for the impenitent, it is plain, that the law itself, 
is not the governing rule of the former, but that 
Christ and his commandments is to them the law 
of their faith and theif practice. The law of 
Sinai, however, and which is the same as the law 
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of our nature, is that in which man was created, 
and was originally given to him, as the rule and 
government of his obedience, and is that, also, 
under which he fell into his present state of cor- 
ruption and misery. It is the law also which is 
written upon the heart, of the natural man, 
through the birth of his original being. With the 
requirements, which it demanded from our first 
parents of a pergonal obedience to it in them- 
selves, and in their own natural strength, they 
inherited from their Maker, in connection with 
this demand, an innate and constitutional power 
under it, of rendering the required service, agreea- 
bly to the dictates of their own will and pleasure. 
When broken, however, it became to man, 
according to its terms, a law of death, under the 
words of its sentence, " thou shalt surely die ;" 
and its language still is " the soul, that sinneth 
it shall die," and " cursed is every one, that 
continueth not, in all things, which are written 
in the book of the law, to do them." 

Now, it is not only from the penalty of this 
law, that true Christians are delivered by the 
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death of Christ, but it is, also, from that personal 
obligation in themselves, to obey it according to 
its letter, in every "jot and tittle/' which its 
holiness demands from all who are in their 
natural state of bondage to its government. 
For man, as an inevitable consequence of his fall 
under the curse, became subject to the slavery 
of the violated law, and in that relation he still 
continues in his original state, until set free from 
his captivity, not by the power of the law itself 
as made known from Sinai, but by the power 
of our Lord, in the seed of Abraham, as made 
known in the glad tidings of his gospel, and 
who, in the place of the former, gives to his fol- 
lowers as their rule in Him, that " law of the spirit 
of life" in Christ Jesus, which has released 
them from their personal and natural yoke of 
bondage. 

It is an emancipation from being under the 
power of the law which " worketh wrath," and 
from which there is no possible escape, without 
a new being in the faith of the gospel, — which 
is " being not without law to God, but under the 
4 
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law to Christy" or in other words, " not under 
the law but under grace." It is a deliverance 
from that personal necessity and obligation in the 
flesh, under which man is, by his original nature, 
placed, notwithstanding his fall, to render, in his 
own strength, a literal obedience to the law by 
which he is governed, as long as his moral being 
continues unredeemed from its power and domi- 
nion.. But this exemption of the true Christian,, 
from the imperative exactions of this law of his 
natural being, is an introduction into the liberty 
and privilege of a new and more exalted obedi- 
ence, among " the blessed company of all faithful 
people," in the Church of the living G-od. Now 
the law to every member of this body, is the 
11 word of faith," whereby he may with filial 
confidence and trust in his heavenly Father, for 
the promised aid, " work out his salvation with 
fear and trembling," while he has the encourage- 
ment of knowing that God's own strength is 
with him, in his earnest but humble endeavors 
of service, and that it is the Lord himself who 
worketh in him in his own marvellous and gra- 
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cious operations. Knowing that be is no longer 
Tequired to obey ihe letter of the law wbicb 
condemned him, " be feels his heart new opened," 
and with a child-like confidence endeavors to 

e 

follow the example and command of the Captain 
of bis salvation, who has fulfilled it for bim, and 
magnified it on bis cross. 

The substance and end of the law for believers, 
then, being Christ, and the power of obedience 
in the new man being the power of God himself, 
in bim, bis liberty is not freedom from obedience 
to what is called the moral law, agreeably to the 
flense and understanding of it in the Church, but 
it is a freedom from the obligation of " the law 
of Sin," which demands an obedience to it from 
man in himself, and in " bis own natural strength 
•and good works." From the Christian, then, our 
Maker requires the obedience of faith, " and a 
walking in the commandments of God," not 
" according to the flesh," but " according to the 
spirit." And this, so far from lessening his sense 
of duty, in studying the law as an essential part 
of the written word, will be attended with an 



40 OXFORD THEOLOGY. 

increased tenderness of conscience, in this res- 
pect, and with a more diligent watchfulness 
thereunto, with all " perseverance unto the end." 
The glory of the gospel, therefore, is not that 
it destroys the law, but that it expounds its holy 
character and aim, — shows us the end of all 
its requirements as being perfect love to God 
and our neighbor, and the indispensable neces- 
sity of a full and entire satisfaction to its just 
and righteous claims, while it exhibits to the 
world a triumphant and irresistible vindication of 
God's ways to man, in the deliverance and oblation 
of his only son to its demands, in order to bestow 
upon the fallen and miserable creature, the offer 
of his boundless grace and love. The gospel, 
also, while it teaches us the high and lofty claims 
of the law, in language which was before un- 
known, not only establishes and magnifies the 
holy character of the latter, but proves to man 
the utter impossibility of his own personal con- 
formity to it, in that perfect and faultless obedi- 
ence with which its claims are, and must be for 
ever, inseparably connected, and which also rests 
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upon " every soul," that continues under the re- 
lation of its government. 

Perfect love, then, to God and man, is, we see 
by the gospel, both the demand and the end of 
the law. To the gospel, then, belongs, not only 
the glory of delivering the humble penitent from 
the bondage of the law of Sinai, but also of 
showing him, how,, and in what way, he may be 
enabled to walk before his Maker, in love and 
holiness, by the dispensation of that new "law of 
the Spirit of life in Christ Jesus," which has 
made him " free from the law of sin and death." 

The law, however, although it was the rule of 
man in his first estate, was yet, we find, given 
to fallen creatures under slavery to sin, and we 
may perceive how it was, and still is, a standard 
to show, by the holiness of its character, and the 
personal requirements it demands from all who 
are under it, how exceedingly great is the sin- 
fulness and depravity of man's own moral condi- 
tion in regard to it; — how shameful and inex- 
cusable is his opposition to it, as manifested in 
his actions and life, and how utterly helpless they 
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must ever feel, in looking to it as a means of 
deliverance from their cheerless and desolate 
state under its captivity and bondage. 

But by the law of Christian liberty we are re- 
quired to do yet more, to make more earnest, 
and arduous and careful endeavors and watch- 

« 

fulness, than was even required by the letter of 
the law from Sinai. As citizens of the com- 
monwealth of Israel, who walk not after the 
flesh but after the spirit, we are required to love 
our enemies, to do good to them that hate and 
despitefully use us, to work out our salvation 
with fear and trembling ; we are bound and con- 
strained by the love of Christ, to mortify all our 
eartWy affections, to live up, in all things, to the 
high calling and privilege, wherewith Christ hath 
made us free, — and, in fine, to give up and sac- 
rifice ourselves, and all that we have, freely and 
unreservedly to his supreme, will and service. 
By the sufferings, therefore, of our Lord, during 
his residence among us, together with the pre- 
cepts he has bequeathed to believers by his New 
Testament, they are taught more fully to per- 
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ceive the difficulties and extent of the high re- 
quirements of the law of Sinai. 

At the same time, however, they are also more 
clearly instructed, by his "law of faith," and 
" liberty," (" because the darkness is past and 
the true light now shineth,") in that accepted 
way and manner, in which they are to aim, in 
doing all things, through his grace working in 
them ; and which is declared to be amply suffi- 
cient for their endurance of all the trials to 
which, in his wisdom and Providence, they may 
be called upon to undergo. And although the 
principle of their service may, at first, in its 
measure, be but small, as it would appear so to 
be, in the order of " his goings forth," yet we 
know that it is progressive, and that we shall 
never be able to obey as we would wish, so long 
as we are connected with "this body of sin," 
which is still under the law of death, and from 
the power of which it cannot be redeemed, until 
its return to the dust whence it came. 

The law itself also requires from man perfect 
love towards God and his neighbor; but this perfect 
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obedience is also demanded of him in the flesh, 
and according to the letter. This requirement 
was met by the righteousness of God, and finished 
in the one offering of Christ in his own body on 
the cross. Christ, therefore, and his righteousness, 
is now the law to his followers, instead of the 
original law, which was confirmed at Sinai, and 
which has been so gloriously fulfilled and magni- 
fied by his obedience unto death. His righteous- 
ness, which is that of the gospel, is the same also 
as was implied in the first intimation of God's 
gracious purpose to fallen man, when it was 
said that the seed of the woman, which "is 
Christ," should bruise the serpent's head. The 
perfect love, then, which the righteousness of 
the law required in man, is now satisfied and 
completed in the righteousness of Him, who is 
the one Mediator between God and Man. 

This same spiritual righteousness, however, 
he requires from believers, not, in their natural 
strength or their own good works, which are by 
the law, but in Him and by his grace, which 
he offers to all, but gives only to those who truly 
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and sincerely seek for its attainment. By their 
possession, therefore, of that righteousness, they 
are accounted by God as fulfillers of his law in 
Christ, according to the spirit, but not according 
to the letter. He is the law to believers, there- 
fore, instead of the law itself, requiring obedi- 
ence to its letter and in the flesh, and which 
Christ alone fulfilled in man under the same 
law, in order that they might have the righteous- 
ness of God in Him. They have then the word 
Himself, the Father, also, testifying of Him, in 
the declaration, " This is my beloved Son, hear 
ye Him," that He is their law? He who is " The 
Lord our righteousness," and who is * of God, 
made unto us wisdom and righteousness and 
flanctification and redemption." 

But the righteousness of the law demands a 
perfect love by works in the flesh which we see 
was ended by Christ, in the righteousness of 
" God manifest in the flesh ;" so that believers 
are, by their faith, accounted to be fulfillers of 
the royal law of love, which is the end of Sinai's 
law for righteousness. Under no circumstances, 
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then, are they under that law, which would also 
necessarily imply a condition of bondage ; but 
still they are under the obligation of Christian 
love and liberty, having by faith the righteous- 
ness required by God, and therefore, " being not 
without law to Christ," nor without those fruits or 
works of grace, which are the inseparable con- 
comitants and conditions of an obedient and 
faithful worshipper of the true God. 

It may, perhaps, be thought tedious and unne- 
cessary to have dwelt so long upon the position, 
that there are two laws in existence, under the 
dispensations of Almighty Providence. But as 
this is so peremptorily denied, by those who 
oppose the doctrine of justification by faith itself, 
and that too, more particularly in the present 
day, the reason will be obvious why the subject 
has occupied so much of our attention. Bishop 
Mcllvaine says in regard to it, that " There is a 
scheme which maintains that instead of the old 
law, which required perfect obedience, the gos- 
pel has put us under a new law, which only 
requires a sincere though imperfect obedience in 
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accommodation to our infirmities, and that Christ 
died to atone for the imperfections of such obedi- 
ence, that it might be accepted, as if it were 
perfect." He also says, " It is maintained that 
the old law was abrogated, because it would be 
unjust to require of us what in our present fallen 
state we have no ability to fulfil ; and that Christ 
died to satisfy the law, so that we, being deliver- 
ed from its obligations, might be placed under 
another adapted to our infirmities, which would 
require imperfect obedience." To* this we reply that 
no serious reader of the New Testament can 
maintain that Christ abrogated or made void the 
law which, he expressly declares, he came, " not 
to destroy but to fulfil," and which his holy apos- 
tles after him further say that, by his accomplish- 
ment of it, he magnified and made honorable. 

If Bishop Mcllvaine, however, in his remarks, 
in the extracts as above, means to convey the 
impression, that the scheme he alludes to is 
maintained by the Oxford divines, we have only 
to say that as far as we have read their writings, 
we have seen in them nothing whatever to war- 
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rant even an inference of such sentiments. It 
would, indeed, be strange if such a form of anti- 
nomianism as this could be found in the doctrines 
of men, who maintain the necessity of a justifi- 
cation by that faith, which cannot be separated 
from good works, in the sense in which Abraham 
was justified, and in which all his seed after him 
have been and ever shall be. For our own part, 
we were not aware before, that there ever ex- 
isted a class of teachers who could, professing 
the Christian name, gravely advance such visiona- 
ry sentiments. How far they accord with the 
views which we have endeavored to exhibit on 
this subject, we submit to the decision of the 
candid reader. In corroboration of his own 
sentiments on this subject, Bishop Mcllvaine 
quotes an extract, from the works of Bishop 
Hopkins, in which we find the following remarka- 
ble passage : " Even now, under the covenant of 
grace, no righteousness can avail to our justifi- 
cation, but what, for the matter of it, is perfectly 
conformable to the law of works. And when we 
say that the covenant of works is abrogated, and 
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that we are not to expect justification according 
to that covenant, the meaning is, not that the 
matter of that covenant is repealed, but only the 
personal obligation relaxed: for still it is the 
righteousness of the law which justifies us, though 
performed by another. And therefore, in this 
sense, whosoever are justified, it is according to 
the covenant of works : that is, it is by thatrighte- 
ousness, which, for the substance and matter of 
it, this covenant did require." 

How, indeed, " the righteousness of the law" can- 
be said, in any sense, to justify sinners who are 
condemned by it to a death in trespasses and 
sins, is perfectly inconceivable. 

But, strange as it may appear, Bishop Hop- 
kins insists upon it, that " still it is the righteous- 
ness of the law," and " according to the covenant 
of works," (which is the same as the law of 
works,) by which our fallen race are justified in 
the eyes of their righteous Lawgiver. The 
manner, also, in which this kind of justification 
is effected, he describes as being by a relaxation 

of man's personal indebtedness to it; and al- 
5 
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though, it may be presumed, he takes it for granted 
that the righteousness of the law has been com- 
pletely fulfilled by our Redeemer, yet is he not 
only silent on this point, but he gives us no 
account, whatever, of the matter of our justifica- 
tion by faith. On the contrary, he says, that the 
covenant or law of works is, to a certain extent, 
repealed by the covenant of grace ; that though 
we cannot " fully satisfy it," in our own' persons, 
" yet we may be* accepted through the satisfaction 
of our surety." Agreeably, then, to this confes- 
sion of faith, we are taught by Bishop Hopkins, 
that the law of works is actually repealed and 
abrogated, which, no one, we think, will deny, 
means the same as being made void, and this too 
according to his view or belief, as done by the 
covenant of grace. Still, however, he is of opi- 
nion, that it is not entirely or thoroughly repealed 

* By his use of the expression, " may be," he does not 
mean simply to convey the idea of probability, as to that 
mode of acceptance through our surety, because he main- 
tains, elsewhere, that " whosoever are justified," are actually 
and positively accepted in that personal manner. 
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and abrogated, but only partially, or " so far 
forth/' as not to require a full or perfect satisfac- 
tion of it, in our own persons. This, in his 
opinion, is rendered entirely unnecessary, since 
a partial obedience to the works of the law is, 
in his view, amply sufficient, in consequence of 
the partial repeal of the law by the covenant of 
grace. Under all these circumstances, therefore, 
his conclusion is, " that we are not to expect 
justification in any other sense than by the 
righteousness or works of the law." How, indeed, 
in such a system of being made just, " boasting" 
is to be " excluded," would, we think, be diffi- 
cult to ascertain ! If the question, also, were 
asked of us, in the words of St. Paul, " by what 
law V 9 how ought we to answer 2 — "by the law 
of faith V Nay : for this is not the confession 
of Bishop Hopkins, and, therefore, how else* 
could we answer, were we confined to his expla- 
nation of it, " but by the law of works 1" Is it 
not plainly to be seen, then, that such a plan of 
justification, not only dethrones the supremacy 
of faith, and shuts her out altogether from any 
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participation in the work, but sets up in her 
stead, that idol of offence, " the deeds of the law," 
fcy which "no flesh shall be justified?" If Bishop 
Mcllvaine, moreover, intends, by the above quo- 
tations from Bishop Hopkins, to illustrate his own 
idea respecting " the old law," by way of contrast 
to what he calls " the scheme" of u a mitigated 
law " alluded to in the above cited extract from 
his writings, we can only say, that as no such 
system as the latter is to be found in the Oxford 
writings, so would it be, by them, equally dis- 
countenanced with that professed by him. 

We think, too, that Bishop Mcllvaine errs 
greatly, if he supposes that the authority of 
Bishop Hopkins, in such statements as he has 
above given us from his works, will be received 
with any favor in the " daughter church" of this 
country. Can such quotations, indeed, we would 
ask, be regarded as the interpretation of her 
doctrines 1 What ! justification by the law of 
works ! and that, too, in consequence of a par^ 
tial repeal and abrogation of that holy and immu- 
table law, which God himself could not abrogate, 
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consistently with the honor of his word, and the 
justice of his government! — nay, we repeat, as 
impossible as that he could break or violate the 
word of his oath, in his promises of grace to the 
faith of his believing offspring, " wherein, G-od, 
willing more abundantly to show unto die heirs 
of promise, the immutability of his counsel, 
confirmed it by an oath : That, by two immu- 
table tilings, in which it was impossible for God 
to lie, we might have a strong consolation, who 
have fled for refuge to lay hold upon the hope 
set before us." 

And can teachers in Israel indeed, advocates 
t>f the " form of sound words" as professed in 
the Church of England, maintain, in the face of 
"'the immutability of his Counsel," that the 
covenant of works is, in a measure, abrogated by 
the covenant of grace, or " so far forth," as to 
accommodate it to the partial or imperfect and 
personal obedience of our fallen and sinful race % 
For is it not self-evident, that if the law could 
be abrogated by God in one single " jot or tittle," 

it would then cease for ever to be an immutable 
5» 
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and an honored law 1 And not only thus, but 
would it not also, in that case, make the holy law 
in direct opposition to " the word of the oath/* , 
and authorize us to exclaim in the language 
of St. Paul, " is the law, then, against the 
promises of God 1 God forbid ;" for verily, in 
that case, life and immortality could never have 
been brought to light, and we should have 
continued for ever dead in our trespasses and 
sins. Sooner also, indeed, should the heavens 
and the earth pass away, before that either the 
law or the gospel could be repealed, even to " a 
shadow of turning." 

Again : Bishop Hopkins states, in the extracts 
made by Bishop Mcllvaine, that " the law, 
according to the letter of which the far greater 
part of the word shall be judged, cannot be an 
abrogated or a repealed law." But still belie* 
vers, he says, are to be judged by the same law 
of works, but only according to the favorable 
construction of it ; since for them, he says, it 
has been, to a certain extent or measure, repealed 
by the covenant of grace.— -But might we not 
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as well affirm that the covenant of grace, and the 

oath which God sware to the fathers, was partly 

disannulled by the delivery of the law at Sinai, 

as assert that the latter was repealed, in any 

degree, by the former % For there is evidently 

no more reason for supposing the one than the 

other, and both presumptions are equally at 

variance with the plainest statements of the 

word. Such a scheme of abrogation would, 

therefore, " so far forth" abolish both covenants 

together, and thus leave man, were such a thing 

conceivable, under no obligation to any rule of 

government whatever. And were believers, 

indeed, to be judged by the same law, of works 

as the impenitent, their faith would prove to be 

in vain, so as to make it impossible for any 

to be saved ; seeing that all have sinned against 

the law, and that by it no man living can be 

justified. 

How opposite, then, does the above form of 
doctrine appear, when contrasted with the beau- 
tiful simplicity of language in the following 
passage, "For he cometh,for he cometh to 
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j^ w \)& earth ; and with righteousness to judge 
tfc* world, and the people with his truth." All, 
theu» will be judged with righteousness whether 
tm the left hand or on the right ; the former, 
Indeed, only by the works of the law, but the 
totter, by the works of faith ; the one, according 
to the law of Sinai, the other according to the 
law of love. The first, we read, " came by 
Moses;" the second, which is " grace and truth," 
came, we also read, " by Jesus Christ" 

Were we, indeed, to suppose, after the man- 
ner of Bishop Hopkins, that the least degree of 
personal reliance, or any partial confidence what- 
ever, on the righteousness of the law, could be 
taken into the account of our justification before 
God, we should, by so doing, make Christ the 
minister of sin, as much as if we were to deny 
the all-sufficiency of his merits to justify the 
believer in his faith ; or as if we were to confide 
in the notion, that a sinner could be justified by 
his righteousness, without being, at the same 
time, sanctified by his Spirit For certain it is 
that the least dependence for justification upon 
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the wotIcs of the law is an unquestionable and 
absolute renunciation of the grace of the gospel, 
inasmuch as it necessarily implies a reliance, in 
part, on our own self-righteousness, instead of the 
one undivided righteousness of Christ; or, in other 
words, of the only justifying righteousness of the 
believer. The strong emotion under which St. 
Paul seems to labor in the expression of his 
sentiments on this subject, in the third chapter to 
the Galatians, shows how important he deemed 
their mistake. " O foolish Galatians," he ex- 
claims, " who hath bewitched you, that ye should 
not obey the truth," &c. " This only would I 
learn of you, received ye the spirit by the 
works of the law or by the hearing of faith V 
And again ; " for as many as are of the works of 
the law are under the curse ; for it is written" 
(according to the testimony of the law itself,) 
" cursed is every one that continueth not in all 
things which are written in the book of the law 
to do them." For the same condemnation refers 
equally to all the professed members of the 
Church, whether existing, as of old, under the 
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appointment of the Jewish rites, or, as at present, 

under the ordinances of Christ and his apostles. 

And the fatal error consists now, as it did then, 

in a leaning in any degree upon the moral law 

of works for our justification in God's sight, 

instead of trusting to the promises which He 

himself made to our fathers, and which exist 

through the righteousness of faith only, in the 

" daysman betwixt us." 

But, as some may say that these remarks were 
intended only for the teachers among the Jewish 
proselytes of those days, with respect to their 
doctrines on the observance of legal ceremonies 
that were ended in the coming of the Messiah, 
we cari only reply, that this does not in the least 
affect the principle to which St. Paul referred, 
and which is applicable to every period in the 
history of the Catholic Church. For admitting 
that this was the only ground of his complaint, it 
is obvious that their regard toward these ceremo- 
nies of the law, when the end of their institution 
was accomplished, would not have been consi- 
dered by him as a disavowal of the principles of 
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the gospel, had not these observances implied a 
dependence upon their own works, instead of 
the righteousness of faith. Their error consisted, 
then, in whatever way they might evince it, in a 
renunciation of the true faith. But whether the 
evidence of this was given through their obser- 
vance of the ceremonial law, or by their doctrinal 
profession of justification by the works of the 
moral law, is of no account whatever in the mat- 
ter or substance of the Apostle's argument. For 
it is equally evident that, if the worshippers in 
the Church under the Mosaic economy observed 
the shadows of -the law, in such a manner as to 
make it appear that they relied upon and rested 
in these external rites, it would have been by 
them, also, a renunciation of the true end of their 
worship ; because such a profession would neces- 
sarily imply a presumptuous trust in the accep- 
tance of their own persons, instead of a humble 
reliance upon the promises and mercy of God. 

In corroboration of our remarks on the above 
passage from St. Paul, showing its applicability 
to the Church in all ages of the world, we give 
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here, from the Rev. T. Scott, the following com- 
ment. " The passage," he says, " here quoted, 
follows a variety of curses denounced against 
transgressors of the moral law, which shows that 
this was principally referred to* Indeed, the 
legal dispensation, considered as a covenant of 
works, was intended: believers always were under 
the covenant of grace, by faith in the Saviour, as- 
promised from the beginning, and prefigured by 
the sacrifices of innocent animals ; unbeliever* 
always made the whole a complex covenant of 
works ■.*' " The example of Abraham was sufficient 
to determine that they who expected justification? 
by faith alone were his children, and interested 
in the blessings promised to him ; and the Holy 
Spirit who inspired the writers of the Scriptures,, 
foreseeing the calling of the Gentiles, and their 
justification by faith in Christ, preached the gos-* 
pel to Abraham, in few words, when it was saicf, 
* In thee shall all nations be blessed.' " In their 
natural state, therefore, all men remain as un- 
believers under the la\v of works, by reason of 
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their unwillingness to obey the gospel of faith* 
" Those," however, Mr. Scott continues, " who 
sought acceptance in this way of believing, were 
blessed after the example of believing Abraham, 
But as many as were induced to seek acceptance," 
(or justification, which can here be used as a con- 
vertible term,) " by their own obedience to the 
works of the law, and all who, in any way, re- 
mained under that covenant, abode under the curse, 
according to the testimony of the law itself." 

If the above views, therefore, be correct, the 
doctrine of Bishop Hopkins, on justification, so 
far from having any apparent leaning either to 
the mode of its illustration by St. Paul, or to that 
by St. James, is a manifest contradiction of the 
express words of both. For St. Paul says, that 
none are justified according to the works of the 
law, while St. James speaks of the father of be- 
lievers, as being justified by works, which are 
not of the law, but of faith* 

The subject of the extracts from Bishop Hop- 
kins would not have occupied so much of our 

attention, had we not considered it as a promi- 
6 
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nent error in relation to the whole plan of justi- 
fication. The manner in which Bishop Hopkins 
expresses himself in relation to this point shows 
how important, also, he considered it, in connec- 
tion with his own views on this doctrine. "I 
have/' he says, " the longer insisted on this sixth 
position, " (that is, justification by " a righteous- 
ness according to the terms of the covenant of 
works,") "because it is the very critical point of 
the doctrine of justification, and the very hinge 
upon which all the controversies concerning it do 
turn." 

We have also preferred to limit our extracts, 
on this point, to the writings of Bishop Hopkins, 
instead of citing the opinions of other bishops in 
the Church, because they are appealed to as chief 
authorities by Bishop Mcllvaine, and those who 
adopt the same confession. We will not, in- 
deed, deny them to be authorities, in behalf of 
that form of doctrine which militates against the 
vital principle contended for in " the Oxford 
Tracts," but we do most seriously protest against 
their being appealed to, as a sanction for the 
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settled teaching of faith, according to the formu- 
laries of the Anglican Church. They may be 
referred to, as showing the sentiments of a portion 
in the Church ; but so far from being upheld by 
the Church herself, as any standard authority for 
her creed, she must ever consider them as directly 
opposed to her decided and prominent views of 
" justification by faith only;" being such as to 
furnish the occasion for that memorable saying 
in the London " Christian Observer," which we 
have before quoted ; that the article in respect 
to this matter of our justification, is " the chief 
characteristic of the Via Media Ecclesiae Angli- 
cans, by which she stands, of all Protestant 
Churches, confessedly the first.' 9 

We now resume the discussion of our position 
respecting the existence of the two distinct laws 
in the dispensations of our Creator, respecting 
the moral government of his creatures. Believ. 
ers, therefore, being, as was before remarked, 
under the law of Christian liberty, are bound by 
the conditions of that law to do all things com- 
manded by God, in every part of his holy word ; 
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and although the ceremonies and shadows of the 
Mosaic law have passed away, its moral princi- 
ples and precepts are eternal ; since they still 
live in the everlasting righteousness of Christ, 
by which believers are bound and enjoined, in 
their allegiance to Him, not only to recognise 
them as his commands, but to strive in keeping 
them with all their heart, soul, and mind, yet in 
dependence only upon the strength and graces 
of his promised spirit. 

In the law of Sinai, we are told what is our 
duty. How to understand or perform the good 
in an acceptable manner, is not by the knowledge 
of this law, but only by the spirit of His grace 
in the eternal Word Himself, teaching us its true 
meaning and end, and the way of our obedience 
to its precepts as being in Him only. It is, 
therefore, only by the law of faith in the Holy 
one of Israel, that believers can truly comprehend 
the law of Sinai, and thus offer up to God the 
homage of a believing heart and works of a 
gracious obedience, instead of the vain oblations 
of a legal and rejected self-righteousness. The 
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good works or graces, therefore, which He works 
in his servants are accepted by Him, simply 
because they are His own doings in them, while, 
at the same time, they are also their doings in 
Him. 

He accepts them as the offerings of a willing 
and obedient spirit, as " the sacrifices of God," 
and of "a broken and a contrite heart," in a peni- 
tent creature. Such were the offerings of believ- 
ers in the days of Abel and of Abraham, to 
which " the Lord had respect," and such are the 
good works of all the servants of God, in every 
age of his holy Church. For they are all " living 
stones, built up a, spiritual house, a holy priest- 
hood, to offer up spiritual sacrifices acceptable to 
God by Jesus Christ." 

From the beginning, then, of this world's 
creation, we see how that the end of the law 
ever was and is the Divine righteousness in man, 
and which is also perfect love in God and in man, 
united, by his astonishing grace, in one body and 
in one spirit. In the contemplation of this wott- 
ed 
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derral truth, how sublime and overwhelming are 
the prospects and destiny of our favored species 
among the other orders of intelligent beings!— 
But our limits will not allow us to pursue this 
interesting train of reflection. 

We are not aware that the identity of the law 
of Sinai with that which was originally given to 
man, has ever been questioned, notwithstanding 
' the change of his relations under it, in conse- 
quence of the fall. But with respect to the 
striking difference of these relations, in their ex- 
istence before and after the fall, we conceive it 
expedient to state our views more at large, on 
account of their bearing upon the opinion we 
have already expressed, concerning the fact of 
there being two different or distinct laws, ex- 
pressly recognised by the sacred writings; and, 
more especially, to prevent any misapprehension 
of our meaning on this subject. 

To our first parents, then, in their unfallen and 
righteous state, it was a law accompanied with 
the immediate presence and blessing of " the 
Word of the Lord God," with whom they enjoyed 
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a personal intercourse of friendship under ita 
dispensation. But after their fall, the same holy 
law became to them a curse, as before it was a 
blessing ; being a law, not only without the fa* 
vorable presence of God, but one of punishment in 
the wrath of the insulted Lawgiver upon a diso- 
bedient and ungrateful creature. Whether spo- 
ken, therefore, by the mouth of the Lord in 
Eden, or through the voice of angels from Sinai, 
the law is still the same, although its relations to- 
wards the subjects of its government were altered, 
in consequence of the change in their condition by 
sin ; for while they could, agreeably to its original 
institution, be changed by the will of the crea- 
ture, it is evident that this can, by no means, 
affect its immutability in reference to its author. 
Indeed, the very terms of his first command, 
as originally spoken in Eden, manifestly implied 
the two different conditions of its existence, to- 
wards the beings who were under it. It was 
given to man in himself, as the rule of his con- 
duct ; while its condition was made liable, from 
being towards him an actual power of life, to 
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becoming towards him an actual power of death, 
according to the natural choice or will of its sub- 
ject. It is the eternal and unchangeable law of 
justice, connected with the necessary sanction of 
reward on one hand, and of punishment on the 
other, according to the creature's own works un- 
der the law, and agreeably to the determination 

of his own will, or the innate ability of choice 
with which he was originally endowed. It was 
not, therefore, to him absolutely a law of life, 
since it might become a law of death. But it 
was absolutely and eternally a law of justice with 
God, and upon the subjects of its dominion, 
being the same law of righteousness, agreeably 
to its declared character by the Word, as a 
power, either of life or, otherwise, of death to the 
creature, according to the moral condition of his 
being under the authority of its government. 

While in his state of obedience and loyalty, it 
was the law and protection of his life ; while in 
that of his disobedience and rebellion, it was the 
law and the instrument of his death. The change, 
therefore, of its relation, in respect to its award- 
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ing life or death to the subjects under it, affords 
the most perfect evidence of its immutable cha- 
racter, under these two opposite dispensations. 
For its appointment being in order to preserve 
and sustain the principle of justice, we perceive 
how it was accompanied with the means of 
effecting this purpose, according to its declared 
sanctions either of reward or of punishment, or, 
in other words, of life or of death. Had it failed 
in becoming a law of death upon disobedience, 
it would, in that case, have failed to be the same 
law, for it would not then have been a law of 
justice, but a law of injustice and of disorder, — 
of weakness and of folly. 

Its identity, therefore, is unequivocally estab- 
lished, whether as a law of life to man in his. 
primeval innocency, or as a law of death to him 
in his present natural depravity. For it was the 
power of the Lord God, with his obedient crea- 
ture, in the immediate presence of his Word: 
now, it is the same power against the disobe- 
dient creature, in the immediate presence of his 
wrath. Thus, under every aspect of the govern- 
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xnent of man, in his natural being, do we behold 
the same immutable law of righteousness, for 
that creature, who was once made " a living soul/' 
but is now become "dead in trespasses and 
sins." A law indeed of righteousness to man as 
he is by nature ; but yet a law of death and 
bondage, until redeemed from its power and 
captivity by the grace and mercy of the gospel. 
It is the awful law which our Creator, in his 
infinite mercy and love to his repenting people, 
terminated by his wonderful death upon the 
cross, for all who choose to accept of his new law, 
which he has given in connection with his 
proffered grace. For the violated law of justice, 
which presses so sorely upon man since his fall, 
as a yoke of bondage, " was ordained in the 
hands of a mediator/' for fulfilment; and from 
Him, who was its end for righteousness, have 
his followers received, in its place, the new and 
more glorious law of Christian love and liberty. 
This, then, is the merciful law which, in the 
beginning, gladdened the hearts of our first 
parents after their fall, through their faith in the 
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promised seed of the woman, which is Christ. 
The faith of the lamb which was slain from the 
foundation of the world was now their law, and 
the law of all their believing posterity. And 
this same faith, which is now in the hearts of all 
true Christians, was the law of the patriarchs of 
old. It was especially exemplified in the lives 
of Abel and of Noah, and was afterwards mani- 
fested in that remarkable manner in which the 
promises were made to the Father of the faithful, 
— to Abraham and his seed for ever. The same 
law of grace was continued with his successors, 
who walked in the footsteps of his faith, and who 
worshipped, as he did, not according to sight, in ce- 
remonial shadows, but looking spiritually through 
them unto the coming of Him, who was so won- 
derfully prefigured in these hallowed but temporal 
observances of the Jewish Church. 

How plainly, then, does it appear that the law, 
under which our first parents rebelled, sinned, 
and fell, and " thus brought death into our world 
and all its woe," is not the same as that new 
" law of the spirit "of Christ, which he has freely 
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given to all who are willing to accept his offered 
grace. 

How strikingly, also, do these two different 
laws appear to be connected with two distinct 
exercises of Almighty Power, ruling or govern- 
ing two opposite classes of moral beings ! The 
one being the law of death, which was brought 
down upon us by the transgression, and is a 
power of God's wrath upon the children of diso- 
bedience and the servants of sin ; the other the 
law of faith, which came to man by promise, 
and is the strength of salvation to all the true ser- 
vants of God. The first, which was written by 
the finger of God upon the two tables of stone, 
is written also by the same hand upon the stony 
hearts of all our fallen race ; the second is ac- 
cording to the promises, saying, " I will put my 
laws into their mind, and write them in their 
hearts, and I will be to them a God, and they 
shall be to me a people." 

Now, the first must be taken away in order to 
the establishment of the second : and this is the 
work which Christ has accomplished for all who 



OXFORD THEOLOGY, 73 

ate willing to receive the benefits of bis grace. 
For such, and such only, hath he fulfilled the law 
of justice, undeT which the nature of man was 
first created, and ended it for ever in his own 
body on the cross. But, on the other hand, this 
law is not fulfilled for those who " despise the 
riches of his goodness and forbearance and long 
suffering," and "who obey not the truth but 
obey unrighteousness." For all such, it is now 
and ever shall be, a law of " indignation and 
wrath," "tribulation and anguish upon every soul 
of man that doeth evil." 

The law from Sinai, then, did not cease on 
Calvary for those who refuse the invitations of 
the gospel:— oil the contrary, it rests upon 
them with a heavier weight of obligation and 
severity ; — and not until that day, in which the 
secrets of all hearts shall be judged, will it be 
fully made known how awful is the eternal 
power of the words, " unto whomsoever much 
is given, of him shall be much required." For 
the " voice" from Sinai, with its thunders and 

its terrors, shall be as nothing in comparison 
7 
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with the unspeakable woe of that fearful sen- 
tence, " Depart from me ye workers of iniquity/* 
It is evident, also, that the declaration of this 
law was never intended for believers, except to 
instruct them in the knowledge of sin, and in 
their own natural helplessness under the claims 
of a literal and personal obligation. In this 
view, therefore, it was to them of old, as it is to us 
at present, an infallible instructor respecting the 
real character of sin in opposing the excellences 
of the divine goodness, while, at the same time, 
it is an everlasting standard of virtue and of vice, 
of good and of evil, agreeably to their respective 
relations among the moral beings of the universe. 
The observance, also, of its ceremonies as of old, 
was to believers a discipline and exercise of their 
faith. By this were they led, through the then 
appointed means, to the one Power himself, who 
is its end for righteousness, and who is also their 
deliverer from its bondage and captivity. In 
Him only they trusted, both for their guidance 
in relation to the precepts and appointments of 
the law, and for their inheritance of the blessing 
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which was promised to their fathers without the 
law. They must have seen and felt their own 
weakness under it, through the power of faith 
itself, and, in this manner, have learned by the 
same principle, which " is the substance of things 
hoped for, and the evidence of things not seen," 
to have placed their whole confidence in the 
power of God's all- mighty arm, to obtain for 
them the victory over all the apparent impossibi- 
lities presented by the law to our natural rea- 
son, and so to await the fulfilment of the promises 
which he s ware to their fathers and their seed for 
ever. But now, the Gospel reveals to us the 
manner in which Christ has taken away this 
" middle wall of partition" between God and the 
creature, and which we see was necessary to be 
done, in order to the accomplishment of the 
promises made by God himself to our fathers in 
the faith, and from time to time renewed through 
" the mouth of his holy prophets which have been 
since the world began." And as we know that 
Christ was the end of the law for believers, we 
know also that he was not the end of it for 
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unbelievers. To the former it was " a school* 
master" to lead them to Christ; to the latter it 
entered for the punishment and outward restraint 
of crime, and this, too, to the no small benefit of 
believers here, under their peculiar trials in a 
world of sin and hatred to the truth. 

In reference to this grand and essential dis- 
tinction, ever to be borne in mind, between the 
law of works, and the law of faith, or, in other 
words, between " works of law" and " works of 
faith," we quote, as apposite to the subject, the 
following lines of Milton : 

" This yet I apprehend not, why to those 
Among whom God will deign to dwell on earth 
So many and so various laws are giv'n j 
So many laws argue so many sins 
Among them ; how can God with such reside 1 
To whom thus Michael. Doutit not but that sin 
Will reign among them, as of thee begot ; 
And therefore was law giv'n them to evince 
Their natural pravity, by stirring up 
Sin against law to fight : that when they see 
Law can discover sin, but not remove, 
Save by those shadowy expiations weak, 
The blood of bulls and goats, they may conclude 
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Some blood more precious must be paid for man, 
Just for unjust , that in such righteousness 
To them by faith imputed they way find 
Justification towards God, and peace 
Of conscience ; which ths law by ceremonies 
Cannot appease, nor man the moral part 

Perform, and, not performing, cannot live. 
So law appears imperfect, and but given 

With purpose to resign them, in full time, 

Up to a better covenant, disciplin'd 

From shadowy types to truth, from flesh to spirit, 

Prom imposition of strict laws, to free 

Acceptance of large grace, from servile fear 

To filial, works of law to works of faith ; 

And therefore shall not Moses, though of God 

Highly belov'd, being but the minister 

Of law, his people into Canaan lead, 

But Joshua,* whom the Gentiles Jesus call, 

His name and office bearing, who shall quell 

The adversary serpent, and bring back, 

Through the world's wilderness, long wander'd man 

Safe to eternal paradise of rest." 



* Joshua is called "the minister of Moses," Ex. xxiv. 
And " Jesus" is the Greek mode of writing the former, as 
in Acts vii. and Heb. iv., Joshua being the Hebrew word. 
7* 



78 OXFORD THEOLOGY. 

There, in " our elder brother/' is the end of 
Sinai's satisfied law, whose unchangeable com- 
mandments will ever be most sacredly " obser- 
ved" by the children of God, " to do them," and 
" walk in them," but only in the steps of that 
faith which is in Him, who has thus given them 
the power so to do, and so to walk. The righte- 
ousness, therefore, to which it points, must be 
looked for, by the worshippers of the true God, 
only in the faith of his blessed oath to the Fathers, 
who rejoiced in spirit to see this our day of 
Christ, in the light of which we now also see, how 
that oath has thus far been fulfilled, in the glorious 
Head of the Church. In the same manner, also, 
may we see how it will, at length, be finally ac- 
complished, in the general resurrection of the 
whole body, and in the final development of 
that " great mystery" of promise, " concerning 
Christ and the Church; when believers with 
their Lord, being both u the seed of Abraham," 
shall witness the fulfilment also of the saying, 
that " they two shall be one flesh," even as they 
now are in one spirit and in one body. 
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We now proceed to fulfil our promise of exa* 
mining more particularly the doctrine of justifi- 
cation, the principles of which are so intimately 
connected with the foregoing subject. 

If it be not denied that justification is a work 
of Almighty grace, in behalf of a fallen and con- 
demned creature, it will, we think, be readily 
acknowledged, that the import of the term, as 
used in the sacred volume, cannot possibly be 
illustrated by any of the analogies of a court or 
tribunal of law j and that its scriptural meaning 
cannot, with the slightest propriety, be received 
in what is called a forensic or judicial sense, 
"We think, moreover, we may be warranted in 
affirming, that one of the principal difficulties 
which have so much obscured the illustration of 
this fundamental doctrine of the Christian faith, 
may be ascribed to the strikingly erroneous sense 
in which writers have employed this consecrated 
term. In the consideration, therefore, of this 
subject, we do not see how any clear and precise 
views can be obtained, unless the idea of a court 
or tribunal of law, in connection with its* forms, 
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its officers, and all its attendant circumstances, is 
carefully excluded from our minds. 

One of the prominent opinions of Bishop Mcll- 
yaine and those who support the peculiar sys- 
tem he advocates, in opposition to the views of 
justification maintained by the Oxford divines, is, 
that man is justified by his Maker through "the 
imputation of the external obedience of Christ," 
and not through an inwrought righteousness by 
the Spirit ; that justification does not consist in 
making a man righteous by a moral change, but 
that the term as used in the Scriptures indicates 
" a judicial change, according to the sentence of 
God's law," and " expresses the act of God in his 
character of Judge, deciding the case of one 
accused before him ;" and that, in order to ob- 
tain a clear view of its import, it is essential to 
bear in mind "the idea of a court, a tribunal, a 
person arraigned," " the accuser being called," 
and " the whole judicial." 

" Such, then," he says, " being the judicial or 
forensic sense in which man is said to be justified 
before God, a sense so essentially important to 
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be kept distinctly in mind, that, as Bishop 
Andrews says, we shall never take the state of 
the question aright unless we consider it in this 
view." " A judicial process" he further says, 
H implies a law, according to which it is con- 
ducted, and a law requires, of course, a perfect 
fulfilment of its precepts, in other words, a^er- 
fect righteousness, before any can be justified by 
sentence of the Judge." 

In proof of the correctness of his view in rela- 
tion to the judicial sense of justification, he 
quotes the following passage from Prov. xvii. 15, 
where it is said, " He that justiiieth the wicked 
and he that condemneth the just, even they both 
are an abomination to the Lord." Bishop Mcll- 
vaine has here evidently mistaken the sense of 
the passage, in supposing it to mean that God 
justifies the wicked, as a man justifies his fellow 
men; for the expression very plainly refers to the 
case of one man's justifying another man in his 
wickedness, which is very different from that of 
God's justification of a sinner, The former 
relates to a justification of wickedness by man 
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alone, but the latter is a justification by the 
Searcher of hearts, who accepts not the person 
but the faith and penitence of the 6inner. It, 
therefore, simply meaus that the man who know- 
ingly justifies the wicked in his guilt, and he who 
condemns either those whom he believes to be 
just, or those whom God accounts just, " even 
they both are an abomination to the Lord." 
The former part nearly coincides with the senti- 
ment, " Judex damnatur cum nocens absolvitur," 
and the latter simply refers to a denial of the 
"righteousness of God in changing the heart of the 
ungodly in his own appointed and gracious way. 
Will any one, then, on scriptural grounds, refuse 
to acknowledge that there are two classes of sin- 
ners in this world, and that the difference between 
them consists in the one being " of faith," and 
the other of those who " hold the truth in unrighte- 
ousness" and despise the offers of grace ? The 
one, the humble and self-abased penitent, the 
other the proud and self-confident Pharisee ; the 
former repenting with " a broken and a contrite 
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heart," the latter trusting in himself without re- 
pentance. 

Again ; Bishop Mcllvaine greatly mistakes in 
charging the Oxford divines with holding the 
notion of a sinner's justification, " by making him 
personally holy by an infusion of personal righte- 
ousness." So far indeed are they from enter- 
taining such anti-scriptural tenets, that they ex- 
pressly condemn them as being altogether the doc- # 
trine of a self or pharisaical righteousness of the 
law. They maintain, on the contrary, that sin- 
ners are justified, not by the imputation of an 
external holiness, but simply by the communica- 
tion or infusion of God's grace in the righteous- 
ness of faith. They also maintain that the merits 
of Christ have purchased for us the grace of 
justification, by which we are made righteous 
for Christ's sake ; and that believers fulfil his 
law by having his righteousness implanted in 
their hearts, by the gift of the Holy Spirit. 

In opposition, therefore, to the views of Bishop 
Mcllvaine, we maintain that the scriptural term 
"justification" necessarily implies a moral change 
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in the condition of man, and that it can never, 
in any respect whatever, be considered in what is 
called " the judicial or forensic sense." Bishop 
Mcllvaine, however, admits that the proper and 
scriptural meaning of the term consists, " in its 
most comprehensive sense," " in the making of 
a man just or righteous." 

Now it is not a little remarkable that even 
those who concede the correctness of this 
definition, nevertheless use it in a directly oppo- 
site sense, and maintain that, in the Scriptures, 
we are to regard it as signifying not to make 
men righteous, but merely to account or "repute " 
them so according to " a sentence of the lav>" Agree - 
ably, however, to a sound interpretation of scrip- 
tural language, it cannot, we think, with proprie- 
ty, be denied that justification signifies the 
making of those who are its subjects, righteous, 
really and truly righteous in the sight of God* 
We must ever remember that it is not a creature, 
but that it is God himself who justifies. And 
when he calls, or accounts, or considers, or reck- 
ons, (all of which meanings are included in the 
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term Xoytfou,) a true believer in his gospel as 
one who is a justified creature in Him, how can 
we refuse our assent to the Divine statement, 
and maintain that the man is not actually or 
truly made righteous 1 For the Creator him- 
self declares to us that such is the fact, whatever 
man may assert to the contrary. God does not 
say that the sinner is justified by the law, 
nor by any of those modes used by men in their 
dealings among each other,"measuring themselves 
by themselves/' nor yet agreeably to their awn 
rational or natural views of the Divine law ; but 
He expressly declares that the believer in Him 
is justified not by the righteousness of the law, 
but by the righteousness of faith. In a personal 
or legal sense, therefore, the sinner is never 
esteemed by his Maker as innocent, but 
only as a new creature in Him, who alone, 
seeing not as man seeth, ponders jthe secrets 
of the heart, and accounts the penitent to be 
righteous only according to the riches of his 
grace. " Here, we would observe, 1 ' in the lan- 
guage of the London Christian Observer, " that 
8 
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no grammatical or philosophical researches into 
the force, of such words and the nature of such 
acts, as remission and justification, appear to us 
to be of any value, compared with the explanations 
afforded in the Oracles of Truth. We are not to 
examine curiously the meaning of the terms, and 
thence to decide upon the measure by which the 
Supreme Being dispenses his mercies ; hut we 
are to ascertain, from a careful perusal of the 
inspired records, whatever enters into the cove- 
nant which God has established with mankind,, 
and thus to arrive ait the full comprehension of the 
terms employed by the holy penmen." 

Proceeding, therefore, upon the above incon- 
testible maxim of theological criticism, we have 
no hesitation in affirming that the work of 
justification is a prerogative of the Divine Sove- 
reignty, since we are told it is "God that justifies," 
and consequently it is impossible for us to recon- 
cile it with the forensic or the popular sense of 
a personal justification, or, indeed, with any other 
than the one spiritual meaning, which is that of 
God's making a sinner just even by the righte- 
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ousness of his faith. By this, and this only, is the 
creature " accepted in Him/' and " accepted in 
the beloved." In his character of the Triune 
God, and as Sovereign over his creatures, He 
does, in his word, exhibit Himself to them as par- 
doning their transgressions, and as making them 
upright in the way of his own appointment, and 
that by a righteousness without the law, which 
He only has provided by his own grace, and 
revealed to us in the gospel of peace and good 
will to man. All this He declares to us is a work 
dependent upon his most solemn promises, while, 
at the same time, it is witnessed by the law itself, 
in the fullest and clearest manner, to be in perfect 
harmony, through the infinite atonement of our 
Redeemer, with the utmost requirements of his 
violated justice. Here we see how it is that the 
fallen sinner is justified in his sight by the commu- 
nication of a new principle of life, which is 
equally called in the Scriptures the righteousness 
of faith and the righteousness of God in the 
believer. By man's justification, then, the sub- 
stance of faith, which is " the gift of God/' is 
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implanted in his heart; and this, according to 
the word, is accounted to him as his righteous- 
ness. 

But although this work of God in the creature 
is necessarily accompanied by sanctification, the 
latter is, nevertheless, a distinct mode of the 
Divine operation. The effect of justification, 
then, besides the pardon of sin, is the establish- 
ment in the believer of a principle which he had 
not before, being a power of God's righteousness 
received by the former, through the gift and 
agency of the spirit. It is the commencement 
in him of a new life ; and however small at first 
maybe " the measure of the gift," this does not, 
in the least degree, affect either its essential 
character or the peculiarity of its origin. The 
very essence of this principle of righteousness, is 
its susceptibility of increase and growth in the 
creature, in whom it is planted and established by 
the work of His justification. It is plain there 
must be a period when the substance of faith first 
takes root in the " new creature," and although 
this cannot be effected without the concurrent 
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influence of sanctification, it is important to know 
that they are two distinct although inseparable 
operations of divine grace. For by the grace of 
justification the believer is made righteous by an 
infusion in him of a power which he had not 
before; but this principle being now planted 
and rooted, is by sanctification nourished and 
made to increase and flourish, bringing forth 

■ 

its fruits unto holiness. 

From this it will appear how futile are the 
inquiries in which many have thought proper to 
engage respecting " the order of time/' as it has 
been termed, in which these two distinct opera- 
tions of the Divine power take place in the soul 
of the justified penitent. Those who have en* 
tered into these fruitless speculations, have sought 
to establish a distinction, which can never be 
warranted, by affirming that "justification pre- 
cedes and sanctification follows." It certainly ap 
pears inconceivable to us, how their operation 
could ever have been supposed to be otherwise 
than necessarily simultaneous. 

Now as it is the Supreme Being, who, in his 

8* 
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name of the Triune God, makes the ungodly 
righteous through his gift of faith, so while justi- 
fying them in the grace He has imparted, He 
sanctifies them also bj the same mysterious 
principle. But after the believer is once made 
righteous, and, of course, sanctified by his faith, 
yet is he sanctified more and more by the Holy 
Spirit, through this perfect principle in God, a 
portion of which, according to the " measure of 
the gift of Christ,' 9 has been already imparted to 
him through the same Spirit, in the work of his 
justification. He is made righteous by being 
justified through faith, which is a power of God in 
the " new creature," since "his seed," that is, the 
Divine seed, "remaineth in him."* But still 
the believer, here, is weak, by reason of this 
body of sin, or his present connection with the 
flesh ; and although his faith is his righteousness, 
it is nevertheless small in its degree; but its 
.tendency is to increase ; and in this consists the 
growing work of his sanctification. 

The precise time when the principle of justifi- 

* John iiL 9. 
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cation is actually communicated to a believer, or 
the period when he is first made righteous, is not 
for man to determine. It is sufficient for us to 
know, that there must be in him a beginning of 
the work. We should also be aware that the 
continuance of the work begun is carried on 
through the sanctifying influences of the spirit, 
by which an increase of faith is imparted, through 
the concurrent work of the believer in God, and 
of G-od in the believer, in order to " the perfect- 
ing of the saints/' till they "all come in the unity 
of the faith" "unto a perfect man, unto the 
measure of the stature of the fulness of Christ/'* 
For He who is perfection embodied, is never- 
theless made perfect in the creature's weakness. 
We know, moreover, that He is both the author 
of die faith by which the believer is accounted 
just, and the end of it also when the soul is re- 
ceived into glory "among the spirits of just 
men made perfect." The believer, therefore, 
being justified by faith — which is the righteous- 

* Epk iv. 13. 
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tiess of God wrought in him— is necessarily 
changed from his moral condition under the 
power and condemnation of the law, into a new 
and spiritual condition under the liberty of grace. 
And this Divine substance, also, by the gift of 
which he is justified, is the same through which 
he is born again of the spirit into the kingdom 
of heaven. Through faith, therefore, the un- 
righteous are justified by God in the name of 
the Holy Trinity; and by the sanctifying influ- 
ence of the Spirit, who is the immediate agent 
of the work, is this same principle increased unto 
its "end," "which is the salvation of their souls." 
In both these works of God, then, faith is, we see, 
the mediate power by which they are wrought 
in the creature, and from which it is, at the same 
time, impossible to exclude his co-operation, see- 
ing it is God who worketh in him to will and to 
do of his own good pleasure. For the creature 
also necessarily works by faith, when he begins 
to believe in the Son of God, who directs us to 
work for the food which abides unto eternal life. 
The constant exhortations of our Saviour to 
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seek the kingdom of God, to strive to enter in at 
the straight gate, all prove the necessity of active 
exertion on the part of a sinner in order to re- 
ceive that gift of God by which his sins are par- 
doned, and the man made whole in the image of 
his Maker. Now, this work on the part of the 
creature in coming to Christ is also the work of 
the Father. For "No man," says Christ, " can 
come to me except the Father which sent me 
draw him." And again, " All that the Father 
giveth me shall come to me." 

Again, the principle which is wrought in " the 
new creature in God," and by which he is justi- 
fied, " works," we are told, " by love ;" and we also 
learn that none can have true faith unless he has 
works with it ; and " that faith without works is 
dead." In fine, the whole tendency of Scripture 
language is to show us that the very essence of 
true believing or faith in the man is inseparably 
connected with a working on his part, both when 
he receives that gift of righteousness in its first 
taking root, as in the subsequent increase of its 
fruits. What scriptural grounds, then, can there 
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be for supposing, as many do, that neither con- 
dition nor exercise of faith is required on the 
part of a creature when he is called upon to 
come unto the Saviour, while, at the same time, 
this opinion is not professed in regard to his sanc- 
tification 1 If our opponents concede that sane- 
tification is not only inseparable from justification, 
but that it is necessarily connected with works of 
faith, how can they, then, consistently with their 
own admission, maintain that a creature can be 
justified without works of faith 1 Were justifi- 
cation nothing more than a legal or forensic term, 
we should not dispute the point ; but when God 
himself declares that a man is justified or made 
righteous in the way of his own appointment, 
and by the gift of a holy principle wrought in 
him by his Divine grace, are we, in any sense, at 
liberty to affirm that He only accounts the man 
as such, while he is not actually and really so 
madel 

Bat Bishop Mcllvaine, and those who with 
him deny the efficacy of justifying faith only, 
say " that" by faith only " is not meant a faith 
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which is alone in respect to good works as its 
fruits ; but alone in respect to them in its office of 
justifying* 9 Does he then really intend by the 
above language to affirm that the Church actually 
means by her words of " justification by faith 
only/' such a faith as is without works in its 
office of justifying ? So unwarrantable an inter- 
pretation of this doctrine hardly deserves a serious 
contradiction. If Bishop Mcllvaine was not so 
peremptory on this subject, we should be inclined 
to consider this merely a carelessness of expres- 
sion, rather than a serious exposition oi* his 
opinion. Who, indeed, will venture to say that 
the Church recognises any other than the one 
true and justifying faith 1 There is, to be sure, 
another kind against which we are cautioned by 
the Scriptures, and which alone is unaccom- 
panied by works, and on that account it is called 
" dead, being alone." Nothing, we know, but 
faith in the merits of Christ, can justify; but then 
it is such a faith only as influences and affects 
the heart and conduct, as well at the very outset 
of the creature's justification, as in every future 
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»tago of bis renewed and accepted being. But 

the mere speculative belief that God will justify 

tho sinner, through the merits of Christ, by a 

e.j.1. w hich is, in any taut, void of worke of 

e, will be of no more effect toward his justin- 

in, than if the man were without it altogether. 

the only true faith in Christ, or that which 

j justifies, is that 'which works within, and 

:h of necessity requires the active co-opera- 

of the man in whom it works, and who is 

}by the partaker also of its substance and its 

power. But if men will insist upon the fallacy 

that there are two kinds of scriptural faith, one 

being alone in respect to good works, the other 

alone in respect to the office of justifying, or if 

they will even entertain the notion of one and tho 

same faith, bring alone at one time, at it it taid, 

with good work* at its frwitt, and at another 

time alone, without good works, in its office of 

justifying, — to such unintelligible wrangling we 

can only reply, in the words of St. James, " But 

wilt thou know, O vain man, that faith without 

works is dead V 
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True faith, indeed, cannot exist in the heart of 
man, unless in connection with the exercise er 
operation of Divine grace. It is the very sub- 
stance of all the graces or good works of the 
spiritual man ; and whether we regard it in its 
commencement or its progress, it is still a work, 
a living and an energizing work of God in the 
creature, and also of the creature in God. 
Could we really suppose, as many do, that faith 
was nothing more than a mere believing act of 
a natural man, without his co-operation with or 
in the grace of God, then, indeed, would we main- 
tain also that such a barren principle, so far from 
possessing any justifying grace or virtue in His 
sight, is accounted by Him to be no better than 
the belief of those who "hold the truth in un- 
righteousness," or the mere knowledge of devils* 
who also believe in the existence of the one God, 
and tremble while they believe. 

Bishop Mcllvaine argues, however, that faith 
" makes no use whatever of any 1 ' " good works" 
" in aid of its justifying efficacy," and " that evm 
9 



98 OXFORD THEOLOGY. 

faith justifies not under its character as a work 
of obedience." Our views on this matter being 
so diametrically opposite, he certainly refers to a 
different kind of faith from that to which wo 
advert. We can only say that the principle to 
which we allude is that faith of God in Christ, 
which ; from the very moment of its entrance into 
the heart of man by the baptism of the Holy 
Spirit, is a good work of grace begun, and is of 
necessity inseparable from that obedience to the 
gospel which embraces its offer, and takes the 
righteousness of Christ only as the rule of a be- 
liever's life. For St. Paul expressly telle us, on 
the one hand, what description of works is neces- 
sarily excluded from the substance of our faith, 
while St. James as clearly indicates to us, on the 
other, the kind which is approved. Both describe 
the same one living faith, which depends only 
on the merits of Christ, as a work of God in the 
heart of the believer ; for with the heart only is 

it possible for man to believe unto righteous- 
ness.* True or justifying faith, therefore, never 

* On this point St. Augustine makes the following; re- 
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can exist without the grace of the Spirit ; and 
the vanity of the attempt to effect the separation 
is evident from the absurdity to which it leads. 
By the simplicity, then, of faith only, are we 
justified, and not by the equivoque of faith afone, 
nor yet by faith in part, but hy faith itself only, 
which is the faith, the whole faith, and nothing 
but the faith of God in Christ. From the first, 
therefore, to the last, will such a faith continue 
to justify the penitent, because his contrition of 
spirit and offering of obedience are the sacrifices 
of God himself, and, therefore, well pleasing and 
acceptable in his sight. 

marks: " A wicked opinion having sprung up, even in 
the apostles' days, by misunderstanding Paul's arguments, 
Peter, John, James, and Jude, aimed in their epistles prin- 
cipally at this end ; to vindicate the doctrine of Paul from 
the false consequences charged upon it, and to show that 
faith without works is nothing worth. But, indeed, Paul 
does not speak of faith at large; but only of that living, 
fruitful, and evangelical faith, which he says ( workethby 
love. 1 As for that faith, void of good works, which these 
men thought sufficient to salvation, he declareth positively 
against' it. Peter calls it wrestling." (2. Pet. iii. 16.) 
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Bishop Mcllvaine quotes a remark from Cfail- 
lingworth which ho considers as very important 
on this subject, and as being altogether in favor 
of his view of the justifying office of faith. It is 
briefly expressed, he says, " in that sentence of 
Chillingworth, ' Faith alone justifies, but not the 
faith which is alone/ " For our part, indeed, we 
confess we do not perceive the force of the apo- 
phthegm, unless it means* that it is only the living 
faith which is always in connection with works 
that justifies, but not that faith which is dead or 
alone without works. Nor can we, really, see 
any reason why so much stress is laid upon the 
above expression of Chillingworth in preference 
to the simplicity of the Church's words, unless, by 
the terms of faith alone, the Bishop decidedly pre- 
fers that form and confession of doctrine which is 
adopted by those Churches who hold that believ- 
ers are not justified by faith itself but by the 
imputation of Christ's obedience to their persons. 

It is, therefore, always to be borne in. mind, 
that the works of which we have spoken, as 
being essentially included and required by God 
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in and on the part of the creature, are not the 
natural powers of man or his own mere doings 
in himself, according to the works of the law or 
of the flesh, but they are the incipient workings 
of a new creature according to the law of faith 
" after the inner man." These, then, are the 
works by which a man is justified, and by which, 
agreeably to the dispensations of grace, he will 
continue to be so, as long as he abides in that 
faith by which the sinner is made " meet for the 
inheritance of the saints in light." For these 
works, in their principle, belong to the same 
class with those of which the Apostle James 
speaks when he asks, " Was not Abraham, our 
father, justified by works, when he had offered 
Isaac, his son, upon the altar ?" But if sinners 
are not justified by the holy principle of faith, 
* which is a work of grace in them, from its com- 
mencement to its end, by what spiritual grace 
then, may we inquire, are they justified 1 And it 
is plain, moreover, that if we exclude from justi- 
fication the works of faith, we necessarily put 

away also the influences of the " Spirit of faith' 1 
9» 
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" Ye see, then, how that by works a man is justi- 
fied and not by faith alone.*' 

Hence, we perceive, that faith is the spiritual 
element and substance of all the Christian's 
graces, from the commencement to the end of 
his whole walk and conversation, during the trials 
of this probationary state. We see, also, how 
inseparable it is from those inward workings or 
movements of the soul, which the grace of God 
alone imparts, which His eye only can see, and 
which, being pleasing in His sight, He thinks 
proper to accept as " the sacrifices of a broken 
heart and a contrite spirit." 

The faith which saved those who came to our 
Lord to be cured of their diseases,' was a quick- 
ening principle of works. . It obtained a testi- 
mony and a good report from Him, who both by 
his words and miracles acknowledged its accept-' 
ableness and its efficacy to save. A man may, 
notwithstanding, " say he hath faith " when it is 
unconnected with works; but this, as the Apostle 
James expressly informs us, is not the faith which 
can save from sin and find favor with his Maker, 
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or finally obtain the open: approval of his Judge, 
in the benediction of " Well done, good and 
faithful servant ! enter thou into the joy of thy 
Lord." For that faith which is " by itself," or 
" alone," is not- the faith by which the sinner is 
justified by his God. 

Now as we cannot separate faith in the re- 
generate from works, so we cannot disjoin justi- 
fication from 6anctification ; although they are two 
distinct dispensations of the Divine grace. For 
whosoever is justified, is also necessarily sancti- 
fied, nor can he be sanctified unless justified ; 
nor can either be applied to the creature, unless 
by and through the grace of faith, which is the 
only mediate aa well as quickening power given 
to him, by which he can be both sanctified and 
justified. Again, when this grace is wrought in 
the heart of man, it being the work of " the Spirit 
of faith," he is then a "new creature" in Christ, 
and justified by God through the new principle 
of righteousness, which he has thus received. 
He is justified not on his own account, but by 
the sacred power given to him, and through the 
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operation of which a new heart and anew spirit has 
been created in him* " not by works of righteous* 
ness which we have done," but by (he faith which 
God has implanted or wrought in the believer in 
Jesus, " in whom we have redemption through 
his blood, the forgiveness of sins according to 
the riches of his grace." Yet while he is thus 
justified, it is not a justification of the creature 
in himself or a personal acceptance of the man, 
as this would necessarily be a righteousness ac- 
cording to "the works of the law," and not 
according to " the work of the lord." For this 
righteousness of faith which is in him as a new- 
made creature dwelleth together with Christ, as 
it did of old, in the father of believers, to whom 
the promises were sworn, that is, not to Abraham 
alone or in himself, but to " Abraham and his 
seed," for ever. 

With regard to the degree of strength in which 
this power may be imparted, at any period, to 
the believer, we know that this is according to 
" the measure of the gift of Christ." But whether 
he be a " babe," or one "of full age," this can 
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by no means affect its character or principle, be- 
cause it is one that pertains to the righteousness 
of God. And what is it, but that mighty power 
in the believer, the wondrous effects of which are 
so remarkably illustrated by the Apostle Paul, in 
the eleventh chapter to the Hebrews ? However 
small, then, may b6 its beginning, and however 
variously and frequently it be assailed, it is still 
the only principle by which the church militant 
and every member thereof is enabled " to fight 
the good fight," to endure hardship to the end, 
and prevail against the world ; for " this is the 
victory that overcometh the world, even our 
faith." 

As justification, therefore, consists in communi- 
cating to a subject of the Divine grace a pro- 
perty by which he becomes a new and truly 
righteous creature in God, so sanctification is 
the special agency of the Spirit in strengthening 
and increasing that power by which he was 
admitted into the communion of the Catholic and 
invisible Church, and by which he lives also in 
" fellowship with the Father, and with his son 
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Jesus Christ." This view, however, is stigma- 
tised by Bishop Mcllvaine and the advocates of 
a justification by the works of the law, as the 
essential doctrine of Romanism, because, they 
say, it makes justification identical with sanctifi- 
cation. We cannot perceive the justness of the 
charge, and will content ourselves with the reply, 
that we are' not aware how these sentiments can 
be thought to oppose the clear and manifest dis- 
tinction which the Scriptures have established on 
this subject. We, therefore, again, unequivocally 
affirm that, agreeably to our interpretation, the 
" blessedness" of justification is described by 
the word, as that particular and distinct work of 
Sovereign and Almighty power, in which all the 
Three Persons of the Godhead are concerned, 
and by which all such as are true believers are 
pardoned from their sins, and made righteous in 
Christ; and that this work is effected by the 
communication of a grace which is no other than 
a measure of the " one faith" of the Christian 
calling, and which, by G-od, is " built upon the 
apostles and prophets, Jesus Christ himself 
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being the chief corner-stone." At the same 
time, however, we wish it to be clearly under- 
stood, that while we by no means consider justi- 
fication as identical with sanctification, yet we 
most confidently assert that the latter, although 
distinct, is of necessity inseparable from the for- 
mer. Those who oppose our views, deny that 
any sanctifying grace is imparted to the believer 
at his justification, but admit that a righteousness 
is afterward* wrought in him by the Spirit. On 
the contrary, we maintain that the giving of 
faith constitutes the sinner's justification in his- 
being made righteous before God. His cha- 
racter is from that moment, agreeably to the 
testimony of God, accounted to be righteous in 
his sight, by virtue of the justifying power of 
faith, which unites him to Christ. This grace, 
like " every good gift and every perfect gift," 
" cometh down from the Father of light," who 
gives it to his children through the mediation ox 
his Son and by the agency of his Spirit. The 
inwrought principle of faith, therefore, which is 
given in justification through the sanctification 
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of the Spirit, is accounted by God as their righte- 
ousness in Him. 

As to the supposition of any righteousness 
other than that by which the believer is already 
justified, being afterwards wrought in by the 
Spirit, the Scriptures positively forbid its being 
entertained. The righteousness of the law is 
invariably spoken of by tbem in terms of merited 
condemnation, They compare it to, or rather 
pronounce it to be, " filthy rags ;" and were it 
possible that such a righteousness cpuld be ac- 
counted to him by faith, it could never, under any 
circumstances, be a righteousness by which man 
could be justified before his Maker. Those, 
therefore, who, with Bishop Mcllvaine, admit an 
inwrought righteousness imparted to man by the 
Spirit, but deny that it is the justifying righteous* 
ness of God accounted to him by faith* are ne- 
cessarily reduced to the awkward dilemma of 
acknowledging that there is one righteousness 
of faith which is accounted to a man for his jus- 
tification, and another righteousness which is 
wrought in him fox his sanctification ; and that 
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the former is a righteousness by which he is not 
sanctified, and the latter a righteousness by which 
he is not justified. 

Such are the statements which are gravely put 

forth by Bishop Mcllvaine. But, at the same 
time, we do not regard them as strange on his 
part, because they are the conclusions to which 
the tenets alluded to above infallibly lead, and 
which, we perceive, are at once contradicted by 
the express declarations of the Word, in that 
believers are said to be both " justified by the 
spirit" and " by faith," as well as " sanctified by 
the spirit" and " by faith." There is, in fact, no 
revealed righteousness whatever that can be 
accounted to man except that of faith, and there 
is no other scriptural way made known to us by 
which it can be so accounted except through the 
agency of the Holy Spirit, without whose direct 
and inward influences the believer can be neither 
justified nor sanctified. 

And herein we also see the absolute impossi- 
bility of an union between the creature and the 

Creator, which is necessarily implied in the work 
10 
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of justification, unless it be by a divine gift, or 
grace of righteousness in the creature, whereby 
he may become one with the Son, and through 
him with the Father, in the fellowship of the 
Spirit. For the ungodly, it is evident, cannot be 
justified or made righteous unless by becoming 
new creatures in God ; and as this is accom- 
plished solely through the medium of a power of 
God in us, it follows that it is by this power we 
are united or mado one with Christ, and so 
"justified in the name of the Lord Jesus, and by 
the Spirit of our God." (1 Cor. vi. 11.) 

But although a believer is wholly justified by 
the change which is thereby effected, he is only 
in part or in a measure sanctified. His justifica- 
tion, being entire and complete, has no respect 
whatever to the degree of holiness which he may 
possess through his faith and consequent new 
relation to the divine government, but solely to 
its kind or character; and this is, in no wise, 
accounted as a natural or personal righteousness 
in the man himself, since it is altogether a pecu- 
liar principle of God's new creation in the media* 



OXFORD THEOLOGY. Ill 

tonal kingdom of the Redeemer. It consists in 
the effecting of a radical change in the whole 
spiritual being of the man by the grace of faith, 
whereby he is grafted into the body of Christ and 
risen with him in newness of life. He is, there- 
fore, made wholly righteous as a member of 
Christ's body, by virtue of that indwelling sub- 
stance of righteousness which is without limit or 
end, except in its Author and its Finisher. But, 
in himself or in the flesh, it is always to be 
remembered that the man is nothing, and worse 
than vanity. For he is accounted as righteous 
only for the sake of the righteousness of God in 
Christ, being the same power of faith wrought in 
him as a "member of Christ," by " the Spirit of 
faith," and which dwelleth in him as the sub- 
stance of all present and future graces with all 
their attendant and heavenly blessings. But his 
sanctification, as was before remarked, consists 
in his receiving continued additions of divine 
grace, for " the perfecting" in him of the righte- 
ousness with which he has been already endowed, 
and is, therefore, a work that must endure unto 
all eternity. 
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And let us ever bear in mind, that it is God 
who justifies, of his own free and sovereign grace ; 
who sees the end from the beginning ; and who, 
agreeably to his own ways, which " are not as 
our ways, nor his thoughts as our thoughts/ 9 
accounts the sinner to be really and truly righte- 
ous in the faith or righteousness, which He, in 
his own pleasure, has bestowed upon a degraded 
and unworthy creature. For the righteousness 
which He accounts to him that is justified is 
not a legal or a " personal" righteousness accord- 
ing to the works of the flesh, but it is the 
substance of those peculiar and heavenly graces, 
which He wrought out for us, as "gifts unto 
men/ 9 through the resurrection of Jesus Christ 
from the dead. How different this from what we, 
agreeably to the ordinary and popular sense 
of the word, account as righteousness or justice 
in a natural man, and which, by common consent, 
is called a natural principle of equity or morality! 

Considering, therefore, in every point of view, 
the marked peculiarity of this cardinal principle 
of Christian righteousness, is it not surprising to 
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find that so many should regard our main view 
of justification as the fatal error of Romanism % 
We cannot, for our part, conceive how it can be 
seriously urged that the accounted righteousness 
of the believer is not that same righteousness of 
God in faith, which is given to his offspring, when 
they are justified by his grace. For who can 
deny that He then pardons and absolves the peni- 
tents, and " grants them the true circumcision of the 
spirit," " that their hearts being mortified from 
all worldly and carnal lusts, they may in all 
things obey his blessed will ?"* or, in other 
words, that " inward circumcision of the heart" 
" in the spirit and not in the letter, whose praise 
is not of men but o£ God,"t and in fine, when 
they become " unfeigned believers in his holy 
gospel." For it is impossible to discover in the 
sacred writings, any other which is accounted 
by God to his servants, except this one identical 
righteousness which was imputed to the father 
» — i i M i ■ ■ ■ » 

* The collect for " The circumcision of Christ. 11 

t Rom. ii. 29. 
10* 
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of believers as a righteous man, as it is now 
to all " who walk also in the steps" of that same 
faith which was bestowed on him even before he 
received the outward " token" of its inwrought 
presence. This " sign," moreover, was given to 
him as " a seal" and confirmation of his righte- 
ousness, as the visible sign of baptism now ad- 
ministered in the Church is a seal and pledge 
to believers, in these times, of the same inward 
and spiritual grace. But any distinction which 
is contended, by those who oppose the above 
views, to exist between an accounted righteous- 
ness at one period and an inwrought righteous- 
ness at another, is evidently altogether imaginary, 
for it is not possible that the believer can have 
any other inwrought righteousness than that 
Which is accounted to him through and in the 
faith of our Lord Jesus Christ. 

Again : It is held by Bishop McHvaine, and 
that class of theologians who profess to be op- 
posed to what they call the papistical views of 
justification, th&t faith, itself is not imputed to 
those who are justified, but that their pemms are 
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accounted and accepted by God as righteous, by 
an imputation to them of the obedience and 
satisfaction of Christ ! Now, it is expressly said, 
in the fourth chapter of the epistle to the Romans, 
with respect to Abraham, that " his faith" "was 
counted unto him for righteousness." And hero 
it may be well to repeat what we have before 
observed, that the words "account," "impute," and 
"reckon," are all employed in our English transla- 
tion as convertible terms, and that their meaning is 
expressed, in the original, by one word, A»y^/i«; 
,but that the rendering in the above manner does 
not in the least degree impair or affect the sense 
of the passages where they are thus indiscrimi- 
nately used. It is said in this chapter, again, of 
the believer, that "his faith is counted for righte- 
ousness." Again, "the man unto whom God im- 
puteth righteousness without works." Again, 
" For we say that faith was reckoned to Abraham 
for righteousness." Again, in reference to the 
Gentiles, " that righteousness might be imputed 
to them also," etc., etc. Now, how can we re- 
concile the above passages with the opinion that 
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" faith itself" is not imputed to those who are 

justified? What other possible faith can be 

meant by the apostle but faith in Christ, who was 

in Abraham, as the "seed of God" in believers ? 

Or what other true faith can be conceived, as 

having any place whatever in the written word ? 

If it be alleged, however, that by the term faith 

itself, is not meant that which is described by St. 

James as " being alone " or by itself, and which 

he expressly calls dead faith, then undoubtedly 

is there no question whatever that this cannot be 

imputed to' believers ; for it is obvious this is 

neither the faith spoken of by St. Paul, nor the 

faith of any part of the sacred writings. But if, 

on the other hand, it be said that by faith itself, 

a true and evangelical obedience is intended, 

is it not still palpable that the personal imputation 

of Bishop Mcllvane, is directly at variance with 

the striking declaration we have just quoted, that 

* l faith is counted for righteousness?" 

We would here remark that Bishop Mcllvaine 

does not entirely reject the wholesome form of 
speech which declares that we are justified by 
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faith only, although he seldom expresses himself 
in that manner. The terms, indeed, which are 
used in the article of our Church on the subject 
of "justification by faith only/' are so striking 
and significant that it would be difficult to 
vary or depart from them in any possible way 
without making a radical change in their plain 
and obvious meaning. But by his maintenance, 
however, of " the imputation of" what he and 
many others call " the external and judicial 
righteousness of Christ," it is evident that faith 
in each a theory is entirely " made void," and 
that the tenet is substantially and necessarily the 
same as that form of doctrine which denies to 
believers the imputation of faith itself as their 
righteousness, and substitutes in its room an ac- 
ceptance of their t persons as righteous; and which, 
moreover, is held to be an accounting to them 
of Christ's obedience and satisfaction in the flesh 
to the penalty of the law. All this we denounce 
as directly at variance with the scriptural sense 
of justification, and with its plain and simple 
interpretation, according to the Anglican Church, 



1 
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of "justification by faith only/' or, in other 
words, by faith itself. In that striking passage,* 
which Bishop Mcllvaine has quoted for the 
express purpose of showing the true sense of 
justification, and to which we have before allu- 
ded, it is to be particularly noticed that the 
abomination there spoken of is nothing less than 
that acceptance of persons which is often granted 
by man, but never by God. 

The above form of doctrine is called by Bishop 
Mcllvaine the "imputative" or "the external 
and reputative righteousness of Christ for justifi- 
cation," the rejection of which he maintains is 
the essential characteristic of Popery, He also 
speaks of its denial as being an awful error, and 
declares that he solemnly believes, " that when 
we lose this imputative doctrine of justification, 
we lose the Palladium of Christianity, — the 
Ark of the Covenant and the Mercy-Seat; and 

* " He that justifieth the wicked and he that condemneth 
the just, even they both are abomination to the Lord." 
Pror. xvii. 15. 
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that then we may write upon our door-posts, as 
Vespasian upon his triumphal banners, after his 
legions had burned up the Holy of Holies, 
JUDAEA DEVICTA." 

On the other hand, the Oxford divines maintain 
that this "forensic and reputative righteousness" 
is, to use their language, " another gospel" "an 
unreal righteousness and a real corruption," bring- 
ing us into bondage to shadows." In reference 
to this, Bishop Mcllvaine says that they call it 
" precisely as do theSocinians on one side and the 
Papists on the other." And, again he says, res- 
pecting these terms, and the views of the Oxford 
writers on the subject of this "judicial imputa- 
tion," he " does earnestly hope that his name may 
be counted worthy to take part in their condem- 
nation." For our part we have no hesitation in 
affirming that our sentiments entirely coincide 
with those of the Oxford divines as above ex- 
pressed. 

In support of his own opinions on this doc* 
trine of the " external," or "judicial," or "repu- 
tative" righteousness of Christ, Bishop Mcll- 
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vaine give* copious extracts from various writers. 
These he calls "the presentation of a catena 
Patrum, or catenation of the concurrent opinions 
of the standard writers of the English Church" 
in reference to this doctrine of a personal and 
legal imputation. 

Our limits admit of only a few brief extracts. 
The following is from Bishop Downame. 

" But by how much the more necessary and comforta- 
ble this doctrine is, by so much the more it is oppugned by 
Satan ; — who hath opposed it by all means, as namely, by 
raising, not only other false teachers in the apostles' times 
and since, but even Anti-christ and his adherents in these 
later times, who have not only perverted this doctrine, but 
also subverted it, and have, as it were, taken away the 
subject of the question ; for by confounding the law and 
the gospel, the covenant of works, and the covenant of 
grace, the benefits of justification and sanctification, and of 
two making but one, they have wholly abolished the great 
benefit of the Messias about our justification, whereby we 
are freed from hell, and entitled to the kingdom of Heaven, 
and consequently they are fallen from grace, having dis- 
annulled the covenant of grace, and made the promise of 
none effect." 

Let the reader now call to mind Bishop Mc- 
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Hvaine's cordial agreement with the views of 
Bishop Hopkins on justification, which we noticed 
in a former part of our discourse. This form of 
confession, it will be remembered, maintains, to 

' speak briefly, that " it is the righteousness of the 
law which justifies us," and that " whosoever 
are justified, it is according to the covenant of 
works," which is* partially " repealed by the cove- 
nant of grace," that is to say, so far forth as it 
did require a personal righteousness to our justi- 
fication." In reference now to the alleged 
perversion alluded to in the above extract from 
Bishop Downame, as quoted by Bishop Mcllvaine, 
we ask of him whether his own view of justifica- 
tion according to the law of works does not 
necessarily confound the covenant of works with 
the covenant of grace 1 Is not his system, then, 
to use the language of Bishop Downame, a" con- 

founding of the law and the gospel "and of the two 

covenants i when it maintains that we are justified 

by the law of works, which it affirms has also 

been in some degree abrogated even by the 

covenant of grace ? But if this is not a con- 
11 
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founding of the two covenants, it goes still 
farther, and virtually tends to the abolition of 
both. For in attempting to repeal the law in 
ever so small a point, or "jot and tittle," we 
destroy it altogether ; and, on the other hand, if ' 
we make the covenant of gracey which is altogether 
distinct from the covenant of works, at variance 
with or contrary to it in any degree or respect what-' 
ever, then is it not evident that we render this* 
void, also, even according to the testimony of the 
law itself % And in so doing* moreover, is it 
possible for us to escape the charge of making 
Christ the minister of sin, and of espousing 
the doctrine that He died for us in vain 1 Or, t©> 
borrow the above language of Bishop Downame, 
of " having disannulled the covenant of grace 
and made the promise of none effect/' 

Bishop Mcllvaine again cites the authority of 
Bishop Hopkins on this doctrine of a personal 
and judicial imputation, as he did before on the 

doctrine of a justification according to the law 
of works. 

" It it very wonderful (says Bishop Hopkins of vtnera- 
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We memory) that the Papists should so obstinately resolve 
not to understand this doctrine of imputed righteousness, 
but still cavil against it as a contradiction." " But they 
might do well to consider that some denominations are 
physical (1) others only legal or juridical. To be righteous 
may be taken, either in a physical sense, and as it denotes 
an inherent righteousness, which in the best is imperfect ; 
or else in a forensic or judicial sense, and so the perfect 
righteousness of another who is our surety may become 
ours, and be imputed for our justification. It is the righte- 
ousness of another personally, ours juridically." 

It would be superfluous to make any farther 
extracts on this doctrine of a judicial or forensic 
righteousness. Suffice it to remark that its 
substance, agreeably to the views of the great 
majority by whom it is held, consists in a legal 
imputation of Christ's obedience to the persons 
of men, and that this mode of reckoning is the 
matter of our justification before our righteous 
and all-wise Judge, and that Christ's obedience 
by himself in the flesh to the demands and penal- 
ty of the law is accounted to the persons of men 
instead of the obedience of faith itself. This 
is "the very sum and pith/' it is said, of the 
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way and manner by which our immaculate Sove- 
reign, in whose sight the very heavens are unclean, 
and who chargeth his angels with folly, accounts 
his fallen and guilty creatures to be righteous in 
his sight ! 

Now we most seriously maintain that such a 
view of justification as would inculcate the belief 
that the persons of the justified are accounted and . 
accepted as righteous by the imputation of 
Christ's obedience, while faith itself is not im- 
puted, is nothing less than a doctrine of an imputed 
self -righteousness. For it is evident that the obe- 
dience which Christ in his own person yielded on 
earth, was an obedience of his own exclusively, 
performed "in the days of his flesh," under the 
law, and to the justice and penalties of the law. 
It was an obedience of himself alone, in the like- 
ness and condition of man, but without sin, in the 
first and fallen Adam; a personal obedience, 

• 

which could not possibly be imputed or reckoned 
to the person of any other being whatever than 
that of Himself alone. Besides, were it even 
conceivable that this particular obedience of 
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Christ could be accounted to the persons of men, 
it would be robbing him of the merit and the 
glory of our redemption, which belong to Him 
and Him alone, of whom it is most emphatically 
said, He trod " the wine press alone ; and of the 
people there was none with me," (Isaiah lxiii. 3.) 
And if it be alike repugnant to Scripture and 
common sense, to suppose that the personal 
obedience of Christ in the days of his flesh, could 
in any way be imputed to the persons of 
believers, how are we to estimate such a doctrine 
when it is held in connection with the opinion, that 
"faith itself** is not -counted for our justification? 
For were it possible for us to conceive that the 
individual obedience of Christ could be imputed 
to the persons of those who are justified, it would 
necessarily confer upon the servants of God a 
personal holiness, which no Christian Church 
whatever could seriously admit, notwithstanding 
its unavoidable inference from their acknow- 
ledged creed, or their own partial interpretations 
of the Word. 

If it be held that the persons of men are ac- 
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counted and accepted as righteous in their justi- 
fication for any cause whatever, is not this mani- 
festly a righteousness of man in himself? Is it 
not the very righteousness of the Scribes and Phari- 
sees of Judea against which our Lord so frequent- 
ly and solemnly cautioned his disciples ? How, 
in truth, could men's persons be accounted by 
God as righteous, unless He accounts them to be 
personally righteous ? And how can it be 
seriously said of him that lje accepts of the per- 
sons of men, when we are expressly told that with 
him there is positively no acceptance whatever of 
their persons, (*p«M*wXii^t«.) This word will be 
found to be invariably used in a bad sense, as 
may be readily seen by referring to the following 
examples, viz. : Rom. ii. 2., Ephes. vi. 9., Col. iii. 
25., James ii. 1., Matthew xxii. 16. These pas- 
sages expressly show that God cannot respect, 
receive, or accept of the persons of men. And 
there is not a single expression in the whole of 
the sacred writings that can warrant the supposi- 
tion that God either accepts the persons of men 
or looks upon them, in any degree, in a favorable 
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manner ; but, on the contrary, we everywhere 
find that He rejects them all, with decided and 
unequivocal marks of displeasure. Take the 
second chapter of the epistle to the Galatians, 
as an -example, (a chapter, which treats particu- 
larly of the doctrine of justification by faith,) in 
which it is expressly mentioned in the fifth verse 
that " God accepteth no man's person." 

Others, again, who deny the accounting of faith 
itself, in order to escape from the dilemma of 
holding a personal imputation, maintain that the 
obedience of Christ is imputed in a " forensic" 
manner, — which, however, is quite as irreconci- 
lable with the plain declarations of the Scriptures, 
as the former. But, whether it be said that the 
obedience is imputed personally or " forensical- 
ly," all who hold these opinions, are constrained 
to preserve an unbroken silence as to the means 
by which it is accounted. To this it might per- 
haps be replied, that the manner of the imputa- 
tion has not been revealed ; that this is mysteri- 
ous, and cannot be explained. But such a 
rejoinder, it is palpable, will not hold good, for 
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both the manner and the matter of our justifica- 
tion, although mysteries of grace, are expressly 
and most plainly revealed to us as the work of 
Almighty God through our faith in the Lord 
Jesus Christ. But as to the imputation of 
Christ's obedience to the persons of believers, or 
to believers in any possible manner whatever, 
except by faith itself only, however mysterious 
and inexplicable the mode may be said to be, by 
those who maintain the doctrine of a legal impu- 
tation, we confidently pronounce it to be a myste- 
ry, which is not only above that which is written, 
but is, at the same time, expressly contradicted 
by the Scriptures, and by the positive suggestions 
of reason and of common sense. 

Again : The righteousness of faith, which is the 
only righteousness of Christ that can be imputed 
to man, is not a righteousness under the law or 
of the works of the law, because this was person- 
ally fulfilled and finished by Him in the days of 
his flesh, in order that the 'children of God might 
have accounted to them that more glorious righte- 
ousness of faith which is an inwrought holiness 
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of God, in the new man, communicated inwardly 
by the Spirit to the heart of the believer, and 
which has already satisfied and ended, in the 
person of our Redeemer, that self-obedience de- 
manded by the law. The righteousness of Jeho- 
vah, therefore, can under no conceivable aspect 
whatever be accounted to the persons of men ; 
nor can it, indeed, be imputed, in any other way, 
than by the Spirit of God, through the gift of faith, 
and which faith is accounted to believers for 
their righteousness and justification before " Him 
with whom we have to do." Those who deny 
the above, maintain that the external obedience 
of Christ to the law is the only righteousness 
which can be imputed for justification, agreeably 
to what they say is necessarily settled by ihejudu 
rial and forensic sense of the term, and that the 
righteousness of the Spirit is consequently ex- 
cluded from the work of a sinner's justification ! 
In attempting to explain the justifying righte- 
ousness of believers, as being, what the advo- 
cates of the system term in other language, the 
external or outward righteousness of Christ, do 
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they indeed mean that it is imputed to them in 
Word only and not in power % Can we separate 
the word of God from the power of God! 
When he accounts the gift of his righteousness 
as theirs also, is it not theirs in deed, in power, 
and in truth, as an inward and spiritual grace in 
their hearts, which it certainly could not he if it 
were only an external righteousness 1 It is, they 
affirm, only the outward righteousness of the 
Redeemer which is accounted to believers for 
justification ; for the inward righteousness with 
which they are sanctified, they grant is inwrought 
by the Spirit. According to them, there are, 
then, "two kinds of Christian righteousness," 
which they call under the one name of " a double 
and a two-fold righteousness !" The Scriptures, 
however, speak only of the righteousness of Christ, 
as being one and the same with that which is other- 
wise denominated the righteousness of faith. They 
inform us, moreover, that there is but one faith 
as well as one Lord, one baptism and one Spirit. 
The one living faith, therefore, by which we are 
justified, is the same inward power as that by 
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which we are sanctified. But it is evident that 
the difference either in the measure or in the 
increase of the gift, can never in the least affect 
either its character or its identity. The Christian 
faith is the same as the righteousness of Christ. 
It is the only true righteousness spoken of in the 
Scriptures, and is invariably contrasted with that 
of the law, or the self-righteousness of the 
Scribes and Pharisees, which is never to be con- 
founded with that which was purchased by our 
Saviour for believers through his obedience and 
fulfilment of the law. The only imputed righte- 
ousness, therefore, of Christ, is the inwrought 
or infused righteousness of grace by faith, and 
it is evident that all other imputation of his 
merits, of what kind' soever, or by what name 
it may be called, whether " external," " forensic," 
"judicial, or " formal," is absolutely unreal and 
imaginary, and therefore, as the Oxford divines 
truly maintain, " a bondage to shadows," " a 
real corruption," and " a feeding on shells and 
husks." Still the idea, although .visionary, is 
pregnant with no small degree of practical mis- 
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chief. Nothing but the zeal of controversy, 
intent only upon its one point, could have intro- 
duced it as a principle of illustration for the 
support of an unsound and anti-scriptural doc- 
trine. It is, moreover, difficult to apprehend how 
it should ever be thought that the righteousness 
of Christ could, in any possible manner, be ac- 
counted to man by a sentence of the law, when it 
is evident that sin only is accounted by law, and 
also that " sin is not imputed where there is no 
law." For if his righteousness could be imputed 
in such a manner, it would necessarily be a jus- 
tification of man without grace, and therefore 
without the application to him of the merits of 
Christ. And as it is only with the heart that man 
believeth, God does not account the sinner to be 
justified until he gives it to his Maker; and 
without the rendeiing of this homage, there can- 
not be, upon the authority of the sacred volume, 
any justification at all, in the sight of God. 

"We are expressly told in the Word that belie- 
vers are sanctified as well as justified by faith, 
and none, we conclude, will deny that when the - 
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sinner is justified, he is at the same time also 
sanctified. Is it not evident, then, that he can- 
not be wholly justified, unless he is in a measure 
sanctified, and that too by the same inward gift 
or grace, which both purifies through the Spirit 
as well as " works by love V And what is the 
righteousness by Which a sinner is accounted to 
be sanctified, except it be the one righteous faith 
by which at the same time he is accounted to 
be justified. Nor in either case can it be said 
that the agency of the Spirit is not present in the 
work, when we read that we are "justified by 
the Spirit" as well as " sanctified by the Spirit?" 
And if the same mediatorial righteousness acts 
in either case, how can man be authorized to 
account it as the outward righteousness of Christ, 
operating, atone period, externally to the sinner, in 
his justification, and at another, as an inwrought 
righteousness within him, in his sanctification ? 
Or how can the faith of a sinner be accounted 
to be without him in his justification, but within 
him in his sanctification, when it is not denied, 

that he is in part or in a measure sanctified when 
12 
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justified, and that when sanctified it is by a right- 
eousness wrought within the man, and not by 
one without him ? Does it not then necessarily 
follow that, in our justification, we have a righte- 
ousness wrought within us by our sanctification, 
and that both are ever and inseparably connected 1 
If it be allowed, that our faith is the righteous- 
ness meant, then is this living principle of the 
justified and new creature in God, necessarily a 
righteousness within, and by no means a righte- 
ousness without. The faith, therefore, which 
justifies, is a gift of the righteousness of God in 
Christ : it is the engrafted power of the Word 
in the heart of a renewed man : it is the good 
tree which cannot bring forth evil fruit, and the 
pure fountain that cannot send out bitter waters : 
it is a righteousness which "works by love," 
which has magnified the law by its fulfilment in 
the one oblation of Christ, and, besides it, there 
is none other named in the inspired writings, 
unless indeed we except the self-righteousness 
of the Scribes and Pharisees, who loved the 
praise of men more than the praise of God. 
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If the faith of the gospel, then, is the righteous- 
ness of Christ, who can lay any charge to Him, 
or who can maintain it is not perfect, when 
it is His, and cannot be separated from Himl 
Who can deny that the believer is made righte- 
ous by it, when it is distinctly said that it is the 
righteousness of God himself, and that it is " God 
that justifies?" Surely David did not describe in 
rain the blessedness of the man unto whom God 
impute th the righteousness of faith. Therefore 
must we say with him that blessed and happy is 
the man, who is justified by his Maker, when he 
is not only pardoned and redeemed from his sins, 
but sanctified by reason of his being united to 
Christ, and thus made one with God through the 
mighty influence of faith. But although he is 
thus completely justified from his sins, and ac- 
cepted as righteous because the righteousness is 
not his own, but God's in him, yet is this perfect 
righteousness given to the creature only in a 
limited degree, but capable of being in the end 
increased in him to the fullness of the stature of 
a perfect man in Christ Jesus. The man is holy 
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because, according to his faith, he is not in the 
flesh, but in the Spirit. His carnal nature cleaves 
to him as long as he continues in this body of 
sin,— - this outward man, which is still under the 
law of condemnation,— but from which, as a new 
creature in the inward man, he is delivered by 
the law of liberty— and of the Spirit of life. 

To say, then, as do the advocates of a personal 
imputation, that God only accounts or considers 
a believer as if he were righteous, never regard- 
ing whether he be really and truly so made, is 
but to declare that " faith is made void, and the 
promise made of none effect!" Such is the un- 
avoidable and fatal inference from the doctrine 
of " a juridical and forensic impttiation" For 
while its supporters think it a denial of praise to 
God to ascribe righteousness to the justifying 
faith of a believer, they are yet strangely unaware 
that their own teaching evidently deprives Christ 
of the glory of his exclusive obedience to the law, 
by accounting it to the persons of men, and that 
they are in effect " building again the things" 
which Paul " destroyed" in the Spirit, as his Mas- 
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ter had done before him, " in his own body" on 
tree. 

Such is the " reputative" system proposed by 
Bishop Mcllvaine with so much zeal, for our 
adoption in the room of that cardinal principle 
which he stigmatizes as Popery, when, in truth, it 
forms the very basis of the Christian religion, 
and the avowed substance of our justification in 
the doctrine of the Anglican Church. They 
who deny it, may find it more convenient to term 
its advocates Romanists, than to abide by the 
plain and explicit decision of the Church, in the 
simplicity of her so much admired article on 
that subject. " Our articles," says Bishop Horse- 
ley, "affirm certain things, which we hold in com- 
mon with the Calvinists ; so they affirm certain 
things, which we hold in common with the Lu- 
therans ; and some things which we hold in com- 
mon with the Romanists. It cannot well be 
otherwise; for, as there are certain principles 
which are common to all Protestants, so the es- 
sential articles of faith are common to all Chris- 
tians." On this passage Faber makes the fol- 
12* 
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* 

Christ himself obtained nothing from the law ; 
he experienced under it, sorrow, humiliation, 
grief, weariness and death. It tried him, but it 
did not justify him. He did not come to be jus- 
tified by the law, but to be condemned by the 
law, that we through the Spirit might be justified 
with Him, by faith in the power of his resurrec- 
tion without the law. By the Spirit was he jus- 
tified; but the law promised him nothing; it 
contained for him no assurance of life ; it worked 
upon him wrath, and inflicted death. He alone 
paid its penalty, which none other could do ; and 
his obedience to it consequently cannot, without 
the grossest contradiction, be accounted to the 
person of any other being whatever, and there- 
fore only to the faith itself, of the new and justi- 
fied creature in the Lord. 

The law being a violated power, and weak 
through the flesh, could give no life. Had this, 
we are assured, been otherwise, then truly would 
righteousness have been by the law. But as this 
was " the middle wall of partition" between the 
creature and his Maker, and as its removal was 
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impossible by any conceivable obedience or 
.strength of the former, the work was accomplish- 
ed solely by the all-mighty arm of the Lord Him- 
self, in order that its fulfilment might be account- 
ed not to our persons, or our natural selves, but 
solely to our faith itself, which is to the praise 
alone of his own wondrous grace and glory. By 
his death He finished for ever, and took away 
from betwixt us and Himself, the law of condem- 
nation, so that we might have by grace the gift 
of his righteousness in spirit and in life. And 
he alone in the person of the only begotten one, 
fulfilled the righteousness of the law, which ful- 
filment can in no wise be accounted to us except 
by the righteousness of faith itself. By the 
energy of faith only, working in the heart by 
love, we fulfil the new and royal law in Him, 
who is for righteousness the end of the law, 
which he alone fulfilled in the flesh, and which 
none but he could obey as he did, seeing that his 
obedience was to the very letter, and to the least 
"jot and tittle" of its requirement. "But as 
many as receive him " through, the gift of faith, 
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"to them gives he the power to become the sons 
of Gro<2, even to them that believe on his name" 
To affirm, then, as many do, that this obedience is, 
imputed to the persons of men, instead of to the 
faith only of believers, is nothing less than an at- 
tempt to justify the creature in himself, and to 
appropriate to him the work which is due to our 
Redeemer alone, whose merits, it is manifest, can- 
not possibly be applied to men, except in the 
one revealed method of "justification by faith 

only." 

This personal imputation, however vision- 
ary and unreal, as it unquestionably is, but 
fatal in its tendency if carried out to its 
practical consequences, is called by Bishop 
Mcllvaine " the great Protestant and Gospel doc- 
trine of Justification by the imputed righteous- 
ness of Christ." We extract from his work on 
this subject the following passage : 

" We have now presented a chain of testimony to the 
great Protestant and Gospel doctrine of Justification by the 
imputed righteousness of Christ ; that righteousness con- 
sisting in Christ's active obedience in fulfilling the law, 
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(i. e. of Sinai,) as well as in his passive in suffering its 
penalty j that righteousness applied, embraced, or appre- 
hended only by faith ; and faith in this act, though neces- 
sarily a lively and working faith, and working by love, 
yet not effectual in this application of Christ's righteous- 
ness, because it is a virtue or works by love, but simply 
because it is the hand of an unworthy beggar reached out 
unto and taking hold on Christ." 

Against such a faith as is described above to 
be the justifying faith of the sacred writings, we 
do most solemnly protest. What ! " the great 
Protestant and Gospel" faith to be called an 
ineffectual power in the application of Christ's 
righteousness, and that, too, " because it is the 
empty hand of an unworthy beggar!" Is it 
not evident that this great error of Bishop 
Mcllvaine, and which prevails with so many of 
the present day, in affirming that believers are 
not accepted and justified by the effectual impu- 
tation of faith itself only, but rather by a faith 
which is not effectual in its application of Christ's 
righteousness, " simply because," in their lan- 
guage, " it is the empty hand of an unworthy beg- 
gar !"— is it not palpable, we repeat, that such a 
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speculative form of doctrine can arise only from 
an entire misconception of the true and holy 
character of that peculiar gift and power of the 
Divine Being 1 Does not Bishop Mcllvaine lose 
sight of the fact that it is the only hallowed and 
consecrated way by which Christ is formed in 
the soul of the believer, and in the very substance 
of his life 1 To us he seems to be strangely un- 
aware, that it is a work of God himself in the 
renewed creature, enabling him to live and walk 
in Christ, and, from its beginning to its end, to 
look to Him who is its divine "author and 
its finisher." Bishop Mcllvaine appears to forget 
that it is the gift of the Father to his Son, and 
through Himto his children, for His own mercy's 
sake, and " good will to man," wherewith He is 
pleased to give them that righteousness " which 
worketh by love," and to accept it from them to 
the praise of His own glory in Christ j and that it 
is his own free gift to his enemies by wicked 
works, but whom, although it is undeserved by 
them, He,nevertheless, makes willing and obe- 
dient in the day of his power. By our honoring 



OXFORD' THEOLOGY. 145 

faith therefore, we magnify Christ and his merits, 
because it is the gift of God in him, to the praise of 
his name with the Father, and the Holy Spirit, 
For all who are of faith are of God ; and they 
honor him because they have his love shed 
abroad in their hearts. Nor is it, as is too often 
taught, merely the instrument of the believer's 
righteousness, but it is also its power and its 
substance. And surely we are not warranted in 
inquiring how it is possible that it can be at once 
the medium and the substance of our righteous- 
ness. We might with as much propriety ask 
how Christ can be at once " the way, the truth, 
and the life V* Faith is, indeed, the righte- 
ousness of Christ ; it belongs to him as an essential 
substance of his being, is inseparably connected 
with him, and cannot be conceived as being apart 
or alone from him ; — it proceeds from and 
dwells in him, and is the " mysterious cement 
of the soul," which unites the Christian with his 
Lord, and makes him one with him, as the Father 
and the Son are one. 
The faith, therefore, that can exist in man 
13 
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without the actual presence of Christ in the 
heart, is not the faith spoken of in the sacred 
writings. It is not the faith which was once 
delivered, and lives only in Christ and in the 
living body which is His. To deem its presence 
possible without Him, or without the Church 
herself, or any of her true members in particular, 
would necessarily lead to the absurd and profane 
opinion that faith is a dead substance, and the 
Church a dead body. Well may the Oxford 
divines call it a " most holy, most sacred, and 
most mysterious gift." Such indeed are we in the 
clearest manner bound to account it by the word 
of God, being the living substance of all the 
spiritual and heavenly things which we hope for, 
and the only medium by which Christ and all 
good gifts with him are communicated; — as the 
power also in and with which they dwell in 
the believer, and the only evidence we have 
of those realities which are necessarily invisible 
to us in the present state of our being. This 
mystery, therefore, from its indissoluble con- 
nection with the Quickening Spirit, renders the 
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whole undivided praise to Him, who is its author 
and its finisher in man, and at the same time its 
preserver and its glory. 

We continue our extracts from the work of 
Bishop Mcllvaine, as expressing his condemna- 
tion of the doctrine of amnwr&ugkt righteousness 
for justification, which we advocate with the 
Oxford divines, in accordance with the formu- 
laries of the Anglican Church. 

" Whenever any persons," says Bishop Mcllvaine, "are 
mentioned by these great writers as opposing their doctrines 
on this head," (viz., of an inwrought righteousness for jus- 
tification) " they have no reference to any but Romanists 
or Socinians ; the idea not having arisen in their minds 
that the denial of justification by a righteousness imputed, 
and the substitution of a righteousness inherent* could 
spring from any other source than Papery or Socinianism. 
Wherever the doctrine common to Popery and the Oxford 
divinity, as to justification and faith, is treated in the ex- 
tracts above given, it is invariably regarded as a funda- 
mental error of the very first importance, a doctrine of 
merits in opposition to grace, of works in apposition to faith, 

* The word inherent, it is to be noted, is used by Bishop 
Mcllvaine as a convertible term with imoroug/U ox infused, 
which sense we also understand it to convey. 
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destructive of the sinner's peace, subversive of the founda- 
tions of the gospel, by all means to be rooted out, unheard of 
in the Church, till ' the spawn' of the Schoolmen, as (Usher 
says,) brought it forth, and the arts of the Jesuits nourished 
it up — a doctrine considered in England's Reformation 
precisely as in that of the continent, articulus cadentis 
ecclesiae. Let this ' abomination of desolation 1 be once 
admitted into the Temple of God, and instantly will be 
heard, therein, — as before the destruction of the Temple of 
Jerusalem by the Romans— voices, the Voices of all the 
precious messengers of gospel consolations, saying *Let 
us remove hence? n 

Now, as Bishop Mcllvaine so solemnly declares 
in the above passage that the denial of justifica- 
tion, by such an imputation as he calls the "exter- 
nal and personal obedience of Christ/' could 
spring from no other source except that of Po~ 
pery or Socinianism, we would inquire of him 
whether he means that the " external obedience 
of Christ" in the flesh was only an outward, and 
not necessarily a spiritual conformity of God ? 
Or, we would ask, can his divine righteousness 
with any propriety be characterized as an " ex- 
ternal righteousness?" Doubtless it was the 
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personal obedience of a man under the law, and 
according to the law, in its very letter; but is 
this a reason why it should be denominated by 
any other generic term (unknown to the Scrip- 
tures) than that of a spiritual righteousness % If 
it be said that a denial of this was never pretend- 
ed, why, it may still be asked, is his obedience 
designated at all as an " external or outward 
obedience," as if it were possible that this could, 
in Him, be for a moment separated from a 
spiritual obedience? Among sinful men it is 
perfectly in accordance with facts to discriminate 
the character of their obedience as being either 
spiritual or external, or to speak of an external 
obedience in them, as having no necessary con- 
nection with a spiritual obedience : but how can 
we with the least propriety apply such language or 
distinctions to the obedience of the Son of God t 
If, therefore, there be no question at all that the 
righteousness of Christ is necessarily a spiritual 
one, although it was once, in the days of his flesh, 
" connected with a literal fulfilment of the law, 

how can it be maintained that it is not imputed 
13* 
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by God to believers as their spiritual righteous- 
ness in Him, and freely granted to them by the 
gift of faith ? And if we cannot conceive, or are 
not authorized to suppose, that the obedience of 
Christ could for a moment be otherwise than 
spiritual , how can we say that his righteousness 
can be imputed to believers in any other manner 
than by the Spirit through faith, or that their faith, 
which is 90 accounted to them, is not a righteous- 
ness of Christ in the Spirit, but merely his exter- 
nal righteousness in the deeds of the law ? 

The supposition that die righteousness of Christ 
is capable of a separation into kinds or classes, 
of that it bears a " double or a two-fold" charac- 
ter, under the absurd name of a " double or two- 
fold, righteousness" as Bishop Mcllvaine seriously 
contends for, by maintaining one to be outward 
and- the other inward, is obviously altogether 
vain and imaginary. It is indeed the very opposite 
of holding the truth in the unity of the Spirit and 
of the faith, and clearly shows the need we have 
of being frequently reminded of that serious 
question of St. Paul to his Corinthian brethren, 
" Is Christ divided V 9 
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When the advocates of an external righteous- 
ness affirm, moreover, that this is accounted to the 
persons of men by faith, and that, too, without 
the operation in them of the Spirit, what kind of 
faith can they possibly allude to by such a state- 
ment as that which expressly separates faith 
from the " Spirit of faith V But for our part, 
while we disclaim most seriously all belief in the 
doctrine of an external righteousness being im- 
puted to the persons of men under any circum- 
stances or in any mode whatever, we at the same 
time maintain, that the Word teaches us, in the 
clearest manner, that the righteousness of Christ 
is, by the grace of God, most fully imputed to 
believers for their justification as well as sancti- 
fication, and by no other agency than by that of 
" The Spirit of faith." But Bishop Mcllvaine's 
account of justification, by his substitution of an 

external righteousness in the place of a righteous- 
ness by "the Spirit of faith" (Cor. 2, 4, 13.,) inhe- 
rent or inwrought, which he calls in the extract 
last quoted an " abomination of desolation," and 
"the artictdus cadenti* ecdesia" which ought " by 
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all means to be rooted out, 11 makes this choicest 
boon from Heaven nothing more than a bare and 
formal admittance to the external privileges of 
Christianity, of which even the worst of men 
are capable. 

In reference to his division of Christian righte- 
ousness, which is the same as Christian faith, 
into that of external for justification and inherent 
for sanctification, we cite from the London Chris- 
tian Observer, the following passage on justifying 
faith. 

" Divided unnecessarily into two distinct branches, it 
loses its value, its efficacy, its substance. The first branch, 
justifying faith, being deprived of vitality, appears a mere 
barren assent. And the second, lively faith, as separa- 
ted from the former, and being regarded, therefore, merely 
as] a motive to outward conduct before men, seems to be 
in great measure degraded from its noblest employment 
— .' the government of the hidden man of the heart.' " " In 
short, under the influence of these errors, our boasted Protes- 
tantism becomes Popery under a different name and another 
dress ; and those who contend the mostj/fiparmly against ike 
Romanist in words, are. found, perhaps, to accord the most 
closely with him in substance and effect." 
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Again: Is it not evident that the obedience of 
Christ to the law, and under the law, was a work 
of his own exclusively, and in his own proper 
person 1 Wag it not an obedience of his own, 
in the condition, likeness and obligation, of man 
in the first Adam, and thus fulfilled and termi- 
nated for believers by his own sacrifice and death 
upon the cross 1 If it be admitted that the 
righteousness of the law was fulfilled by Him in 
the righteousness of the Spirit, how can it be 
denied that the latter is not imputed by faith for 
the justification of believers, and when, moreover, 
the former was finished for their sakes, in Him, 
who for their righteousness is its Everlasting 
End ? For the law is accounted by God to be 
fulfilled in believers only through the righteous- 
ness of faith which is his gift, and the substance in 
them of all the graces of the Spirit. In Him, then, 
the law was fulfilled according to its letter j but 
in us it is only so accounted according to the 
Spirit, and that too only by faith in Him, who is 
of God made righteousness even to us, sinners 
as we are, that God might be the justifier of them 
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that believe in Jesus. For the obedience of 
Christ in the flesh, although of necessity a spiritual 
one, was nevertheless an obedience in the works 
of the law unto death, even to the death of the 
cross. It was an obedience of his own, exclu- 
sively of all others; and in his own proper person, 
when " the Captain of our salvation," Jesus "the 
Son of Mary"-— the "man of sorrows," — and 
the only "just one" under the law, " trod the 
wine-press alone." 

This personal obedience cannot, therefore, be 
accounted in any manner whatever, whether the 
imputation be called "judicial," or " reputative," 
or " forensic," or " relative," or " external," or 
"formal;" and as we read of no such imputation 
of " the one oblation once offered," in any part 
of the sacred writings, we are constrained to 
regard them only as the terms of an unsound 
logic, invented for the purpose of supporting a 
theory which has no foundation in fact, and is 
alike contrary to Scripture and to common sense. 
What, indeed, can be thought of such a doctrine 
when those who maintain it attempt a still farther 
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explanation of its character, by affirming that it 
is not an imputation by faith itself, but an ac- 
counting of the obedience of Christ to the persons 
of men, and by which God also accepts of their 
persons as righteous in his sight I 

The law being thus completely fulfilled in Him 
by his own personal obedience in the flesh, it 
hath " no more dominion over him" than it hath 
over the faith of believers. For the grace which 
God in his infinite mercy is pleased to account to 
them, is a gift without the law, and in the sove- 
reign way of his own peculiar providing. This, 
then, is the righteousness of God procured for us 
by the one sacrifice of his only-begotten son, 
during his sojourn on the earth. This gift, 
moreover, can only be imputed to us by faith 
for our righteousness in Him, because the truth 
of the law in man was fulfilled and glorified on 
the earth in its union by Christ in " the seed of 
Abraham," and in the seed of David also, " accor- 
ding to the flesh" with the righteousness of God 
in faith. Believers, by having this righteousness 
of faith imputed to them, are accounted by God 
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as righteous in his sight, by their spiritual union 
with Christ. But as to an imputation in any 
degree, or in any manner, of his own personal 
obedience in the law, to the person of any being 
whatever, it is, we repeat, a virtual denial to Him 
of the sole and undivided merit and glory of our 
redemption. For in his person alone do we 
clearly see how truth in the law has " sprung out 
of the earth," and how it was united in Him to 
"the righteousness which looketh down from 
Heaven." To the praise of God, therefore, is 
the righteousness of the law for ever ended in 
the righteousness of faith ; and the latter is, indeed , 
in all points, witnessed by the law and the 
prophets, to be the truth of the law, fulfilled, and 
ended, and honored to the very letter, and in 
every jot and tittle. But this mighty work was 
accomplished by and in the personal obedience 
of Christ alone, who is the end of it for righte- 
ousness to all that believe, and who is " the Lord 
our righteousness," and " who, of God, is made 
unto us wisdom, and righteousness, and sanctifica- 
tion, and redemption; that according as it is 
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written, he that glorieth, let him glory in the 
Lord." 

The Oxford divines, in perfect agreement with 
the above views, maintain that the only righteous- 
ness whereby we can be justified in the sight of 
God, is that which is imputed to us in the sim- 
plicity of our faith, and thus necessarily wrought 
in us by the spirit of God. This is the substance 
and the cardinal point of the Oxford theology, 
and, accordingly, Bishop Mcllvaine denounces it 
as being identical with "progressive justification," 
a " plague-spot of Popery," and as a prominent 
characteristic of what he says is called "the 
mystery of the man of sin." 

Now if justification be effected by the impu- 
tation of Christ's obedience and satisfaction to 
the persons of men, whereby they are said to be 
either "judicially" or " forensicalry" justified, 
but not truly made righteous by faith itself, how, 
then, we ask, was " the father of all them that 
believe" justified in the former sense? If it be 
answered, through the merits of the Lamb that 

was slain from the foundation of the world;— 
14 
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the question still remains, how could these merits 
of the Son of God be accounted to him except 
by faith only in the promise 1 Or how could 
they be imputed to Abraham's person for justifi- 
cation, when it is written that not to Abraham 
himself or alone were the promises made, but to 
him " and his seed," which is Christ " for ever 
more V 9 If it be said that they were not made 
to him as a spiritual man in Christ, but as a 
natural man, in himself or in his own person, 
or as one under the law, there might be some 
plausibility in the doctrine of a judicial or foren- 
sic justification. On the other hand, if we are 
constrained to admit that the promise to him was 
of grace, and, therefore, of necessity according 
to the Spirit, " that it might be sure to all the 
seed/' are we not bound to conclude that the 
merits of Christ's righteousness could not have 
been otherwise imputed to Abraham than in a 
spiritual sense, and by the sanctifying power of 
the Holy Spirit, operating inwardly in his heart ? 
It could not be answered by those who hold 
the doctrine of a personal imputation, that it was 
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by an accounting of faith itself, because this 
they expressly deny. But should we ask for 
the answer of St. Paul on this subject of Abra- 
ham's justification, we have it already : " For 
we say that faith was reckoned (or imputed) to 
Abraham for righteousness." 

In support of his decision that the above views 
of Oxfordism, as he terms it, are the very essence 
of Romanism, Bishop Mcllvaine adduces the 
authority of Bishop Hall, " who," he says, " him- 
self had to war with precisely such latitudinarian 
ideas of the importance of the question, to deliver 
his testimony. Hear him!" 

" The grossest of the Popish heresies and the most venom- 
ous opinions of Rome are conversant about justification, 
free will, merit of our works, &c." 

" But some perhaps may think this a mere strife of words, 
and not hard to be reconciled, for that which to the Papists 
is inherent justice, is no other to the Protestants than sanc- 
tification ; both sides hold this equally necessary. True ; 
but do both require it in the same manner? Do both 
— to the same end? I think not. Yea, what can be 
more contrary than these opinions to each other 1 The 
Papists make this inherent righteousness the cause ; the 
Protestants, the effect thereof.'' 
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For our part, we seriously believe that as long 
as it is maintained that justification is a work of 
God's free grace unto sinners, while it is posi- 
tively denied that this grace is at the same time 
implanted or infused into their hearts, so long 
will the explanation of this vital doctrine of our 
religion be involved in obscurity, contradiction, 
and error. One of the inevitable consequences, 
to which the above tenets lead, is a certain con- 
fused notion of an ambiguous, and vain, and per- 
sonal or self-righteousness, by which "faith is 
made void, and the promise made of none effect." 
The imputation of this holy principle, and no 
other, for justification, is nothing less than that 
promise of blessedness, which is only " through 
the righteousness of faith." But if it be supposed 
that the faith of which we read in the Scriptures 
is nothing, more than a mere abstract quality or 
natural attribute of the human understanding, 
instead of being a supernatural and inwrought 
power of God's free grace in the heart of man, 
and altogether distinct in character and substance 
from the intellectual and moral endowments of 
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out mere natural or original being, then is it 
certain we shall never use it in its true and le- 
gitimate sense; and without this, it is evident 
that every attempt to illustrate the doctrine of 
our Justification by God must necessarily be in- 
volved in hopeless obscurity and endless contra- 
dictions. The history of the past affords a most 
striking comment on the practical consequences 
of the above-mentioned system of interpre- 
tation. 

One of the more immediate practical effects 
of the foregoing method of explaining the 
character of scriptural graces by the analo- 
gies of judicial and forensic forms, is a certain 
zealous enforcement of a legal and ambiguous 
style of preaching, which we propose to instance 
in a charge of Bishop Mcllvaine, delivered not 
long since before the clergy of his diocese. 

" What the impenitent need," says Bishop Mcllvaine, 
" is to see themselves " " surrounded " by the law as " by a 
wall of fire with its penalties, and thus shut up unto the 
faith of Christ," so that the law shall be their ' schoolmas- 
ter to bring them unto Christ, that they may be justified 
14* 
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by faith.' " " The ministers," he says, " of God's saving 
health" "must show them their condemnation," or their 
" preaching " " will fail of Us first work, that of leading 
lost souls to Christ." 

Here again we perceive the system of justifi- 
cation by the works of the law, or, in other 
words, by its condemnation and its terrors. 
This, he maintains, is the " first work" of the 
preaching of the gospel, in order to lead fallen 
man to its " saving health." The " first work" 
then, of a minister of grace is to perform the 
office of a minister of the law of vengeance ; and 
this ministration of death is to be the fundamen- 
tal principle of leading the impenitent to Christ, 
and of shutting them up unto the faith. Now 
the language of St. Paul, in the passages cited by 
Bishop Mcllvaine, evidently does not refer to the 
case of the impenitent, but to believers only, and 
that, too, during the time of the Old Testament 
economy of grace, while they were by the will of 
God kept under the ceremonies or outward minis- 
trations of the law. In this manner, the law 
to them, was, in those times, a "schoolmaster 
unto Christ." The words declare plainly their 
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former mode or state of being under the exter- 
nal ritual of the law unto Christ, that they might 
be justified by faith. "But after that faith is 
come," unattended with the ministration of the 
ancient forms and shadows, then the Apostle 
expressly says "we are no longer under a school- 
master." The law unquestionably is good, pro- 
vided it be lawfully used; but were we now to 
preach the necessity or expediency of employing 
the law as a schoolmaster to bring us unto 
Christ, when the end of all its institutions has 
been accomplished in the coming of the Messiah, 

it would indeed be making Christ" of none effect," 
and instead of bringing men to Him by such a 
method of salvation, would be an unwarranted 
preaching of justification by the works of the 
law, and in the place of that faith by which it 
has already been fulfilled. When, therefore, St. 
Paul so plainly declares that " we are no longer 
under a schoolmaster," how can teachers in 
Israel maintain, in these days of gospel light, 
that the "first work" of a minister of G-od's 
M saving health" is to preach to the impenitent, 
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" so that the law shall be" " the schoolmaster 
to bring them unto Christ !" "This," says 
Bishop Mcllvaine, " is what Usher calls "putting 
the paint of God's sword to their very breast" 
Doubtless it is ; but still we affirm, on the author- 
ity of the Word, that if " the naked sword of 
God's law be presented," in this manner or order, 
by the heralds of the cross, " to all who are not 
in Christ Jesus," the unbeliever, " under such 
circumstances," to use the language of an elo- 
quent divine of the Scottish Church, "can no 
more look with complacency upon his God, than 
he can delight himself with the fair form of a 
landscape, opened to his view by the flashes of 
an impending volcano." Nowhere in the sacred 
volume do we find the least countenance given 
to the position, that the impenitent " are shut up 
unto the faith" by the condemnation of the law. 
The ritual of the law unto Christ was, by God, 
made subservient to the end of his worship, 
before the New Testament dispensation ; but to 
insist upon the preaching of the terrors of Sinai 
and of the naked power of the law itself as a 
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primary work in order to constrain men to come 
to Christ, is not only a darkening of the free 
offers of grace by unwise and unauthorized rea- 
soning, but a manifest perversion of the gospel 
method of salvation by faith only in a crucified 
Saviour. This, we contend, is what is most 
needed for an unconverted and impenitent world ; 
this " faithful saying," first, midst, and last, "thai 
Jesus Christ came into the world to save sinners/ 9 
that they might be justified by faith in his 
grace, " from those things from which they could 
not be justified by the law of Moses/' but only 
through the promise of blessedness unto believing 
children ! How opposite is the ministration of 
the above " faithful saying" for salvation, to the 
holding forth of the " naked power" or " sword 
of the law !" For in no respect whatever can 
the passage — that "the law was our school- 
master unto Christ" — ever be construed in 
reference to the case of the impenitent. Nor 
does it relate to believers now, for they are not in 
these days under the ritual of the law to bring 
them to Christ, seeing that the Messiah has 
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already come, and tbat " Christ our passover is 
sacrificed for us, "and is entered "in to heaven itself; 
now to appear in the presence of God for us." 
As believers, we know him no longer through 
the outward ministrations of the ceremonial law, 
but through the ministration of the Spirit, with- 
out the former shadows ; seeing, as the follow- 
ing verse also declares, that believers " are all the 
children of God by faith in Christ Jesus," and 
" Abraham's seed, heirs according to thepromise" 
and therefore, of necessity, not according to the law. 
We are perfectly aware that the text above 
alluded to is a favorite passage with those who 
insist upon the importance of holding forth to the 
impenitent the naked sword of the law, as the 
" first work" in the preaching of the gospel ; but 
as it so plainly relates " to the children of God 
by faith," we do not understand how it can be 
supposed to refer to such as are hardened against 
the truth. But Bishop Mcllvaine, on the author- 
ity of the above text, which is applicable to 
believers only, insists that it is vain to expect any 
salvation for the impenitent until they are in- 
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duced by the law to come to Christ with the 
" empty hand of faith" and in this manner to ask 
of him " even mercy to unrighteousness." But 
lest our account of his views might be supposed 
to be exaggerated, we will quote merely a single 
passage from his writings, and leave the reader 
to make his own comments : 

" Do we," he asks, " expect any saving benefit from our 
ministry to the souls of our hearers, till by the Spirit of God 
they are persuaded to come as the lost and the beggared 
with the empty* hand of an imploring faith to ask alms of 
Christ, even mercy to unrighteousness 1 Be sure we can 
build up no superstructure of piety, but as upon hay and 
stubble, till we have first surely laid this foundation of rock." 

In reference to this doctrine of justification 
by "the empty hand of faith," we will select 
from the London Christian Observer, a para- 
graph which seems to have been written almost 
in prophetic anticipation of Bishop Mcllvaine's 
views respecting the character of justifying faith. 

" The only antidote to all these errors will, we believe, 
* The word in the original is also in Italics. 
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be found in a deeper insight into our own hearts, and a 
juster estimate of our own state before God ; in a more 
serious and awful contemplation of His attributes, and a 
more correct notion of the extent and spirituality of His 
law ;" (i. e. his law of " the spirit of faith") " above all," "in 
an increasing endeavor to spiritualize theological discus- 
sions, and make them more suitable and salutary to those 
who must be temples of the Holy Ghost, if they wish to be 
heirs of immortality, in whom Christ must live now y if 
they are to live with Christ for ever and ever." 

" In such a state we should acknowledge no faith bul 
that which is true and lively, known and approved by the 
Searcher of hearts ; we should be convinced that this alone 
can be the holy hand* which is to lay hold of the righte- 
ousness of Christ unto our justification ; and we should 
find in this view sufficient answer to the charges. of simi- 
larity, either to the Romanist or to the Antinomian." 

We think we may confidently predict that if 
divines continue to insist upon illustrating' the 
character of the Christian faith, either by the 
\qlwb of natural religion or the principles of human 
jurisprudence, instead of receiving the message 
and declarations respecting it only on revealed 

* How opposite this, — to the empty or barren hand of 
faith! 
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fclid spiritual grounds, we shall surely find all 
such speculations, if carried out to their practi- 
cal results, end not in obscurity only, but in the 
depths and hopelessness of scepticism. 

The advocates of an " external and judicial 
imputation to the persons of men," in their 
opinions as exhibited in the long " chain of testi- 
mony," " or presentation of a catena Patrum," 
given in Bishop Mcllvaine's work, assert, among 
other reasons in support of the doctrine, that faith 
itself is not imputed as the justifying principle of 
a believer, became they do not consider it a com- 
plete and perfect righteousness. They allow, 
indeed, that this divine power " is a virtue," but 
then they seriously maintain that it is of so 
"poor and mean" a character, in comparison 
with that of love, that it does not and cannot 
constitute the justifying righteousness of a sinner* 
Love, they also believe, cannot justify, although 
they view it as a far superior virtue to faith- 
But as the latter has a higher name, the special 
office of justifying belongs to it alone, provided, 

we consider it, at the time it justifies, not working 

15 ' 
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by love, of which the word informs us it is the 
sum and substance. For should we regard it as 
having any connection in its justifying capacity 
with a work or operation of Jove, such a good work 
would, in the opinion of Bishop Mcllvaine and 
his followers, entirely invalidate the end for 
which it was appropriately instituted. Love, 
they argue, " fills the heart, but faith is but a 
bare empty hand." As a work of obedience, or 
in respect to good works, they say it is "nothing 
worth ;" but as, according to Scripture, we must be 
justified and saved by faith, it is certainly a virtue, 
but then so poor, inferior, and mean in itself, as 
to be altogether insufficient for a perfect righte- 
ousness. "In the point of acceptation" to use 
their own language, " God hath given this poor 
virtue of faith a name above all names" but as it 
must needs be a bare, empty, and naked princi- 
ple,* it is, therefore, insufficient in itself to con- 
stitute the perfect righteousness which an all- 
wise and immaculate Judge requires for. our jus- 

* Notwithstanding the glorious name which has been 
given to it "above all names .'" 
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tification. " It begins," they say, " with what 
is usually called historical faith, (!) yet it stays 
not there." At first " it stands gazing upon 
Christ," but at length is " effectual and powerful 
upon the soul to make it apply and betake itself 
unto him." 

Really it might almost be supposed that the 
bare statement of such absurd notions would in 
itself be a sufficient guarantee against their adop- 
tion by any unprejudiced mind, and that the at- 
tempt to refute them would be only giving them 
an importance to which they could not otherwise 
attain. But Bishop Mcllvaine evinces so much 
zeal in the enforcement of these opinions, that he 
evidently views* them as of the most serious con- 
sequence to the cause of our most holy faith; and 
his work, coming, as it does, " ex cathedra," and 
professing to declare distinctly and exclusively 
the doctrines of " the Protestant Episcopal 
Church in the United States," is likely to attract 
and conciliate many who may not be aware of 
their inevitably dangerous tendency. 

The weight and authority of Bishop Mcll- 
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vaine's office render it still more necessary to 
caution the public against the errors of his theo- 
logical system. We hold that it is the duty of 
laymen professing a membership with the same 
Church, not to give way, " no, not for an hour," 
to one who " seemeth to be somewhat," even " a 
pillar 1 ' in the Church, whenever they conscien- 
tiously believe that a fundamental truth of their 
most holy and most Christian Faith, is involved 
in the subject at issue. 

Now, when the Scriptures positively assure us 
that mankind are justified and saved by a living 
faith only, and that this is not their own righte- 
ousness in themselves, but theirs " through the 
faith of Christ," that it is a righteousness which 
is of G-od, a divine and holy emanation from Him 
in the believer, and imputed to him for his jus- 
tification, — how can man affirm that such a 
faith as this is not a perfect righteousness, and 
therefore insufficient to justify the creature be- 
fore his God % It is evident that the denial of all 
this proceeds from an assumption which is not 
warranted by the Word, that the faith or righto- 
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ousnessof believers is a work of men in themselves 
or in their own natural strength ; a work that en- 
courages vain-glorying, and excludes the righte- 
ousness of Christ ; not derived from God, but a 
Condition of man in his own natural power, and 
on the performance of which his acceptance witn 
God is made to depend. Such suppositions are 
the mere gratuitous imaginings of man ; — for a 
faith like this is nowhere mentioned in the Scrip- 
tures. If it is God's gift, can it be any other 
than a righteous or holy principle in the heart of 
the believer 1 To what else but faith is more 
faith added? To what other righteousness 
than this can more be given 1 What other can 
it be than the righteousness of Christ in the 
believer, and also of the believer in Him, that God 
might be just, while he justifies believers by a 
perfect righteousness, of which He only is the 
" author and the finisher," and the righteous 
judge. He accepts them both in and by that 
very principle of which they are partakers ac- 
cording to " the measure of the gift of Christ," 
through and in which only, they act, walk, and 
15» 
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have their life and conversation. To entertain 
the opinion that this principle is capable of exist- 
ing out of Christ, a mere power unconnected 
with hi* grace, or a virtue which does not neces- 
sarily belong to, and live and operate by hia 
Spirit — is to suppose the existence of a faith 
which has no foundation either in reason or 
revelation. 

The apprehensions entertained by many at 
the present day, of fostering a spirit of self- 
righteousness by considering faith as the righte- 
ousness of the believer, arise from a miscon- 
ception of the true meaning of that divine 
power and gift. How can man presume to 
question the perfection of a principle which God 
accounts to be righteous, merely because human 
reason cannot discern its righteousness, and 
when he will not deny that God, is the Father of 
every good and every perfect gift] " The way of 
the just is uprightness : thou most upright dost 
weigh the path of the just" (Isaiah xxvi. 7.) 
The " Lord," " also, has wrought all our works 
in us" (Isaiah xxvi, 12.) Can man then dare 
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assert that faith is not a perfect gift, because 
God, in the ordinary course of his Providence, 
grants it at first in a very small degree, agreea- 
bly to his own sovereign judgment and wisdom % 
How can man be so wanting in reverence as to 
infer, merely from the smallness of its original 
measure, that the implanted gift itself must of 
necessity be an imperfect and insufficient righte- 
ousness, when we are instructed by the Word 
that this only can answer the requirements of 
the Gospel, " believe on the Lord Jesus Christ, 
and thou shalt be saved !" Have we any just 
ground for supposing that the "incorruptible 
seed" is not good, or sound, or perfect in itself, 
simply because, by reason of its minuteness when 
planted, it is not an object of our limited or finite 
discernment 1 We are ever to remember that 
the substance itself comes from God, and is, there- 
fore, perfect of its kind ? and when given to the 
creature as his possession, it becomes the pro- 
perty of man, although dependent upon and in 
union with his God in Christ ? 

" Precisely," says Bishop McIWaine, in reference to these 






176 OXFORD THEOLOGY. 

views, "the doctrine of Romanism and of Oxfordism, 
which this good and faithful witness (Bishop Hall) of the 
truth thus declared to be as far asunder from the Protestant 
and Anglican doctrine of imputed righteousness, as God 
and man, as Trent and Heaven, is considered by the learn- 
ed Dr. Jackson, as unroofing the edifice, and defacing 
the walls of Christian faith, leaving nothing thereof bat 
loose altar atones for the idolatrous sacrifices of Roman- 
ists."* 

It is impossible, in our opinion, however, and 
agreeably to the Oxford Divinity, not to view 
living faith in an accepted creature as a right e- 
ous principle wrought within him, from the very 
moment when he is justified. In his justification 
by faith he is prepared not for an increase of 
justification, as some may erroneously affirm, but 
simply for an increase of that living gift which is 
the basis of his justified condition. This in- 
crease, however, cannot be effected by justifica- 
tion, since that is a work done and finished, 
and still continues in Him who maketh inter- 
cession for us as our High " Priest for ever after 
the order of Melchisedec," as long as we abide in 

t +j* Bishop Hall's " No Peace with Rome." 
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out faith steadfast to the end. The growth, 
therefore, of the originating principle is a neces- 
sary result of the renewing influences of the 
Spirit in its work of sanctification to the " perfect- 
ing of the saints in holiness/' And here it is to 
be noted that, although sanctification continues 
to perfect what justification has begun and com- 
pleted, yet it is impossible to separate the former 
from its connection with the latter. Still, faith 
only is the substance of our justification, while 
its increase and fruits are the work of sanctifica- 
tion. 

But because its beginning here, in our present 
state, is small in degree, by reason of the 
infirmity of the flesh, is this, we would ask, 
incompatible with an increase which shall know 
no limit? Have we any ground for the pre- 
sumption that the principle is either defective in 
itself, or that it is not such a righteousness as can 
equal the demands of the law. What authority 
have we for the conclusion that there must be 
some other kind of obedience than that of faith, 
by which a sinner is justified by his offended 
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Lawgiver % Yet these are the doctrines of not a 
few, respecting the holy principle of faith ; which, 
since they cannot allow it to he the righteous- 
ness of God, they are constrained to seek in 
a nominal belief of that obedience which Christ 
by himself terminated under the law of death for 
believers in him, — an obedience which, it is pal- 
pable, can never without profanity be accounted 
to the person of any being, but the Son of Man 
alone. 

" But," says Bishop Mcllvaine, " we need go no farther 
in showing ho w completely this Via Media is an aban- 
donment of all that we have been taught by our Church to 
believe to be the true, the narrow, the only way that 
leadeth unto life; how entirely it is the very soul and 
strength of all that is evil in the Romanism against 
which our Reformers protested to their last breath out of 
the furnace of fire." 

Others, again, object to the imputation of the 
spiritual righteousness of Christ on the ground that 
it is not capable of increase, because " he is the 
same yesterday, to day, and forever." But how 
does this^ prove that his perfect and mediatorial 
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righteousness in the midst of his Church, and in 
every one of its members, is not capable of in- 
crease ? Is it not expressly said of him, that of 
his increase there shall be no end, and that his 
" whole body, which is the Church, maketh in- 
crease from him," " who is its head." In Him- 
self, as the head of the Church, — in his own in- 
communicable and indivisible person; in his 
attribute of the Godhead ; in his unity with the 
father ; in his Self-existence, in his name of " I 
Am," — as the Almighty God, the " & *<Aaios tifupuv" 
He is the same eternal One with the Father and 
the Holy Spirit. But surely his identity does 
not interfere with his mediatorial being in his 
believing people, as the Holy One of Israel, and 
the King of Zion, whose " going forth is pre- 
pared as the morning," which, as " the sun of 
righteousness" to his people, " shineth more and 
more unto the perfect day." Is he not, in his 
mystical union with the believer, the Word sown 
in their hearts by faith, which grows with them 
in their spiritual growth, unto the fulness of Him 
who fiUeth all things 1 Is not his presence in the 
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Church the wondrous power of faith in the blessed 
company of all faithful people % Is He not in 
all its members, the good seed "which taketh 
root," and " springs up," and "grows," "first the 
blade, then the ear, and afterwards the full corn 
in the ear V And, in fine, is he not Christ, " the 
seed of Abraham," formed in the soul of be- 
lievers ; the beginning and the end of the new 
man, and the Lord their righteousness within 
them ] 

It is not, indeed, for man to ask, what must be the 
degree of his faith in order to his being justified 
with God. It is sufficient to know that when- 
ever the holy substance is implanted in the heart, 
in God's own appointed season, then, and from 
that moment, is the man washed, and cleansed, 
and sanctified, and justified. And, however 
impossible these things may seem to the reason 
of man, yet are we confident that the justifying 
and cleansing principle may be in the heart, 
although only in measure, as " a grain of mus- 
tard seed," which is " less than all the seeds 
that be in the earth/' yet, by God's blessing, it 
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is " sufficient for all things/' and for an increase 
which shall know no end. But how this seed 
or divine substance is cast, into the heart, " how" 
" it takes root" there, " how it springs and grows 1 
up," " we know not" But we do know that it 
is both the work of God in man, and the willing 
obedience of man in his grace. We are assured, 
moreover, that this principle of our justification 
could not be wrought out for us, except by a per* 
feet satisfaction of the violated law of justice, 
according to its full requirement of suffering in 
the flesh, even to its penalty unto death. This 5 
righteous work under the law, we are farther* 
informed, was " ordained in the hands of a Media' 
tor" for its accomplishment, was undertaken by 
the Son of God, completed in his own body, ao 
cepted by the Father in the same, and thus 
was He the Lamb that was slain from the foun- 
dation of the world, provided for his followers, 
only by the righteousness of faith. Such, there- 
fore, being the obedience of Christ in " the day* 
of his flesh/' an obedience which has completely 
answered every requisition of the law, — we can 
16 
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clearly understand how it is that God justifies 
the ungodly, simply by faith in the merits of Him, 
who alone has obeyed the command, and paid 
the penalty of its obligation. Through the law 
was he delivered to its pains for our offences ; 
but only in his resurrection, which was without 
the law, was he "justified by the Spirit," for the 
justification of" the children of the resurrection," 
which his Father had given him, not according 
to the law which only " worketh wrath," but 
according to the " Spirit which giveth life." It 
was the power of God in the weakness of our 
infirm nature under the law, yielding in the flesh 
of the first Adam a perfect submission even to its 
death, and sown under its strength, in the weak- 
ness of " a natural body ;" but by the Spirit of 
life " raised a Spiritual body," in that glorified 
form of the Second Adam, " in whom dwelleth all 
the fulness of the Godhead bodily," " who is the 
brightness of the Father, and the express image 
of his person." In relation to these views Bishop 
Mcllvaine exclaims, 

"Alas ! reader, what shall we do to be saved, so as to hav« 
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any consolation in Christ, if all our refuge is in such a 
system as that in which we have thus so imperfectly, and 
yet most truly and accurately, so far as we have gone, 
exhibited 1 It is not a change of mere names from what 
we have learned of Christ: it is not a departure from the 
usual doctrine, by a few shades of difference only. It 
does not demand of us, a mere bending, and shortening 
or lengthening of our accustomed views of truth, so as to 
make them fit the mould presented to us. It is a change 
of great fundamental doctrines : a new creation of our 
whole belief of the way of salvation ; old things must pass 
away ; all things concerning the nature of the gospel reme- 
dy, its application to the sinner, the number and efficacy of 
the means of that application, must become new." 

If our views, as given above, in accordance 
with the Oxford divines, be correct, let us " be- 
ware lest any man spoil us through philosophy 
and vain deceit, after the rudiments of the world 
and not after Christ." (Col. ii 8.) Is it not, 
moreover, obviously an error to affirm as many do, 
that it is dangerous to tell men that faith is the only 
justifying righteousness of a sinner, lest they 
should depend upon it, instead of looking to 
Christ, and by making it the principal object, 



184 OXFORD THEOLOGY, 

should cast away the merits of the Saviour and 
his atonement ] Or, again, is it not saying in 
other words that it would be highly dangerous 
to put a man in the way of being saved, lest, 
when he is in the road, he should stand still, and 
be satisfied ? How can there be any danger of 
too much dependence on that which is the sole 
foundation of all the believer's hope and love 
in Christ 1 Why alarm him with fearful appre- 
hensions about his faith, when the chief end of 
all his endeavors and watchfulness in this life 
ought to be that of " building himself up" on 
this most holy principle? This unauthorized 
partial revelation of the faith would not surely 
be adopted, were it not denied to be our only 
saving righteousness. In vain, however, shall 
we seek for any other which gives the whole 
honor and praise to God, as an emanation 
and an offering from his grace to Him who be- 
stows on his children nothing but what is good, 
and perfect, and well-pleasing in his sight. For 
such is the divine character of justifying faith, that 
it cannot possibly be separated from the power and 
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Spirit of Christ, nor from works of grace, in 
whatever heart it may, at any time and season, be 
found by God to have taken up its residence. 
It is the mercy of God in Christ, which is neces- 
sarily the object of such a power as that whioh 
constitutes the righteousness whereby God is 
pleased freely and graciously to justify and save 
the sinner. So important, indeed, is this primary 
and pervading principle of our holy religion, that, 
without it, its most blessed "Author and Finisher" 
must to us have died in vain ; for the Scriptures 
most unequivocally assure us that sinners cannot 
be justified through our Lord Jesus Christ and 
his blood except by the righteousness of faith 
in the hearts of them that believe. And, again, 
we confidently aver that if this be not sufficient 
to answer the demands of the law, then is 
there no other to be found of such avail within 
the compass of the Sacred Volume. It being, 
therefore, the basis of our justification before 
God, the heart of man must, without its influ- 
ence, ever remain " dead in trespasses and sins," 
while the love of God in Christ Jesus will bring 

16* 
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with it no more power over our affections than 
if the report of it had never reached oar hearing. 

If our limits permitted, we could readily ad- 
dace a cloud of witnesses, as well from the 
ancient fathers as from modern Bishops of the 
Church, expressly declaring the futility of that 
distinction between a justifying and a living faith, 
which constitutes so prominent a feature in the 
" reputative and judicial" system of Bishop Mc- 
Ilvaine. We content ourselves, for the present, 
with the following extracts from " the London 
Christian Observer." 

"We look," saystheObserver, "for this distinc- 
tion in Scripture, and find no traces of it. There 
is but one sound profitable faith acknowledged 
there, viz., that which "purifies the heart," and 
" works by Love/ 9 All other faith is reckoned 
dead, vain, and useless. Being justified by faith, 
we are said to have peace with God, and i£ justi- 
fying faith thus produces peace with God, it 
surely gives no mean evidence of its vitality" 
The " empty and bare hand of faith," which 
Bishop Mcllvaine advocates as sufficient " in the 
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point of acceptation" or for the " office of justi- 
fying, but which, at the same time, he says " is a 
virtue too poor and mean" to constitute the 
accepted righteousness of a believer, the Chris- 
tian Observer declares is not to be met with in 
any portion of the Sacred Writings. It dis- 
claims it as a vain argument, put forward by 
some controversialists against the Church of 
Rome. 

" By this distinction our articles are," continues the Ob* 
server, " vainly thought to be delivered from their ap- 
proaching contact with their abhorred rivals, the decrees 
of the Council of Trent. By this distinction, the hitherto 
foiled defender of the Church of England is to quash 
the triumphant boast of his subtle antagonist. By this 
distinction the numerous contradictions in which the 
doctrine of justification" is said to be involved, " are to 
be entirely done away; and that doctrine (by these 
means of course) established upon principles sound and 
invariable, and rendered capable of producing the most 
salutary effects." 

As it is, however, maintained that believers are 
not accepted by faith itself ) but by an external act 
of God without them, we ask if the Scriptures 
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do not most certainly teach us that the manner 
of God's justifying is by a positive influence 
within the man, and never by an act external to 
the creature ? The very supposition, indeed, of 
the contrary, is so striking an absurdity, that it 
seems difficult to imagine how it could ever have 
been gravely put forth by men of learning, and 
still more to account for the zeal by which it has 
been so blindly adopted and pertinaciously up- 
held. When the Almighty condescends to act 
towards and in behalf of his fallen offspring for 
their justification, are we not distinctly taught 
that it is only with the consent and co-operation of 
the creature's will, that our Creator, through the 
influence of his imputed faith within the man, 
thus works in those whom he makes justified 
beings in his grace? When he imparts to a 
penitent the believing desire and the praying 
mind, constraining him to feel his guilt and cry 
unto Him, "saying, God, be merciful to me a 
sinner," so that the man actually receives his 
pardon and with it "goes down to his house 
justified/' how can it be affirmed that such a jus- 
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tification is merely a "forensic" work without 
the man, or a bare " external act," exclusive of 
his agency and co-operation ? Have we any right 
to infer that this is done only for him and towards 
him, but not with him and in him, lest, according 
to our apprehensions, the creature might be sup- 
posed to work out his justification by his <non 
act ? Do we not know that " it is God who 
worketh in him" and with him, both to will and 
to do, to believe as well as to receive the testi- 
mony, that, although an undeserving sinner, he 
is nevertheless actually and truly justified, while 
he is also enabled to rejoice in the contemplation 
of the cheering words, " depart in peace, thy 
faith hath made thee whole V His justification is 
necessarily an inward grace, and as " the children 
of faith" receive the kingdom by its inwrought 
power, so do they also by the same power enter 
therein. And since it cannot be denied that it is 
a principle among the hidden treasures of Christ, 
and the seed of God's righteousness in the crea- 
ture, we must admit that believers are not only 
justified by it at once, but that they continue to 
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be thus justified " without the deeds of the law/' 
as long as they remain steadfast in its possession. 
The London Christian Observer, after addu- 
cing a variety of authorities disdaining all distinc- 
tion whatever between lively and justifying 
faith and acknowledging no other "justifying 
faith" than that which is effectual in its applica- 
tion of Christ's righteousness, because it works 
at all times by love, concludes with the following 
remarks. Let the reader, it goes on to say, who 
is impatient of antiquity on this subject, and 
wishes for more modern light, 

"Look to Bishop Horsley, confessedly pre-eminent 
amongst our contemporary theologians for the soundness 
of his views, the vigor of his understanding, and the depth 
of his learning, and he will find him, in the charge pub- 
lished by the Society for promoting Christian Knowledge, 
defining justifying faith to be ' the first principle of that 
communion between the believer's smdand the Divine Spirit, 
on which the whole of our spiritual life depends.' " 

Some little difference is surely observable be- 
tween this efficient principle, and that lifeless, 
inoperative faith, that " bare and empty hand," 
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to which Bishop Mcllvaine assigns the barren 
office of a mere external and visionary justifi- 
cation. 

Let us turn to Bishop Mcllvaine's work, and 
see how very different is the language he uses 
concerning this same originating and inward prin- 
ciple of justification, which he calls the ground 
and bane of the Oxford divinity. 

" It must of necessity go onward, or deny itself j and retire 
from the ground it stands on. In its originating principle 
of justification by a righteousness within, its tendency is 
either to a cold and naked Socinianism, in which the cross 
of Christ is moved out of sight for a self-righteousness of 
unmystified morality, or else to a complex Romanism, in 
which that cross is also moved out of sight, to make room 
for a self-righteousness of mystic pseudo-spirituality com- 
bined with a cumbrous system of external observances 
and works." 

With respect to our view of justifying faith, as 
above expressed, which maintains the indispensa- 
ble necessity in the creature of an inwrought or 
inward affection in its office of justifying, and the 
opposite doctrine, which asserts the all-sufficiency 
for this object of a faith considered " simply as 
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an cut of embracing Christ/' " whereby the sin- 
ner lays hold of his promises, and puts on the gar- 
ment of his justifying righteousness/' Bishop Mc- 
Ilvaine farther remarks : 

" To some it may seem that the difference between these 
divergent views is too slight tohe made of any importance. 
We apprehend, however, that it is the point of divergency 
where lies the unseen origin of those very errors which 
have for their legitimate issue, when carried out, nothing 
less than justification by inherent, and, therefore, by our 
ovin righteousness. Two ways may separate, at so small 
an angle, that to some it may seem of little consequence 
Which ydu choose ; and for a long while you may go on in 
one without being separated from the other-— but still they 
are getting wider apart, and if the lines be carried out, they 
will become separated by the breadth of the earth. So we 
think concerning the divergency above described. These 
two views of faith seem to begin their separation at an an- 
gle scarcely measurable. Many an eye would not detect U, 
But the angle is there', nevertheless; and the minister, 
though he may never trouble his people with its measure* 
went, should know the importance of accuracy there, and 
govern his views and language accordingly. T wominds, 
taking the two ways from this point, may long continue 
very near one another in doctrine, and Spirit, and fellow- 
ship ; and because the tendency of the way that leads ex- 
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roneously may never be carried out, they may never be 
parted any farther asunder. But evil tendencies are not 
always in suth good hands. Let the wrong way be car- 
ried out. The issue will be, as appeared at the Reforma- 
tion, and as now appears in the true Protestant and consis- 
tent Romanist,—*- the poles of doctrine, as far asunder as 
the North and South,— Justification by the righteousness of 
Christ imputed, — Justification by our own righteousness 
inherent" 

Now, we repeat, the opinion of Bishop Mcll- 
vaine, and the advocates of an external imputa- 
tion, that faith is a mere act of the human mind, 
" effectual for justification simply as an act of 
embracing Christ," is not only gratuitous, but 
entirely unwarranted by the Scriptures. It is 
manifest that such is not the true and living power 
which the Word affirms to be imputed to believers 
for their righteousness, and which is called 
equally the righteousness of faith and the righte- 
ousness of God. Equally certain is it, also, that 
we read of no way in which the righteousness of 
God in Christ is imputed, except by a justifying 
faith in the heart of the penitent, accepted, and 

renewed creature. And in no part of the sa- 
17 
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cred volume can it be found that believers are 
made righteous in Christ by his fulfilled obedi- 
ence to the law of death, except by the imputa- 
tion to them of a living faith in the merits of hi» 
everlasting righteousness, of which faith He i» 
both the author and the finisher. It is for justifica- 
tion, the only righteousness which God will or can- 
accept from the creature, since it is one of his own 
providing and offering, free and gratuitous on his- 
part, wholly undeserved on our own, and which 
could never have been granted except through 
the merits and obedience of Him only who pur- 
chased for us this mysterious treasure of his un- 
searchable wisdom. There is no other by which 
the creature can be accounted as having fulfilled 
the law of death, or be enabled to obey the royal law 
of love, or delight in the " law of God " " after the- 
inner man," except a justifying and all-sufficient 
faith in Him who is the end of Sinai's law for all 
the ransomed followers of the cross. < 

Such also are the views of the Oxford divines, 
in relation to which Bishop Mcllvaine speaks as 
follows : 
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"After all that has been developed in the preceding 
chapters, it seems hardly possible that any person, which- 
ever side he may sympathize with, can suppose that the 
amount of difference between the system of Oxford divinity, 
and that which has been shown to be the doctrine of the 
Anglican Church, and of her reformers and standard di- 
vines, is little else than a difference of words, or is not, in 
sober and solemn verity, a difference of vital importance 
to the interests of Christian truth, a difference upon grand 
primary questions, involving all that was so nobly con- 
tended for by the martyrs of the Reformation, and all that is 
precious to the sinner in the Gospel of Christ. 

" One thing is certain. To the divines at Oxford, at 
least, the difference between their system of faith, in regard 
to the way of justification, and all the hopes, and consola- 
tions, and duties, and ordinances, connected therewith, does 
seem of most radical and fundamental importance, how- 
ever it may seem to others. On no one subject of all their 
voluminous writings, has so much labor, care, learning, 
diligence, been expended as upon that of justification." 

We are informed by the Scriptures, that faith 
is the seed in the believer by which Christ is 
united to the soul, and is both the substance and 
the evidence of his righteousnesss. And nowhere 
do they authorize the supposition that justifica- 
tion can be effected by any other principle of 
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righteousness, than one which is necessarily within 
us. If, therefore, it be thought that there is an 
external righteousness which is accounted to us 
in justification, and another righteousness which 
is afterwards inwrought by sanctification, then do 
we suppose an unlawful parting asunder of those 
things which God hath joined together, and vir- 
tually affirm that justification may be effected 
without sanctification, and that a believer may be 
justified by a faith which has neither existence 
in his heart nor any connection with a power in 
him " that works by love." 

Again : The method of explaining our justifica- 
tion by faith agreeably to a process of legal forms, 
being no less than an attempt to expound a doc- 
trine of free grace according to the rules of man's 
judgment in relation to his fellows, is a lamenta- 
ble forgetfulness that they are " the things of the 
Spirit/' and cannot be considered otherwise than 
as acknowledged mysteries, and in character al- 
together distinct from the facts and principles of 
natural religion ; for, while they are revealed in 
terms peculiar and appropriate to the subjects 
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treated of, they are by no means to be confounded 
with the sense of a mere popular speech, nor yet 
with the forms of a classical idiom, or with the 
nomenclature of the schools or the classifications 
of an earthly philosophy. 
Ignatius, in his epistle, to the Ephesians, has 

the following, (( *0< eapxiKoi ra rvtvpariKa vpaavtip •» 
Svvavrai, ovSt hi irvsvpartKoi ra eapKtKa." In like manner, 

we affirm, on the authority of the Word, that it is 
both an unlawful and a vain attempt in man to 
illustrate the things of the Spirit by things per- 
taining to the flesh, or by any of those processes 
or forms of judgment which obtain among men 
in their relations with their fellow men, — "mea- 
suring themselves by themselves, and comparing 
themselves among themselves." In fine, (we 
cannot too often insist upon this point,) it is 
altogether irreconcileable with the precepts of 
the sacred volume, to expound the acknowledged 
mysteries of our faith according to maxims of 
human policy " after the traditions of men, after 
the rudiments of the world, and not after Christ." 
And to assert that the righteousness of our Re- 
17* 
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deemer is imputed to us not by'feith itself, but td 
our persons, and according to such processes as 
are termed "forensic," or "external,'/ or "for- 
mal," or "relative," what is this but a doctrine 
" in the words which man's wisdom teacheth," 
but not " which the Holy Ghost teacheth;" " com- 
paring spiritual things with spiritual," that our 
"faith should not stand in the wisdom of men, 
but in the power of* God V 

It may be confidently affirmed that the dis- 
tinguishing error, which has tended so much to 
obscure the illustration of the doctrine of justifi- 
cation, exists in the use of the term "justification" 
in a legal, or judicial sense, instead of accounting it 
as a spiritual and living word of God's grace, the 
appropriate meaning of which is to be ascertain- 
ed only by comparing it with other. consecrated 
words, and by viewing it in connection with the 
whole tenor and spirit of Scriptural teaching. 
But if man would have us to understand the justi- 
fication of a sinner according to its signification 
in a human tribunal, and in the way in which he 
justifies his fellow-man in his own courts of law, 
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then do we maintain it to be directly at variance 
with the sense in which God has revealed it to 
us in his Holy Word. Now it is a fundamental 
principle in the laws of civilized man, in all ages 
and nations, that the accused is presumed in the 
eye of the law to be innocent, until he is actually 
proved -to be guilty. When a man, therefore, 
justifies his fellow-creature from an alleged 
crime, he merely acquits him of that particular 
charge; and by such a justification, the accused, 
notwithstanding the sentence of the law, is left 
just where he was before his accusation, that is 
innocent, or not guilty in the eye of the law, of the 
specific offence of which he was accused. In his 
trial, the court proceeds upon the fallibility of 
the charge for which he is arraigned ; and when 
he is said to be justified according to the sentence 
of the law, the meaning is only that he is justified 
from the charges alleged against him, which 
have been declared, according to law, to be 
unfounded; and he is, therefore, pronounced to be 
undeserving of punishment. His j ustification by 
the sentence of the law, is not an acquittance 
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from its condemnation, bat from the imputation 
of offences of which he had been accused, and 
which accusation was not substantiated by legal 
proof. Such is the sense of justification, consi- 
dered as a forensic term in the practice of civil 
courts, a justification in which there is no room 
for the forgiveness of guilt, still less for the impu- 
tation of righteousness. But how different is 
the justification of sinners by God ! How unlike 
the ways of mercy and truth to man in the 
gracious counsels of the "Majesty on High!" 
How dissimilar the case of our rebellious race 
under the law of condemnation, and the inex- 
orable sentence of its, penalty ! So far indeed 
from our being accounted at any time as inno- 
cent in his sight according to the law, we have 
all by its power become unprofitable servants ; 
there being "none that doeth good," "no not 
one;" having been already weighed in its 
balance and found wanting. The supplicating 
language of the man after God's own heart 
is that the Lord would "hearken unto him" 
" for his truth and righteousness' sake/ 9 and not 
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enter into judgment with him; for in God's 
sight, according to the judgments of the law, 
*' shall no man living be j ustified." All, therefore, 
who are not justified by their faith from the law 
of Moses, are still "sitting in darkness" under the 
shadow of its death, and the curse of its righteous 
judgment. For we are ever to bear in mind that 
those who are justified by God are accounted by 
his law as condemned criminals, upon whom 
its sentence has already been pronounced, whose 
own lives are already forfeited to the divine 
justice, and who have nothing to hope for from 
the law but only mercy through the grace of a 
compassionate Father and Redeemer. Now, as 
these are the things from which we could not be 
justified by the law of Moses, which " worketh 
wrath," how can it with any shadow of propriety 
be said that God justifies the ungodly in confor- 
mity with the analogies of man in relation to his 
fellow-man, according to the sense of the forensic 
or legal term in a court of civil jurisprudence, 
and this, too, when the. Scriptures so unequivo- 
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cally declare our justification to be by the faith of 
Christ, and not by the works of the law ? 

Our justification, then, is neither a work of the 
law, nor a work of God's power in the law, nor 
according to the sentence of the law in any mea- 
sure whatever, but simply a work of his free 
and sovereign grace, in and through our Lord 
Jesus Christ, who, as a man, hath wrought out a 
perfect obedience and satisfaction to the law, 
and by which he hath entirely removed its power 
from between the believing sinner and his God. 
He did not come into the world to justify us ac- 
cording to the law, but he came to be put to 
death in the flesh by the law, in order that we 
might be justified by the Spirit of faith and of 
our God. Our justification, therefore, being a 
work of grace, is the very opposite of the law 
which Christ, we are instructed, came not to de- 
stroy but to fulfil in himself, that he might be 
the righteousness of the believer in Him. Its 
claims have been satisfied in his death, and from 
all who believe God exacts not its demands, 
simply because they have been cancelled for 
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Iris servants by the obedience of Christ, and 
which none but He alone could render. And 
now, instead of requiring from believers an obe- 
dience of works to the law of death, He gives 
them, as his own free grace, the righteousness of 
faith in Christ, so that they may be enabled to 
fulfil his new law by their faith which lives in 
God and works by love. 

Let us hear Bishop Mcllvaine again in rela- 
tion to the charge of Popery in the Oxford creed j 

" "We are well aware of the efforts which writers in be- 
half of Oxford Divinity have made to stop the effect of the 
charge of Romanism, by saying that it is an old charge 
which sundry advocates of truth, since the Reformation, 
whom none now suspect of Romanism, have had to be 
patient with. The inference they would have us draw i» 
that such will, by and by, be the clearing of the Oxford- 
Divinity, in the judgment of a better reasoning commu- 
nity. The premises are acknowledged. The desired in- 
ference is not. Hooker was charged with Popery, be- 
cause he did not go far enough in the condemnation of the 
Romish Church, for her doctrine of an inherent righteous- 
ness for justification, though he charged her with therein 
overthrowing the foundation of faith. And, because he 
was innocent of the charge, it is desired that we should 
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adjudge those also to be innocent who not only do not 
grant that Rome does what Hooker charged, but entirely 
unite with and defend her in that very thing, as sustain- 
ing the truth of God. We cannot be so conciliatory as this. 
If men have cried Popery when there was no danger, it 
does not follow that whenever the cry shall be raised 
again, we should remain at ease. Many groundless 
alarms of fire are heard in our cities. Incendiaries would 
be glad to persuade us hence, that all future alarms are so 
likely to be groundless that we need not heed them. So 
would Satan rejoice in kit work, and have free course to 
inflame the city of God with his fiery darts, could he only 
persuade us that because such- men as Hooker and Whit- 
gift, etc., were falsely accused of Popery, therefore we need 
be under no apprehension of Popery from the men of Ox- 
ford. We are not to be put to sleep by such opiates, nor 
blinded by such dust. Popery is on the alert. Satan is 
about his work. The Church of England is his strong an- 
tagonist. Her citadel he longs to possess. Secret mines 
are to be expected under the very feet of her garrison. 
Wisdom is to fear alway." 

"And in the view of the tendencies of Oxford Divinity, 
we cannot question that its certain results, if time and room 
be allowed it, will be the driving of true godliness from 
God's house and the surrounding of its altars, and the 
crowding of its courts, with the ' wood, hay , and stubble' of 
a dead formality, which the Lord, when he comethjictf* 
destroy with the breath of his mouth" 
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To show how little other Protestants sympa- 
thize with views like the above, we will cite, in 
relation to them, a paragraph from the writings 
of the Rev. Dr. Chalmers, which would seem 
almost to have been written in answer to the 
above remarks of Bishop Mcllvaine, were we 
not apprised that it was given to the public 
long before the appearance of the latter. 

11 Is knot conceivable," says this distinguished Divine of 
the Church of Scotland, " that such a traditional repug- 
nance to Popery may exist in the very same mind with a 
total ignorance of what those things are for which it mer- 
its our repugnance 1 May there not be a kind of sensitive 
recoil in the heart against this religion, while the under- 
standing is entirely blind to those alone features which 
justify our dislike to it 1 May there not be all the violence 
of an antipathy within us at Popery, and there be at the 
same time within us all the faults and all the errors of 
Popery ? May not the thorn be in our own eye, while 
the mote in our neighbor's eye is calling forth all the severi- 
ty of our indignation 1 While we are sitting in the chair 
of judgment, and dealing forth, from the eminence of a 
superior discernment, our invectives against what we think 
to be sacrilegious in the creed and practice of others, may 
it not be possible to detect in ourselves the same perversion 

18 
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ef principle, the same idolatrous resistance to truth and 
righteousness : and surely it will become us in this case, 
while we are so ready to precipitate our invective upon the 
head of the bystanders, to pass an humbling examination 
upon ourselves, that we may come to a more enlightened 
estimate of that which is the object of our condemnation; 
and that when we condemn, we may do it with wisdom, 
and with the meekness of wisdom." " I beg you will 
take this as an attempt at the illustration of what I count 
a very important principle; — and, to make the illus- 
tration more complete,, let me take up the case of a Protes- 
tant country, and put the supposition, that, with the 
name of a pure and spiritual religion, the majority of its 
inhabitants are utter strangers to its power;" "that the 
spirit of the New Testament is banished from our Parlia- 
ments, and banished from our Universities, and banished 
from the great bulk of our ecclesiastical establishments, 
and is only to be met with among a few inconsiderable 
men, who are scouted by the general voice as the fanatics 
and visionaries of the day; — then, my brethren, I am not 
to be charmed out of truth and of principle, by the 
mockery of a name. Call such a country reformed, as you 
may, it is full of the strong-hold of Antichrist, from one 
end to the other of it; and there must be a revolution of 
sentiment there, as well as in the darkest regions of Popery, 
ere the ' enemies of the Son of God be consumed by tie 
breath of his mouth,' or ( Babylon the great be fallen. 1 " 
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We now most seriously recommend those of 
our readers, who really wish to understand the 
views of the Oxford divinity, to consult the 
writings themselves, before forming a judgment 
of their account and meaning of the obedience of 
faith and of the works of grace, with which it is 
essentially connected. 

Bishop Mcllvaine, quoting from Bishop Bever- 
idge says, " The Socinians hold that justifying or 
saving faith is nothing else but obedience sin- 
cerely performed to the law of God ; so that 
good works constitute the very form and essence 
of it; 1 ' and adds, that this is what the Oxford 
divines call " obedience in the shape of faith." — 
We here beg leave to say, that these writers 
never for a single moment tolerate the vain idea 
of a justification by obedience, in any sense, or in 
any degree whatever, to the works of the law ; 
but they insist, on the contrary, that we are jus- 
tified ,by an obedience of faith only, which is, at 
all times and seasons, connected with good works 
or the affections of a renewed heart, and diame- 
trically opposed to mere feelings of natural mo- 



208 OXFORD THEOL06T. 

rality, or works of the law. We are inclined to 
think that many individuals, who have not obtain- 
ed their views of Oxford divinity at the original 
source, would suppose, from the above extract 
from Bishop Beveridge, in connection with Bish- 
op Mcllvaine's comment upon it, that the essen- 
tial principle of the Oxford writers was a justifi- 
cation by obedience to the works of the law, than 
which, we entreat our readers to bear in mind, 
nothing can be more repugnant to all their views 
on this subject. We would also request the 
reader to refer, through Bishop Mcllvaine's works, 
to several papers* from the writings of Bishop 
Hopkins, whose views on justification are cor- 
dially assented to by the former divine. His doc- 
trine, it will be seen, maintains a partial abroga- 
tion of the law of works by the covenant of 
grace, and a justification by a partial obedience 
to that law thus abrogated; while the Oxford 
doctrine, so far from countenancing for a moment 
this opinion of Bishop Hopkins and Bishop Mcll- 

+ See also pages 48, 49, and 123 of this discourse. 
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vaine, clearly establishes, that the law of works 
has been most honorably and gloriously fulfilled 
and magnified by God's everlasting covenant of 
grace and mercy. 

Among other charges against the Oxford 
doctrine, it is said to be a departure from the 
primitive faith of the apostolic fathers. It might 
perhaps be thought superfluous in us, after what 
we have already said, to detain our readers by 
any labored refutation of such an allegation; and 
that it would be sufficient simply to bear our tes- 
timony to its identity with the ancient faith which 
was counted to the father of believers for righte- 
ousness, and to his seed for ever. But, as the 
charge is of so serious a character, we think it 
expedient to declare that this is " no new com- 
mandment unto" believers, but the good old path 
which they had from the beginning," being the 
same " word of faith" in which all our fathers 
walked, and lived, and died. And yet "again a 
new commandment," " which thing is true in" 
Christ and his Church, in comparison with the 

old law under which our degraded race trans- 
it 
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gressed and fell. It is the same faith in which 
all the true patriarchs of old were blessed by the 
Word of Truth, who, " with the Holy Ghost," is 
most high in the glory of God the Father, and 
which faith, once sealed with the blood of the 
New Testament, was delivered by the same 
Word, when manifested in the flesh, to his chosen 
and holy apostles. In this manner has it been 
handed down to us through the appointed minis- 
try of their successors, the fathers in the same 
Catholic faith ; and God forbid that our Church, 
as a body, should ever oppose this doctrine 
through a mistaken or misguided zeal of ultra- 
Protestantism ! 

But how marred is the beautiful simplicity of 
these immutable truths, by the substitution of "a 
twofold righteousness," which necessarily leads 
to the equally vain and delusive idea of a two- 
fold faith. Indeed, when men once begin to 
wander from the path in which the fathers of the 
Church were sustained in their pilgrimage to- 
wards "a city which hath foundations," it is diffi- 
cult to conceive the variety of labyrinths in which 
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they must sooner or later become entangled: 
" O Lord, we know that the way of man is not 
in himself: it is not in man that walketh to direct 
his steps." (Jerem. x. 23.) 

Now, Bishop Mcllvaine, although advocating 
the doctrine of a " two-fold righteousness" for a 
believer (namely, the one, "juridical," for his 
justification, and the other, inwrought, for his 
sanctification) maintains, nevertheless, the exist- 
ence of another kind, for which he gives the au- 
thority of Bishop Hopkins, by whom it is charac- 
terized as "physical,"* (!) and who says that it de- 
notes an inherent righteousness which in the best 
is imperfect. This "physical denomination" an- 
swers to what Bishop Usher calls, in an extract 
from the "catena or catenation" presented by 
Bishop Mcllvaine, the "poor and mean" " virtue 
of faith" which, although "but a bare, empty 
hand" (!) is " a name above all names" (!) "in the 
point of acceptation" or "in its office of justifying." 
We give the extract entire, by Bishop Mcllvaine. 



* See page 123 of this Discourse. 
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" The representation' 1 of justifying faith by the figure of 
a hand, putting on the righteousness of Christ, "is exceed- 
ingly common in our ancient divines. The following 
example will suffice, ( In point of acceptance (says Usher) 
God hath given this poor virtue of faith a name above all 
names. Faith, indeed, as it is a virtue, is poor and mean, 
and comes far short of love ; and, therefore, by the Apos- 
tle, love is many degrees preferred before faith, because 
love fills the heart; but faith is but a bare hand.* It lets 
all things fall, that it may fill itself with Christ. Nothing 
is required but a bare, empty hand, which hath nothing to 
bring with it, though it be ever so weak ; yet if it have a 
hand to receive, it is alike precious faith, that of the purest 
believer t and the greatest saints "t 

In accordance, therefore, with the doctrine 
of "juridical" imputation, its advocates main- 
tain the existence of three distinct kinds of 
righteousness in the plan of the Christian's salva- 
tion, viz. : first, the "imperfect" "virtue of faith," 
or " a physical" righteousness, " which denotes," 
in their view, an "inherent righteousness;" 



* In italics in the original; for which see page 110 of 
Bishop Mcllvaine's charge. 

t Also in italics in the original. 
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second, a " juridical" or " personal" righteous? 
ness ; and third, an " inwrought righteousness." 
As to the second division it is to be noted that 
some maintain farther an imputation to the per- 
sons of men ; others again, with Bishop Hopkins, 
hold it to be " the righteousness of another," 
(viz., of " our surety") personally, ours juridi^ 
cally."* Bishop Hopkins also says, " It is very 

wonderfulthat the Papists should so obstinately 
resolve not to understand this doctrine of imputed 
righteousness,but still cavil against it as a contradic- 
tion." Now against this view of an external imputa- 
tion of righteousness to the persons of men, through 
faith considered as a poor and mean virtue in its 
office of justifying, and as a substitute for the sim- 
plicity of an imputed and inwrought obedience 
of faith only for the justification of our fallen race, 
we most seriously protest, as being essentially 
unsound in principle, and, therefore, if carried out 
to its legitimate result, infallibly terminating in 
nothing less than a virtual denial of the cardinal 

+ See page 123. 
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principles of Christian morality, and the doc- 
trines of the cross; thus rivalling the Idealism of 
Berkley, the Scepticism of Hume, and the Fan- 
theism of modern infidelity. 

We feel by no means confident that these our 
views will in general be favorably received. 
They cannot be reconciled with such theological 
systems as are opposed to the Oxford doctrine 
of justification by faith only. We speak, how- 
ever, seriously, decidedly, and deliberately, 
when we say that we do not count upon support 
from the spirit of sect or of party at any time, but 
we do rely in the end upon the conscientious 
and candid opinion and gospel charity of liberal 
Christendom, and on the stability of that word 
which the Holy Ghost once spake by the mouth 
of his Apostle Peter. " Of a truth I perceive 
that God is no respecter of persons. But in every 
nation he that please th him and worketh righteous- 
ness is accepted with him." This declaration of 
the^rjl preacher to the Gentiles is a living rock 
upon which the Church of God is built for ever, 
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" and the gates of hell shall not prevail against it" 

(Matt. xvi. 18.) 

Judging, however, from the complexion of the 
times in this country, and the zeal with which 
the work of Bishop Mcllvaine has been commen- 
ded, we are far from feeling sanguine that the 
Oxford doctrine of justification will be very 
speedily adopted by the unanimous voice of the 
Church. Notwithstanding he is constrained to 
acknowledge the Oxford writers as " examples 
of personal excellence" and of" various and ma- 
tured erudition," still it would appear that many 
unite with him in insisting that their doctrine is, 
to use his words, a " deep-laid scheme," which, 
" whatever the intention or supposition of those 
who maintain it," " is a systematic abandonment" 
of " the main doctrinal feature of the Protestant 
orthodox faith ;" that it is no more nor less in 
principle- than " a certain mystic indwelling of 
God for reconciliation," and " a aelf-righteousness 
of mystic pseudo-spirituality " (!!) " the popery of 
the unconverted heart, the last enemy to be 
vanquished in bringing a sinner to accept the 
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grace of God in Christ, the last plague to dis- 
turb the peace of the true disciple/' and " that 
which alone hath ' power to give life unto the 
image of the beast/ " " genuine Popery, though 
disguised, perad venture, as an Angel of light" (!) 
Such is the language of Bishop Mcllvaine ; and 
the perfect harmony of sentiment with him which 
appears so extensively to prevail, is not to be 
wondered at, when we consider both the influ- 
ence of his office, and the serious manner in 
which he has professed his views before the pub- 
lic ; for he writes, that, " with great truth, he can 
say that he has diligently STUDIED* the sys- 
tem," " to know the truth with regard to a 
movement which promises so much influence, 
good or evil, upon the state of Religion in the 
Protestant Churches." 

Were we to flatter ourselves that our state- 
ments would not be termed by many the grossest 
fatuity, we should betray a lamentable ignorance 
of the widely extended errors which we con- 
ceive to prevail on the subject of justification. 

* Written in capitals in the original. 
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How frequently do we meet with such trite and 
hackneyed declarations as the following, viz. that 
the law demands a perfect righteousness, which 
shall satisfy its claims ; — that man, since his fall, 
is as much under obligation to obey it, as he was 
before the fall ; that nothing can be conceived 
more absurd than to suppose that since man, as a 
sinner, has fallen under the condemnation of the 
law, he can now ever be freed from his personal 
obligation to obey it; — and that, as the law re- 
quires a strict, punctual obedience to all its com- 
mands, it is folly to suppose that faith could be a 
ground on which God, as a righteous judge, can 
pronounce the sinner to be justified. These 
principles, it is maintained, are the dictates of 
reason ; but happily for the hopes of our fallen 
race, they are not, through the mercy of Provi- 
dence, the dictates of the A*yos or Reason of God. 
We will endeavor to reply to them in order, 
briefly recapitulating our previous observations. 
If, by the assertion that the law demands a 
perfect righteousness which shall satisfy its claims, 
be meant the law under which pur first parents 
19 
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fell, (which was afterwards more fully declared 
and made known from Sinai,) then the immediate 
and direct answer to this, according to the Word, 
is, that Christ has already satisfied these claims 
by his own personal obedience, which he rendered 
to it in the days of his flesh, even to his death 
upon the cross. By his expiation for sin, be- 
lievers are declared to be no longer under the 
claims of the law, inasmuch as they have been 
already absolved from these literal obligations by 
the fact of their faith in Him, who is the end of 
the law for their righteousness. For such its 
obligations are cancelled ; but not so for those 
who obey not the gospel, since they, on the other 
hand, shut themselves out of its privileges, and 
being the "servants of unrighteousness," are ne- 
cessarily the subjects of its wrath. In regard to be- 
lievers, therefore, the assertion which is so often 
made, that the law now demands from them a 
righteousness which shall satisfy its claims, is not 
according to the, Word, inasmuch as these have 
already been discharged in their behalf by the 
literal obedience of Christ in the flesh, who, in 



OXFORD THEOLOGY. 219 

his own person, has fully paid the debt to every 
jot and every tittle of its utmost requirement, 
and obtained for them that perfect gift of the 
righteousness of God in faith, whereby they are 
accounted by him as fulfillers of the law in 
Christ. 

With regard to the sweeping assertion, that 
man, since his fall, is as much under obligation 
to a personal obedience to the law, «s man in his 
first estate, it is not only gratuitous, but directly 
in opposition to the positive declarations of the 
sacred writings. They teach us expressly that 
Christ died under the law and to the law, for the 
sins of all who believe in him, and that he was 
also raised again for their justification, without 
the law. That man, without Christ, is now as 
much under obligation to obey the law as he 
was before the fall, there can of course be no 
question whatever. But if this were the fact in 
regard to the believer, then Christ, indeed, had 
been crucified in vain, and his followers would 
still be dead in their trespasses and sjns. 

Again : when it is urged that nothing can be 
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more absurd than to suppose, that since man, as 
a sinner, has fallen under the condemnation of 
the law, he can ever be freed from his personal 
obligations to obey it, we merely remark, that 
such a proposition might, doubtless, be very plau- 
sibly maintained, and its absurdity kept out of 
view, had the mercy of God in his promises 
never been revealed. But we know from the 
Scriptures that " what things soever the law saith, 
it saith to them who are under the law." To 
the unbeliever, then, there is certainly no 
redemption from the law; and it is equally 
plain that to him there is no way of escape from 
its bondage or his obligation to fulfil it, as long 
as he continues to refuse the salvation of the gos- 
pel. But not so to the believing sinner in Christ. 
To him, indeed, hath the promise come ; to him 
belongs the proclaimed deliverance from cap- 
tivity ; and for him hath the law been magnified 
and honored by its perfect fulfilment and com- 
pletion in the one offering upon the Cross. 

The main source of all these errors is to be 
found in the unwarranted doctrine that justifica- 
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lion is a sentence according to the law and such 
as the law demands. But the Scriptures une- 
quivocally assure us that it is a work of God 
according to his free grace only; that by the 
law no flesh shall be justified in his sight ; that 
the work of atonement to the law was by the 
power of the Lord himself: not through the 
strength of the law, but with his own right hand, 
and " with his holy arm, hath he gotten himself 
the victory." " It is the righteousness of grace, 
then, and that by faith only, which God in Christ 
has wrought out for us, and by which he purifies 
the sinful believer ; and should man object, on 
the ground of being unable to reconcile these 
things with his reason, his Maker plainly tells 
him in his "Word, "What God hath cleansed, 
that call not thou common or unclean." It is 
" the food," also, for which we are directed to 
" labor" as that which perisheth not, and in so 
doing, " to work out our salvation ;" while we 
know it is God working in us to will and to do, 
and that it is the Creator Himself who makes and 
accounts the sinner to be righteous before Him 
19* 
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in the simplicity of his faith. As well might we 
imagine that the moral character of man would 
be cleansed by the legal sacrifices of the Jewish 
ritual, and that the blood of bulls and of goats could 
take away the sins of the world, as suppose that 
He accomplishes this sovereign and gracious 
work by a judgment of the law. But now that 
He himself has fulfilled the law, and openly shown 
his righteousness of faith and grace for all " who 
walk not after the flesh, but after the Spirit," 
" that he might be just, and the justifier of him 
which believeth in Jesus," how can any exposi- 
tor of His word affirm that such a righteousness 
is not a ground on which a righteous judge can 
pronounce the humbled sinner to be justified ? 
"What indeed can be the holiness by which be- 
lievers are accepted by God, unless it is a real, 
and actual, and indwelling grace in them. A 
righteousness of some kind they must have 
within them, for without holiness no man can see 
the Lord. And if it is not the righteousness of 
the law, what other righteousness can it be but 
that which is of God by faith in the justified be- 
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liever. And if believers are one with Christ, why- 
should it be thought incredible that their righteous- 
ness is one with his righteousness ? Is not His 
the same now as that by which in the days of His 
flesh He fulfilled and ended the righteousness of 
the law 1 Did He not in the image of the first 
Adam, terminate the latter in His death, in order 
that His righteousness of the Spirit, which is 
Life itself, might be given to those who are 
buried with Him in baptism, and risen with 
Him again in newness of life ? "Was not this 
the free gift of the Father to the Son, and to 
as many as believe on His name according to the 
promises of his grace 1 Can the righteousness, 
therefore, which is imputed to believers, be any 
other than that by which the Son of God fulfilled the 
law in his service to and under it, in the humilia- 
ted condition and likeness of our nature, and 
which was such a literal and personal obedience , 
as God required from man under that first dis- 
pensation of his government over the original 
progenitors of our race. The obedience of 
Christ, therefore, in His fulfilment of the law, is 
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evidently the same as that which is accounted to 
believers in their righteousness of faith for justifi- 
cation. 

So far, then, is this obedience of Christ from 
being imputed to believers or to their persons, 
by the law, that it is accounted to them by grace 
only through the taking away of the law. This 
was the handwriting of ordinances against us which 
our Redeemer nailed to his cross that we might 
have his gift of the righteousness of faith where- 
by we are made partakers with him of the same 
Spirit and the same Body. Believers, therefore, 
by their possession of the righteousness of Christ, 
are no longer bound to a personal obedience to 
the works of the law, because they have within 
them a sacred principle of obedience without the 
law ; and its demands being already satisfied in 
the person of our Redeemer, He is free to fulfil 
his royal law of love, in the hearts of all his true 
and unfeigned followers. In such a righteous- 
ness, " where is boasting then? — It is excluded. 
By what law? of works? nay; but by the law of 
feith" (Rom. iii. 27.) 
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The justification, therefore, of fallen man is not 
the sentence of a Judge according to the law; nor 
does it at all resemble the official acts of an 
earthly monarch, whose 

" sceptre shows the force of temporal power, 

" The attribute to awe and majesty." 

* * * * 
It " is above this sceptred sway, 

* * * * 

" It is an attribute to God himself." 

* * * * 

" It droppeth, as the gentle rain from heaven, 
" Upon the place beneath ; it is twice blessed ; 
" It blesseth him that gives and him thai takes ;" 

And is, in fine, the incomparable work of an aU- 
merciful and Almighty King in the glorious dis- 
pensation of his sovereign and boundless grace 
to a condemned, but suppliant and penitent 
offender. 

In conclusion, we are free to express our 
opinion of the very great indebtedness which, 

under Providence, lies upon the Church, in re- 
gard to the learned and pious labors of the Ox- 
ford divines, on the subject of justification, as 
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being the great pillar of the doctrines of the Cross. 
In adverting to the light which their writings 
have already shed on this all-important question, 
we bid them (rod speed in their work, while we 
hail them as harbingers of the dawning of a 
more extended and liberal reformation in Christian 
doctrine and morals, than the Church has hitherto 
witnessed, and which we are still authorized to 
look for, when the apparent difficulties of the 
mysteries of grace shall be solved to the entire 
satisfaction of all parties ; when the promise to 
Abraham shall be still farther realized " to all the 
seed/' in that "every valley shall be exalted, and 
every mountain and hill shall be made low ; and 
the crooked shall be made straight, and the rough 
places plain;" for the Lord hath "sworn by 
himself," "the word is gone out of" his "mouth 
in righteousness, and shall not return ; that" in 
Him " shall all the seed of Israel be justified and 
shall glory:" (Isaiah xlv. 25;) — when, finally, in 
every border of the Christian fold, there shall be 
not only a unanimity of acknowledgment in re- 
gard to the One Shepherd, but also, one Catholic, 
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and Apostolic confession, of THE ONLY ONE 
LIVING, ALL-EFFICIENT, TRUE, AND 
JUSTIFYING FAITH. 



FINIS 
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ERRATA. 



Page 99, last line, for " wrestling? read, "wresting" 
11 108, 7th line from top, for " The righteousness of the 
law," read, " The righteousness of man in the law.' 1 
113, line 8, for " penitents," read, "penitent." 
145, 3d line from bottom, for "makes him one" 

read, " makes the creature one." 
149, 2d line from bottom, strike out the inverted 

commas. 
168, last line, for "revealed and spiritual grov/nds" 
read, " revealed an&.spiritual grounds." 
" 208, line 13 from top, for "papers? read, " extracts: 1 
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